


ARS 


Concordia 


Theological Monthly 


Vol. V JANUARY, 1934 No. 1 

















Foreword. 





That the ministry be not blamed. — 2 Cor. 6, 3. 


There are grave dangers confronting the Christian ministry, and 
specifically the Lutheran ministry, in these trying days. We have 
every reason to assume that we are living in that period of the world’s 
history of which the Savior stated: “Except those days should be 
shortened, there should no flesh be saved,” Matt. 24,22. The false 
Christs and the false teachers of our times are proceeding with ever 
greater boldness, partly by distorting Scriptures and propagating 
antichristian teaching, partly by according to the various pagan re- 
ligions a position of equality with the Christian religion and thus 
practically denying to Christianity its real reason for being, as the 
recent survey of Foreign Missions shows. But there is reason for 
even greater apprehension on account of the attitude taken by those 
who profess to be Christians. As history shows, times of hardship 
and persecution usually served to rally the believers around the banner 
of the Cross, to make them more zealous for the propagation of Christ’s 
kingdom. But it seems that the tribulation of the last years, far from 
rousing the Christians to new endeavors, to a more determined effort 
in favor of the expansion of the Gospel, has effected a paralysis of 
spirit which is threatening disaster to the work of the Church. In- 
stead of cries for expansion we are hearing pleas for retrenchment; 
instead of being urged to hold the fields which the Lord has opened to 
us, we are being given directions to abandon such work. 

If this spirit has not already affected our ministry, it is at least 
confronting every pastor in a mauner that is truly alarming. Pastors 
are but human beings, who always, at least to some extent, are chil- 
dren of their times. When the days are evil; when people become in- 
different to the sound truth; when they act upon the premise that the 
luxuries of a decade ago are the necessities of to-day; when they have 
itching ears for the vagaries of the social gospel and become increas- 
ingly hostile to Bible-preaching; when they regard the Lord’s money 
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2 Foreword. 
entrusted to them as their own private property, to be used as they 
see fit, without any regard for the needs of the various mission-fields, 
then pastors are apt to become not only discouraged, but to become 
indued with the same spirit of indifference and hostility, so that 
the paralysis which has threatened only certain parts of the Church 
begins to spread more and more, until the entire body is ill. One is 
constrained to think of the Lord’s arraignment in the days of Isaiah, 
when we are told: “For the people turneth not unto Him that smiteth 
them, neither do they seek the Lord of hosts.... For the leaders of 
this people cause them to err, and they that are led of them are de- 
stroyed,” Is. 9, 13. 16. 

We are here concerned with the difficulties and dangers as they 
confront the pastor, the minister, in these days of distress and tribu- 
lation. Just what factors are there in the situation as we face it to- 
day, factors that are hindering his usefulness, making it difficult or 
impossible for him to carry out the injunction of the Lord as con- 
tained in the Great Commission and elsewhere? 

We may mention, in the first place, the overorganization of most 
of our city congregations and of many in the rural districts as well. 
Every new idea, every new project of our days, seems to call for a new 
organization, a new society, or association, or club, or guild. It does 
not seem to matter that many of these groups could just as well 
function as divisions of larger associations, thus reducing the amount 
of machinery. Besides, every group or club requires a special after- 
noon or evening for its meeting, and if the pastor desires to be in 
attendance (as being responsible for all the members of his flock), 
it means that every evening of the week is taken by at least one 
meeting and often by two or more gatherings. The fact that a con- 
gregation, especially one with a hall or a parish-house and a school- 
building, could arrange to have one church evening or at the most 
two such evenings in the week does not seem to have been suggested 
or at least not to have been received very favorably. The result is 
that the average pastor spends his evenings in various and diverse 
meetings, necessary and unnecessary, important and unimportant. 
Valuable time and equally valuable nervous energy are used up; he is 
engaged to the limit in the zolvzpaynootvn (Vielgeschaeftigkeit) of 
our days, and he has precious little to show for it. There was more 
wisdom in the statement of the apostles, Acts 6,2: “It is not reason 
that we should leave the Word of God and serve tables.” It is to be 
feared that this Vielgeschaeftigkeit frequently becomes an indulgence 
in Allotria, in matters that are at best only remotely connected with 
the pastor’s real office of cura pastoralis. 

The ministry of to-day is confronted with a lack of consecration 
as one of the chief dangers obstructing the usefulness of the pulpit. 
When St. Paul says of the man who desires the office of a bishop that 
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Foreword. 3 
he desires a good work, he employs a word which is well explained 
by a noted commentator: negotium, non otium. Time and again 
St. Paul refers to himself and his fellow-laborers as, literally, galley- 
slaves for the Lord, and he uses the verb xomdw of the ministry, 
which means hard or heavy labor, one which is bound to produce 
fatigue, to wear a man out. No wonder that men like Lewis (The 
Minister and His Own Soul) speak of an “energeia of love,” of a 
power which, coming from God, so completely places itself at the 
service of God and His Gospel that it forgets all selfishness, all 
mechanical and perfunctory activity, and desires only to be in action 
for God, with a devotion that has only the glory of God and the wel- 
fare of souls as its goal. The consecration of a true pastor will show 
itself in fact in a passion for souls which swallows up all other per- 
sonal and emotional considerations. “The power that redeems the 
individual, that keeps the disciples faithful, that makes the pastor 
irresistible, is consecrated love.” Cp. 1 Cor. 9, 16—27. 

The ministry of to-day is confronted with a lack of initiative as 
one of the main items in hindering the work of the Gospel. The 
children of this world are verily wiser than the children of light 
in their generation. Even during the depression thousands and mil- 
lions of them faced the issue squarely and somehow managed to find 
a way to carry on. But this initiative is sadly lacking in many 
pastors. They may be interested enough in preaching, they may even 
enjoy presenting a fairly good sermon to their congregations every 
Sunday; but when it comes to the real follow-up work, the care of 
the individual souls, when it means warning the sinner, admonishing 
the laggard, talking to people face to face and heart to heart about 
their relation to their Savior, about their duty to their God and His 
Church; when the situation requires the working out of plans whereby 
more souls may be won for Christ, especially by personal mission- 
work; when it means the leading of others in the difficult task of 
personal solicitation, then many pastors fail. And yet the greatest 
of all missionaries could say of himself in all truthfulness: “Re- 
member that by the space of three years I ceased not to warn every 
one night and day with tears,” Acts 20, 31. 

The ministry of to-day is confronted with a lack of study, another 
form of overbusiness or plain laziness, and it is to be feared that con- 
ditions are frequently made the excuse for a lack of application. To 
preach regularly at the rate of two or more sermons a week requires 
the most assiduous application to study, not only in the intervals of 
other activities, but with whole-hearted, unhurried application. To 
teach one or more catechumen classes, one or more Bible classes, to 
conduct Sunday-school teachers’ meetings and institutes, to prepare 
for bedside visits and other pastoral calls, to take an intelligent part 
in the various conferences which the faithful pastor will invariably 
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attend, all this requires hours of the most painstaking labor in the 
form of study, and that every day. Every pastor who neglects to 
replenish the stores of knowledge upon which he is bound to draw so 
constantly, every minister who relies upon various manuals and col- 
lections of material without real study, whereby he is enabled to adapt 
material of this type, if actually needed, to the specific requirements 
of his parish, is not faithful to his call and to his charge. If there 
is any profession that makes the demand upon its incumbents to 
TAKE TIME for regular, systematic study, it is that of the Christian 
ministry. Many a pastor has found out too late that he actually lost 
time (and who knows how many opportunities) because he did not 
take time to study, to draw new power and ability from the work and 
through the work of applying himself to the mastery of the profes- 
sion into which he was called. St. Pauli writes to his pupil Timothy: 
“Take heed unto thyself and UNTO THE DOCTRINE; continue in them; 
for in doing this, thou shalt both save thyself and them that hear 
thee,” 1 Tim. 4, 16. 

The ministry of to-day is confronted with a spirit of cowardice 
in attacking the increasing worldliness of our congregations and sin- 
fulness in general. It is no secret that worldliness has entered our 
congregations, that the distinction between the children of God and 
the children of this world has been largely erased. The peculiar 
pleasures of the world, the lust of the flesh, the lust of the eyes, and 
the pride of life, are sought by such as desire to be known as church- 
members. Men like Oliver (Psychiatry and Mental Health) and For- 
man (Our Movie-made Children) point out that some of the favorite 
pastimes of the world, including the modern dance and the movies, 
are fraught with dangers of the worst kind; yet the children of the 
manse are found at places of this type, and there is little, if any, 
discrimination practised in the choice of such diversions, whereas the 
first type is impossible, the second improbable, as far as the consistent 
Christian is concerned. But even as these dangers to the youth of our 
Church are ignored or treated with indifference, so other sins, such 
as those of lodgery and unionism, are permitted to go on without 
censure on the part of him who is the Lord’s watchman, who will be 
expected to give an account on the Last Day. While no one has in- 
deed as yet undertaken publicly to defend the increasing worldliness 
of our congregations, the attitude taken by many pastors is one which 
condones the sins of our days. One does not want to lose members, 
especially not influential (rich) members, and for that reason one 
prefers to use discretion. But the Bible says: “His watchmen are 
blind; they are all ignorant, they are all dumb dogs, they cannot 
bark; sleeping, lying down, loving to slumber,” Is. 56,10. They lack 
the spirit of John the Baptist in reproving the sins of Herod Antipas, 
and of Paul in speaking to Felix of the Judgment to come. 
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What is the remedy for the situation? First of all, a frank 
acknowledgment of the evils that exist and due repentance where sins 
of omission and of commission must be admitted. To this must be 
added the antidote of prayer, both for the incumbents of the ministry 
and for every congregation in their care. It is surprising how often 
in the gospels we find Jesus at prayer. And with the Apostle Paul 
prayer was a steady employment. He thanked God in behalf of the 
Corinthians for the grace of God which was given to them by Jesus 
Christ, 1 Cor. 1,4 ff. He thanked God for every remembrance of the 
Philippians always, in every prayer for them all making request with 
joy, and that because he had them in his heart, Phil. 1, 4 ff. Cp. Col. 
1,9 ff. The whole Church on earth, every individual Christian con- 
gregation, and every individual Christian and his particular needs — 
these are the subjects of prayer on the part of the faithful pastor. 

But to prayer must be added stupy. In fact, the best way to 
bring these two functions into the right relation to each other is in 
the motto of Luther: Bene orasse, bene studuisse. And it is this 
point that we ought to keep in mind in this new year, in which we 
shall celebrate one of the most important anniversaries of the great 
Reformer, Martin Luther, that of the publication of the entire Bible 
in the German tongue. Because it was Martin Luther who was the 
great protagonist of the open Bible, the most successful translator of 
the Bible into a modern tongue, therefore the motto “Back to Luther!” 
does not ascribe to Luther an unwarranted position, does not make 
him the founder of a new Church, but merely emphasizes one of the 
fundamental principles of his life, the Sola Scriptura, which all Prot- 
estantism has placed on its banner as the formal principle of the 
Reformation. 

Every Lutheran pastor, in fact every one who aspires to a posi- 
tion in the ministry of the Lutheran Church, should be a theologian 
in the highest and best sense of the term. This means that his 
theology should be a habitus practicus 8sdodor0s. This habit, or atti- 
tude, is a matter and object of incessant striving to the true theolo- 
gian, although he knows full well that “our sufficiency is of God.” 
2 Cor. 3,5. Just as little as the praying of the Fourth Petition makes 
daily labor superfluous if one desires food and drink and the other 
necessities of life, so little will the fact that it is God who makes men 
able ministers of the New Testament permit any teacher of the 
Church to be indifferent in the matter of constant training for and 
in the highest profession in the world, that of the Christian ministry. 

It is for this reason that we need to be reminded time and again 
of the other motto: Quo propior Luthero, eo melior theologus. Martin 
Luther was truly a theologian by the grace of God, a teacher and 
preacher who lived in the Word and by the Word, one who had in 
addition been blessed in a most unusual degree with the ability to 
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interpret the Scriptures and to apply their eternal truths to the needs 
of individuals and groups. Like Luther the Lutheran theologian must 
study first, foremost, and all the time the Bible, reading it, studying 
it, ransacking it with indefatigable diligence. Next to that he will 
study the Confessions of the Lutheran Church, which are a wonderful 
mine of information on sound Bible knowledge, second to no other 
books written by human authors who were not inspired penmen of 
the Holy Ghost. But immediately after the Confessions come the 
writings of the great Reformer himself. In the books of no other 
man since the days of the apostles do we find such an understanding 
of the eternal truths of the Bible as in those of Martin Luther. The 
Lutheran theologian will therefore make the theology of Luther his 
model, and it may be said that he will succeed in becoming and re- 
maining a Lutheran theologian in the measure in which he compre- 
hends and absorbs the theology of Luther. 

For let us emphasize it again: Luther was a Bible theologian. 
Although he knew his Church Fathers well enough, he refused to look 
upon them as anything more than witnesses, to be heeded when in 
accord with the Word, to be ignored and rejected when out of harmony 
with the inspired record. It was in this way that Luther recognized 
and utilized the special gifts which God had given to His Church on 
earth since the days of the apostles, without in any way jeopardizing 
the authority of the one absolute norm of truth, the Holy Scriptures. 
For that reason Luther will ever remain our model for the study of the 
Bible. He had had no Greek and Hebrew at the university, and it 
was not a mere linguistic interest, a philological or humanistic hobby, 
that caused him to study the original tongues of the Bible. No, it 
was because the practical requirements of his work in the Bible called 
for such study that he, with some help from his friend Johann Lang 
and later from Melanchthon, but largely as an atrodidaxtos, gained 
a mastery of the two original languages of the Bible which may well 
cause amazement. No wonder that Luther, himself a self-taught man 
and an inspiration to all theologians of this type, could speak with 
such emphasis on the need of Greek and Hebrew in the study of the 
Bible. In his Letter to the Mayors and Aldermen... in Behalf of 
Christian Schools he writes: “Let this be kept in mind that we will 
not preserve the Gospel without the languages. The languages are 
the seabbard in which the Word of God is sheathed; they are the 
casket in which this jewel is enshrined; the cask in which this wine 
is kept; the chamber in which this food is stored. ... Hence, al- 
though faith and the Gospel may be preached by ordinary ministers, 
without the languages, still such preaching is sluggish and weak, 
and the people finally become weary and fall away. But a knowledge 
of the languages renders it lively and strong, and faith finds itself 
constantly renewed through rich and varied instruction.” (Transl. 











Rear 








Foreword. 7 


by Painter, Luther on Education, 186.192.) And in a short mono- 
graph addressed to the Waldensians, Luther writes: “I should want 
to request that you do not despise the languages in such a manner, 
but, since you may well do so, let your preachers and intelligent boys 
learn a good Latin, Greek, and Hebrew. I also know truly that he 
who would preach and expound the Scripture and does not have 
assistance out of the Latin, Greek, and Hebrew language, but is 
to do it from his mother tongue alone, will make many a mistake. 
For I experience how very much the languages assist in gaining 
a clear understanding of divine Writ.” (19, 1336 f.) 

It was due to this attitude that Luther became a great theologian 
in every department of Biblical and theological knowledge. In ac- 
cordance with the plan of the St. Louis edition of his works we may 
think of Luther first as a great commentator of the Bible. It was the 
exposition of the Bible that engaged his attention as soon as his posi- 
tion in the theological faculty enabled him to relinquish his work in 
the philosophy of Aristotle and in the Sentences of Lombard. It was 
while he was preparing his lectures on the Psalms in the early months 
of the year 1513 that he really came to the knowledge of the truth. 
Then followed his lectures on Romans, then on Galatians, which he 
treated several times in the course of his career at the university, then 
on Hebrews. In the three decades after 1515 he produced commen- 
taries on all the more important books of the Bible, most of which are 
of such unusual merit that every Lutheran theologian will do well to 
consult them time and again. This is true in particular of his Com- 
mentary on Galatians and the so-called Grosse Genesis, the concluding 
work of his thorough study of the Bible. What a treasure we have 
in the ten volumes of our edition which contain Luther’s exegetical 
writings! And what a wealth of further expository material is found 
in his sermons, the House Postil as well as the Church Postil, and 
also in the excursus in some of his polemical writings! 

Luther was a great theologian also in the field of systematic 
theology. True, he left to his spiritual posterity no book on dog- 
matics, and it may be that his humility caused him to refrain from 
writing ex professo in this field after Melanchthon had published his 
Loci, which the older man praises so highly. Nevertheless we find 
Luther the master also of this department of theology in his cat- 
echisms (including his introduction to his Deutsche Messe and his 
other preliminary writings), in the Schwabacher and Marburger ar- 
ticles, precursors of the Augustana, in his Smalcald Articles, as well 
as in many of his monographs, of which the greatest, in his own esti- 
mation, is De Servo Arbitrio, “Of the Bondage of the Will,” against 
Erasmus. To this group belong above all many of his Disputationes, 
from those against Scholasticism and those against indulgences of 
the year 1517 to those of the Unity of the Divine Essence in 1545. 
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What an opportunity for the Lutheran theclogian who desires to grow 
in the knowledge of the truth! 

Luther was prominent, in the third place, in the field of historical 
theology. Some of his books show an amazing familiarity with every 
period of church and also of secular history. To name only two of 
his monographs, his Of the Babylonian Captivity of the Church and 
Of Councils and Churches contain some of the clearest expositions of 
historical data to be found in all literature. One can certainly learn 
from Luther also in this respect. 

And as for the fourth division of theology, that of practical 
theology, Luther’s writings are a veritable fountain of sound infor- 
mation, of principles correctly stated and applied. He was a master 
of sound homiletics, as his sermons prove, of catechetics, as his cat- 
echetical writings demonstrate, of pastoral theology, as, for example, 
the collection made by Porta indicates. His ability in the field of 
hymnology was as amazing as his translation of the Bible, and the 
incentive which he furnished has not spent its force in the Lutheran 
Church to this day. His monographs in the field of liturgies, together 
with the many incidental references to this branch of theology, are 
fundamental for the understanding of true Lutheran worship as an 
adiaphoron, wisely controlled, to the present time. Even in the field 
of church polity Luther was a master, as his many excellent exposi- 
tions show, even though he could not apply the principles which he 
found so clearly set forth in Scriptures, circumstances at that time 
not being favorable to the establishment of independent and autono- 
mous congregations. 

If we therefore, in this anniversary year of the completion of 
the German Bible, remind every Lutheran theologian of the work of 
Luther, if we call attention to the motto “Back to Luther!” it is 
not with the object of according to a mere man an honor which 
should not be given to any human being, but it is to recognize in 
Luther God’s own instrument in bringing about the reformation of 
His Church and to call men back to the study of the Bible, which 
was the secret of Luther’s remarkable power and success. But his 
example will be of value only in the measure in which the Lutheran 
theologians of to-day also follow his method, so that they do not lose 
themselves in the maze of extraneous material, abstruse technicalities, 
and inconsequential details, but make the study of the Bible the chief 
part of their work. And let this be said by way of conclusion: Even 
as Luther studied the original languages of the Bible in order to 
penetrate more deeply into the meaning of the divine truth, although 
he was largely self-taught, so must we also study these languages 
and the German of Luther if we want to get his spirit. No Lutheran 
theologian can afford to dispense with at least a good reading knowl- 
edge of Luther’s German, the language in which most of his books 





Die große Kluft in der Lehre von der Taufe. 9 


were written and in which they set out on their victorious march 
through Germany and almost all the countries of the world. With 
this spirit to lead us, under God’s guidance, we may look forward 
to new victories of the Gospel. P. E. KretTzMann. 
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Die große Kluft in der Lehre von der Taufe. 


1. 

Außerſt intereſſant und höchſt wichtig find die jetzt immer häufiger 
werdenden Berichte über die ſogenannten „Maſſentaufen“, die nament⸗ 
lich unſern Miſſionaren auf neuen Arbeitsgebieten vergönnt ſind. Mit 
der Sache verhält es ſich ſo: kommen Miſſionare oder Reiſeprediger in 
ein neues Miſſionsgebiet, ſo machen ſie regelmäßig Hausbeſuche. Dabei 
finden ſie denn „ganze Maſſen“ von Kindern, die nicht getauft ſind. 
In vielen Fällen laſſen ſich die Eltern zur Taufe ihrer Kinder bewegen, 
und fo geſchieht es, daß oft an einem einzigen Sonntag dreißig, vierzig, 
ja fünfzig und noch mehr Kinder und junge Leute getauft werden. Auch 
in geordneten Parochien machen Paſtoren dieſelbe Erfahrung, ſo daß 
auch da „Maſſentaufen“ vorkommen, namentlich in den großen Städten, 
wo man die Parochie gehörig nach Miſſionsmaterial abſucht. 

Die Erklärung für dieſe Erſcheinung iſt nicht ſchwer zu finden. 
In den Sektengemeinſchaften unſers Landes iſt die Taufe ſo gut wie 
gefallen. Die Prediger kümmern 4H nidt darum, ob die Kinder ge— 
tauft werden oder nicht, und das gemeine Golf wei iiberhaupt nicht 
mehr, was eS mit der heiligen Taufe auf fic hat. So wachjen denn 
ungablige Kinder ohne Taufe heran, und weil dann fpater nod der 
hriftliche Unterricht aufs ſchmählichſte vernachläſſigt wird, fo erflart 
eS ſich, wie e3 fommt, dak wir in unferm Lande ſechzig Millionen 
Perſonen haben, die ganglich firchlos find. 

Diefe unchrijtlide Vernadlaffigung der heiligen Taufe mag man 
gum grogen Teil der Heutgutage itberall hiergulande graffierenden 
Seuche des Modernismus gufdreiben. Der Modernismus ijt nämlich 
abjoluter Wbfall bon Gottes Wort und zielbewußte Rebellion dagegen. 
Sein ganzes Bejtreben geht darauf hin, die chrijtlide Lehre mit allem, 
twas dagu gehört, gu abrogieren. Man hat ihn daher gang mit Recht 
die „große Revolution” genannt. 

Aber der Modernismus erntet nur, was der Bwingliani3mus gefat 
hat. Der moderniſtiſche Rationalismus ijt nur fonfequent durdgefiihrter 
calviniftifher Rationalismus. Der Unglaube, der in den moderniſtiſchen 
Büchern und Sdhriften in begug auf den locus De mediis gratiae zum 
Ausdruck fommt, findet fich ſchon twefentlid) in Biwingli3 Fidei Ratio. 
3 ijt nötig, bak wir uns diefe Tatfache vergegentwartigen, um bor dem 
„andern Geiſt“ auf der Hut gu fein, den felbjt die heutigen calviniſtiſchen 
sundamentalijten an der Kappe tragen. Auch die bejten reformierten 
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sundamentalijten — in ihrer Oppofition gegen die lutheriſche Lehre 
bon den Gnadenmitteln — finden wir nod) immer auf der andern 
Seite einer grogen Kluft, die gwifden dem befenntnistreuen Luther- 
tum und dem rationaliftifden Calvinismus, tie ein theologiſches Grand 
Canyon, zum großen Schaden der proteftantijden Chrijtenheit, exijtiert. 
Diefe große Kluft in der Lehre bon der Taufe etwas naher dargulegen, 
ijt Der Zweck des vorliegenden Auffabe3. Um einer allgugrofen Lange 
des Artikels vorgubeugen, befdranfen wir uns in unferer Unterfuchung 
auf nur einen Punt, namlid auf die bon un3 Lutheranern gelehrte 
Schriftwahrheit, dab die heilige Taufe regenerationis sacramentum ift, 
und die emphatifde Verneinung diefer Lehre feitenS der Reformierten. 


2. 

Die hochwichtige Schriftwahrheit, dag die Taufe regenerationis 
sacramentum ijt, fommt in unfern Gymbolen flar gum Wusdrud. 
Seon die Augustana befennt De Baptismo (Art. TX) aufs entſchiedenſte, 
quod [baptismus] sit necessarius ad salutem, quodque per baptismum 
offeratur gratia Dei, das heißt, „daß fie [die Taufe] ndtig fet und dab 
Dabur Gnade angeboten werde“. Daran fniipft fie die 
prattijfde Verwendung diefer Lehre: et quod pueri sint baptizandi, 
und fiigt al Grund Hierfiir an: qui per baptismum oblati Deo reci- 
piantur in gratiam Dei, „daß man auch die Kinder taufen foll, welche 
durch ſolche Taufe Gott überantwortet und gefallig werden”. Ver— 
tworfen werden dann ſehr energifd die Wiedertaufer, „welche lehren, 
daß die Rindertaufe nicht recht fei”. 

Das ijt Hare Sprache, woran fich nicht rittteln läßt, ja die aud 
dem inſidiöſeſten Sophijten feinen Ausweg läßt, um hier durch etivaige 
Zweideutigkeiten cin Schlupflog fiir feinen Yrrtum gu entdecen. Mit 
De Coena Domini (rt. X), wie ifn Melanchthon revidiert hatte, fonnte 
der ſpätere Kryptocalvinismus Schindluder treiben, aber nicht mit 
Wrt. IX. Die Sprache diefes Artikels war gu deutlid. 

Auch Melandhthon ftand in bezug auf den Artifel De Baptismo 
feft. Seine furge Crlauterung in der Apologie (Triglotta, S. 244) ijt 
ein wahres Meiſterſtück. Darin ſchreibt er: ,Denn dad Reich Chrifti 
ijt nirgend, denn tvo das Wort Gottes und die Saframente find. Darum 
ijt e3 auch recht, chriftlich und not, die Kinder gu taufen, damit fie ded 
Evangelii, der Verheigung de3 Heils und der Gnade teilhaftig werden. 
.. . Wie ihnen nun wird Gnade, Heil in Chrijto, aljo wird ihnen ange- 
boten die Taufe, beide Mannern und Weibern, Rnaben und jungen 
Kindern. Go folgt gewiß daraus, dak man die jungen Kinder taufen 
mag und foll; denn in und mit der Taufe wird ihnen die gemeine 
Gnade und der Scab des Changelii angeboten (quia salus cum 
baptismo offertur).“ Das find Worte, die fich nicht drehen und deuten 
laſſen. Melanchthon fah fehr flar in der Lehre bon dem finis et 
effectus baptismi, nämlich Dag der Zweck und die Wirkung der Heiligen 
Taufe gratiae collatio et collatae obsignatio ift. 
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In den Schmalkaldiſchen Artikeln geht Luther nur flüchtig auf die 
Taufe ein (Trigl., S.490), aber ſelbſt bet aller Kürze der Darlegung 
befennt er die Wirkſamkeit der Taufe als Gnadenmittel durch feinen 
beriihmten Gab: ,,Baptismus nihil est aliud quam Verbum Dei 
cum mersione in aquam.“ (Art. V.) Ym borliegenden Artifel (De 
Evangelio) aber twill Quther bon der Taufe gang dadfelbe geſagt haben, 
twas er bom Changelium im allgemeinen fagt, namlich: „welches gibt 
nicht einerlet Weife Rat und Hilfe wider die Sünde; denn Gott ijt 
überſchwenglich reid) in feiner Gnade”. Diefe überſchwenglich reiche 
Gnade fommt nach Luther gur praftijden Anwendung ,erftlid) durchs 
miindlide Wort, darin gepredigt wird Vergebung der Giinden . . .; 
gum andern Durd die Taufe”. Luther ftellt daher die Wirkung 
der heiligen Taufe auf gleidhe Stufe mit dem mündlichen Wort, 
„darin gepredigt mird BWergebung der Giinden”. 
Auch Luthers furge Darlequng der Taufwirfung in diefem Befenntnis 
ift Daher vollfommen flar. 

Bon der Kraft der Taufe als regenerationis sacramentum redet 
Luther aber gang befonders in feinem Großen Katechismus, wo er 
u. a. über die Taufe ſchreibt: „Darum faffe e3 aufs allereinfaltigfte aljo, 
dak dies der Taufe Kraft, Werk, Nub, Frucht und Ende ijt, daß fie 
felig made. Denn man tauft niemand darum, dak er ein Fürſt 
werde, fondern, twie die Worte lauten, dak er felig werde. Selig wer— 
den aber weiß man wohl, dak [e3] nichts anderes Heike, denn bon 
Giinden, Tod, Teufel erlöſt, in CHhrijtus’ Reich fommen und mit ihm 
etwig leben.“ (Trigl., S. 737 f.) 

Vollends laſſen Luthers Worte iiber die Tauffraft im Kleinen 
Katehismus feine faljcdhe Deutung gu. Yn der Veantivortung der wich⸗ 
tigen Frage: ,,Was gibt oder niibt die Taufe?” iibertrifft Luther fid 
felbft durch Klarheit des Ausdruds, Sicherheit der Darlegung und 
pragnante Fille de3 Inhalts. Er ſchreibt: ,,Sie wirket Vergebung der 
GSiinden, erlifet bom Tod und Teufel und gibt die etwige Seligfeit allen, 
die es glauben, wie die Worte und Verheigungen Gottes lauten.“ 


3. 


Die lutheriſche Lehre, dak die Taufe regenerationis sacramentum 
ijt, haben auf der andern Seite die Reformierten bon Anfang an auf3 
bitterfte befampft. über die lutherifde Lehre bon dem Inhalt und der 
Kraft der Saframente wurde Biwingli fehr erboft, fo dak felbjt fein 
Stil jeine innere AWufregung und Entrüſtung verrät. Sn feinem Be- 
fenntni3 an Raifer Karl (Fidei Ratio) ſchreibt er: Crede, imo scio, 
omnia sacramenta tantum abesse, ut gratiam conferant, ut ne afferant 
quidem aut dispensent. 

War Zwingli mefentlid Volfslehrer, fo tar Calvin auf theolo- 
giſchem Gebiet ein wirklich gründlicher Wiſſenſchaftler. Aber aud 
Calvin ijt in der Lehre bon der Taufe nicht iiber Biwingli hinausgefom- 
men. Gelbft in der fpaten (1581) Admonitio Neostadiensis heißt es 
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nod: Baptismus signum tantum est et testimonium regenerationis. 
Die calvinijtifde „Zeichendeuterei“ fpielt alfo auch hier bet der Lehre bon 
Der Taufe diefelbe Rolle wie bet der Lehre vom Abendmah!l. Die 
Confessio Belgica führt die calviniſtiſche „Zeichendeuterei“ weiter aus, 
indem fie fagt: „Es bedeutet das Waffer, daß das Blut Chrijti durch 
den Heiligen Geift dadSfelbe leijte und bewirfe innerlid in der 
Seele (interne in anima), was das Waſſer äußerlich bewirkt an den 
Körpern.“ Unter den reformierten Opponenten der Sehriftlehre von 
der Wirkſamkeit der Taufe als regenerationis sacramentum war Bega 
wohl am giftigiten. Mach den Urfunden de3 Kolloquiums zu Mont- 
beliard nannte Bega es eine ,bandgreiflide Srriehre, die aus den 
ſchmutzigen ſcholaſtiſchen Pfiiken geſchöpft fet (errorem palpabilem, ex 
foetidis Scholasticorum lacunis haustum), wenn man die Kraft, Gnade 
Dargubieten, Gott gwar hauptſächlich (principalis), den Gaframenten 
aber inftrumental gufdreibe”. (Bgl. Baier, Walthers Ausgabe, 
ITI, S. 476, too dad polemijde Material kurz, aber adaquat gufammenz 
geftellt ijt.) übrigens — und das fei im Boriibergehen erwähnt — 
lehrten die Soginianer, gerade twie die heutigen Moderniſten, weit fon- 
fequenter al3 die Calvinijten, ,dak die Taufe den Heiligen Geift nidt 
darbiete und gucigne, Daher weder Mittel der Wiedergeburt und Selig- 
feit fet noch auch eine bloke, äußerliche, menſchliche Rirchengeremonie 
(nudam, externam, humanam, ecclesiasticam ceremoniam), die gang 
ohne gottliche Wirkung fet (omnis divinae operationis expertem esse)“. 
Es ijt eine dogmengeſchichtliche Anomalie, dak die Biwinglianer die 
Sogianer fo heftig befehdeten, während fie doch felbjt im Grunde nichts 
andere ajjerierten als ihre unitariſchen Gegner. 

Dod genug über die alten Calvinijten. Während der drei 
Jahrhunderte, die zwiſchen Zwingli einerfeits und den beiden großen 
amerifanijd-presbyterianijden Dogmatifern Shedd und Hodge andererz- 
feit3 bergangen find, hat fic) der Bekenntnisſtandpunkt der Reformierten 
in begug auf die Kraft der Taufe auch nicht im geringften geandert. 

Wim. G. T. Shedd, Roosevelt Professor of Systematic Theology 
im Union Theological Seminary, Netw Yor, publizierte fein herbor- 
ragendes dDogmatijdes Werk im Yahre 1888. Damals ftand e3 bei 
den Presbyterianern noch weit befjer als heutgzutage, wo der Modernis- 
mus auch in dieſer Gemeinfdaft wahre Triumphe feiert, und gwar nicht 
nur in begug auf da chriſtliche Befenntnis ſelbſt, ſondern auch in bezug 
auf das dogmatiſche Studium iiberhaupt. Shedd hatte noch „orthodoxe“ 
Studenten bor fich, mit denen er die Dogmatif nach dem Vorbilde 
Calvins auf wiſſenſchaftlicher Grundlage treiben fonnte. Wie ftellt fich 
nun Shedd zur lutherifden Lehre, dah die Taufe regenerationis sacra- 
mentum ijt? Gr fcjreibt: “The Sacrament of Baptism is the sign 
and seal of regeneration. It is emblematic and didactic of this doc- 
trine. Baptism is not a means of regeneration [bon un8 herborge- 
hoben] as the Lord’s Supper is of sanctification. It does not confer 
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the Holy Spirit as a regenerating Spirit, but it is the authentic token 
that the Holy Spirit has been, or will be, conferred; that regeneration 
has been, or will be, effected. This is taught in Rom.4,11. Abraham 
‘received the sign of circumcision, a seal of the faith which he had, 
being yet uncircumcised.’ Baptism is Christian circumcision (‘the 
circumcision of Christ,’ Col. 2,11) and takes the place of the Jewish 
circumcision; so that what is true of the latter is true of the former. 
Paul, Cornelius, and the eunuch were regenerated before they were 
baptized.” (Dog. Theol., S. 574.) 

Man beadhte Shedds Beweisführung fiir feine Behauptung, daß 
die Taufe nicht “a means of regeneration” fei. Weil Abraham das 
Beiden der Beſchneidung gum Giegel der Geredhtigfeit des Glaubens 
empfangen habe, die Taufe aber an Stelle der Beſchneidung getreten fet, 
fo fet auch die Taufe nur Beichen und Siegel der Wiedergeburt. Die 
sedes doctrinae, die die Kraft und Wirkung der Taufe flar und direkt 
beweiſen, zieht Shedd nicht in Betracht; er geht lediglic&h mit Wnalogie- 
betveifen um, bon feinem Standpuntt aus allerdings fehr genial, eben 
weil er fo fehr leicht itber den Graben fpringt. 

Sn feinem großen dogmatijden Werk Systematic Theology verz 
fahrt Charles Hodge dagegen fehr gründlich, wenn er feinen Lefern be— 
tweijen twill, dak die Taufe fein regenerationis sacramentum in dem 
Ginn der lutheriſchen Kirche fei. Cr bietet ihnen mit groper Sorgfalt 
ſowohl die lutheriſche mie auch die papijtifde Lehre bon der Kraft der 
Taufe, und gwar im twefentlidjen gang forreft, um ihnen den Gegenfas 
zwiſchen diefen Lehren und der reformierten Lehre bon der Taufe klar— 
gumacjen. Cr zeigt ferner, dak der Ausdruck “regeneration” nicht 
immer in dDemfelben Ginne gebraudt wird und daß man, recht verftan- 
den, den Wusdrud auf die Wirkung der Taufe anwenden könne. Er 
gibt tweiter gu, daß die Taufe nicht nur ein blokes Beichen und Siegel, 
fondern auch ein Gnadenmittel fei, eben weil die Gnadengiiter, die fie 
darftelle, Darin dargereicht und die Verheifungen, die fie verſiegeln, allen 
denen, die glauben, bverfichert und an ihnen erfiillt werde (“because 
in it the blessings which it signifies are conveyed and the promises 
of which it is the seal are assured or fulfilled to those who are baptized, 
provided they believe.” (Vol. ITI, S. 589.) Das flingt recht lutherifd. 

Lutheriſcher aber flingt noch viel mehr, twas Hodge weiter fagt: 
“To Baptism may be properly attributed all that in the Scriptures is 
attributed to faith. Baptism washes away sin (Acts 22,16); it unites 
to Christ and makes us the sons of God (Gal. 3, 26. 27) ; we are therein 
buried with Christ (Rom. 6,3); it is (according to one interpreta- 
tion of Titus 3,5) the washing of regeneration.” (©.589.) Wer diefe 
Gabe ohne genaue Reflexion lieft und nicht vorwärts nod rückwärts 
faut, der meint wohl, Hodge fei Lutheraner getworden. Er redet hier 
geradefo „lutheriſch“ wie einft Calvin, bon dem mit Einſchluß feiner 
Genoſſen unfere Ronfordienformel fagt: „Obwohl etliche Sakramen—⸗ 
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tierer fich befleigigen, mit Worten auf das allernadjte der WAugs- 
burgiſchen Konfeſſion und diefer Kirden Form oder Weife gu reden gu 
gebraucdjen [Worte gu gebrauchen, die der Augsburgiſchen Ronfeffion 
und der Form und Redetweife der Lutherifden Kirche möglichſt gleich— 
formig find], und befennen, daß im heiligen Abendmahl der Leib Chriſti 
twabrhaftig bon den Glaubigen empfangen werde; dennoch, wenn man 
fie ihre Meinung eigentlid, aufrictig und deutlid angugeigen dringt, 
fo erflaren fie fich alle eintradtig alfo: dak der wahre, weſentliche Leib 
und Slut Chrijti bom gefegneten Brot und Wein im Abendmahl ja fo 
tweit als der hichfte Simmel bon der Erde abweſend fet.“ (F.C., Sol. 
Decl. VII, 1.2; Trigl., S. 971 f.) 

Doch Hodge fommt mit feiner Verneinung der “baptismal regenera- 
tion” bald gang fret heraus. Während er gugibt, dak die Taufe ein 
Gnadenmittel genannt werden fonne in dem Sinne, daß dem glauben- 
den Taufling die Gnadengiiter gugecignet werden, welche die Taufe 
al Zeiden abbildet, fo negiert er ausdrücklich, daß die Taufe die 
Wiedergeburt wirkt im biblifden GSinne des Wortes. Er fchreibt: 
“The sense usually attached to it [baptismal regeneration] in our day 
is that inward change in the state of the soul wrought by the Holy 
Spirit by which it passes from death into life; by which it is born 
again so as to become a child of God and an heir of eternal life. 
The doctrine of baptismal regeneration is the doctrine that this in- 
ward saving change is effected by Baptism. (Syst. Theol., S. 599 f.) 

Diefe Lehre aber verwirft Hodge, und gwar aus den folgenden 
Griinden: 1. Die Sehrift ſchreibt die Wiedergeburt allein dem Glau- 
hen gu, Joh. 3,16. 2. Nach der Schrift folgt nidt der Glaube aus 
Der Taufe, jondern der Glaube wird in der Schrift von allen denen 
qeforbdert, die getauft werden, WApojt.2,41. 3. Die Lehre von der 
Wiedergeburt durch die Taufe ftreitet gegen die ganze Cigenart 
Der wahren Religion, wie diefe in der Schrift dargelegt ijt; denn nad 
Der Schrift hangt die Seligkeit nicht bon Guperlidhen Werken 
ab, fondern ijt allein bon der Mahren Bue und dem wahren 
Glauben abbhangig. 4. Die Lehre von der Wiedergeburt durd die 
Taufe widerſpricht der Schriftlehre, dak der Glaube aus der Predigt 
fommt. 5. Es wird allgemein gugegeben, dak viele Getaufte verlorenz 
gehen, während feine wahrhaft miedergeborene Geele 
berlorengeht. Ware die Taufe wirklid ein Bad der Wiedergeburt, 
fo miiften alle Getauften felig werden. 6. Die Lehre von der Wieder 
geburt durch die Taufe widerſpricht der tatjadliden Erfah— 
rung. Die Wiedergeburt ijt namlich eine ganglide Neufchipfung oder 
eine Auferftehung vom geiftlidjen Tod. Diefe getwaltige Veranderung 
im Menſchen follte fic) nun im Leben der Getauften zeigen. Faktiſch 
tut fie dies aber nicht; denn zwiſchen den Getauften und Nidtgetauften 
geigt fic) gewöhnlich wefentlich fein Unterſchied. Die Lehre von der 
Miedergeburt durd die Taufe wird daber durd die Erfahrung widerlegt. 
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4. 


Gine furge Priifung diefer Argumente ware vielleiht nicht ohne 
Nuben. Was den erjten „Beweis“ betrifft, fo begeht Hodge Hier den- 
felben Fehler, den ſchon Biwingli und feine reformierten Zeitgenojjen in 
ifrem Kampf gegen Luther begingen; fie ftellten namlicdh den Glauben 
in Gegenfak gu den Gnadenmitteln. Nach reformierter Anſchauung 
gibt es tatſächlich keine Gnadenmittel im lutheriſchen Sinn oder im 
Ginne der Schrift. Es gibt feine Gnadenmittel fiir die Nidt- 
erwählten, denn diefe follen ja nad Gottes Willen nicht felig 
werden; es gibt feine Gnadenmittel fiir die AUserwählten, denn 
Diefe werden durch den GHeiligen Geift unmittelbar gum Glauben ge- 
bradt, und gwar Durch die gratia irresistibilis. Reden die Reformierten 
bon Gnadenmitteln, fo verftehen fie dDarunter eigentli’ nur Anre- 
gungsmittel, durch welche dem Heiligen Geift gleidfam die Bahn 
bereitet wird, fo Dag er , unmittel bar”, ,ohne Wagen und 
Führer“, wie Bwingli fic) ausdrückte, in die Menfchenhergen fommen 
und fie befehren fann. Mit andern Worten, die reformierte Theologie 
trennt ſowohl die Wirkung de3 Heiligen Geijtes wie auch den Glauben 
felbjt bon den Gnadenmitteln. 

Gegen die „Klüglinge und neuen Geifter, die da bvborgeben, der 
Glaube macht allein felig, die Werke aber und äußerlichen Dinge tun 
nichts dazu“, ſchreibt Luther fehr ſcharf in ſeinem Großen Katechismus: 
„Nun ſind ſie ſo toll, daß ſie voneinander ſcheiden den Glauben und 
das Ding, daran der Glaube haftet und gebunden iſt, ob es gleich 
äußerlich iſt. Ja, es ſoll und muß äußerlich ſein, daß man's mit 
Sinnen faſſen und begreifen [betajten] und dadurch ins Herz bringen 
könne, wie denn das ganze Evangelium eine äußerliche und mündliche 
Predigt iſt. Summa, was Gott in uns tut und wirkt, will er durch 
ſolche äußerliche Ordnung wirken. Wo er nun redet, ja wohin oder 
wodurch er redet, da ſoll der Glaube hinſehen und ſich daran halten. 
Nun haben wir hier die Worte ‚Wer da glaubt und getauft wird, der 
wird felig’, Worauf find fie geredet anders denn auf die Taufe, das 
ijt, Das Wafer, in Gottes Ordnung gefakt? Darum folgt, dak, wer 
die Taufe verivirft, der verivirft GotteS Wort, den Glauben und 
Chriftum, der uns dahin weiſt und an die Taufe bindet.” (Trigl., 
Seite 738.) 

Das zweite Argument, worauf fick) Hodge ſtützt, nämlich dak der 
Glaube oder die Befehrung nicht aus der Taufe folge, fon- 
Dern bon denen gubor gefordert twerde, die getauft werden, ein Argu— 
ment, das Hodge durch Apojt.2,41 und Shedd durch Rim. 4,11 gu 
betveifen jucht, iiberfieht die ganze Reihe von Sehriftitellen, in denen 
die Kraft und Wirkung der Taufe ex professo gelehrt wird. Hodge 
sieht aus Apoft.2,41 den Schluß: “Baptism is a profession of faith, 

. already entertained.” Aus diefer Wusfage ergibt ſich, ein wie ge- 
ringer Ernjt e3 den Reformierten ift, wenn fie bon der Taufe als bon 
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einem Gnadenmittel reden, und ein tie überaus groper Ernſt es ihnen 
auf Der andern Geite ijt, wenn fie die Taufe wefentlid als ein 
Beidhen der Wiedergeburt befdreiben. Wir geben gu: Abraham 
glaubte allerding3, noc ehe er die Beſchneidung als Siegel feine3 Glau- 
bens empfing; und der Rammerer aus dem Mohrenland glaubte und 
befannte feinen Glauben, ehe Pbhilippus ihn taufte, Apoft. 8, 37.38. 
So glaubten auch die, bon denen uns Apoft. 2,41 beridtet wird: ,,Die 
nun fein Wort gerne annahmen, ließen fich taufen.” Das 
beweiſt aber noch lange nicht, dak die Taufe in dieſem Fall eine bloße 
“profession of faith already entertained” ijt. Mit der Taufe der ſchon 
glaubigen Erwachſenen ijt diefelbe Verheißung berbunden, die mit der 
Taufe im allgemeinen verbunden ift, Marf.16,15.16. Während daher 
Die Taufe der glaubigen Erwachſenen ein Zeichen und Siegel ihres 
Glaubens ijt, fo ijt fie nicht ein augeres, totes Beichen und Siegel, wie 
die Reformierten vorgeben, fondern ein Beidhen und Siegel, wodurd 
Gott den Getauften wirflich und wirkſam feine Gnade verfiegelt und 
fo dDen fdon vorhandenen Glauben jtarft.. Das ift die 
wahre Bedeutung von Rim. 4,11, Apoft.2,41 und 8,38, nicht aber 
das, twas Hodge darüber ſchreibt. 

Die Manner zu Ferujalem, die am Pfingfttag, über ihre Sünde 
erſchrocken, Petrus und feine Mitapojtel fragten: „Ihr Manner, liebe 
BVriider, was follen wir tun?” waren wohl „gläubig“; fie glaubten fo- 
wohl dem Gefeb wie dem Evangelium, das Petrus ihnen dargelegt hatte. 
Uber was fagte ihnen Petrus auf ihre Frage in bezug auf die Taufe? 
Ctwa: , Tut Suge und dann befennt euren Glauben durch den Empfang 
der heiligen Taufe?” Nein, fondern: „Tut Bue, und laffe ſich ein 
jeglider taufen auf den Namen JEſu Chrifti zur Vergebung der 
Sünden, fo twerdet ifr empfahen die Gabe des Heiligen Geijtes”, 
AWpoft.2,38. Auch die Taufe diefer Eriwachfenen, an denen Gottes 
Wort fic ſchon kräftig erwiefen hatte, war daher nach dem klaren 
Wortlaut der Schrift zur Vergebung der Giinden. 

Hierzu gehirt dDarum auch, was Luther in den Schmalfaldifden 
Urtifeln ſchreibt: „Das Evangelium gibt nicht einerlet Rat und Hilfe 
wider die Sünde; denn Gott ijt überſchwenglich reich in feiner Gnade: 
erſtlich durchs mündliche Wort, darin gepredigt wird Vergebung der 
Giinden in aller Welt, welches ijt das eigentlide Amt de3 Coangelii; 
zum andern Durd die Taufe.” 

Bei ihrem Streit mit den lutheriſchen Gegnern iiber die Taufe als 
regenerationis sacramentum unterlaſſen e3 die Reformierten in der 
Regel jehr ſchlau, die vielen Sehriftitellen, die die Gnadentwirfung des 
Heiligen Geijtes in der Taufe direft ausfagen, angufiihren. Henry C. 
Sheldon zitiert in feiner Dogmatif System of Christian Doctrine 
Schriftitellen nur, um gu geigen, dak die Taufe überhaupt nichts wire. 
Die angeblichen Betveife aber fiir feine Meinung fucht fich Sheldon aus 
dem Schriftganzen, aus der chriſtlichen Crfahrung und der menfdlicden 





Die groke Kluft in der Lehre von der Taufe. 17 


Vernunft überhaupt, indem er dabei aber ſehr wohl die alten, abge- 
Drofdenen Argumente Zwinglis verwertet. Seine Argumentation ver⸗ 
lauft fo: To make Baptism distinctly the instrument or occasion of 
regeneration, under a scheme which commonly interposes an interval 
between self-surrendering faith in Christ and the administration of 
the rite [sic!] is to banish faith utterly from the primacy which the 
New Testament accords to it in the appropriation of salvation... . 
That the same Christ who rebuked the ceremonial scrupulosity and 
littleness of the Pharisees and deciared so emphatically the readiness 
of the heavenly Father to bestow the Holy Spirit in response to the 
asking [Man merfe fic) das!], meant to represent the renewing opera- 
tion of the Spirit as bound to a ceremonial use of water is simply in- 
conceivable.... By a comparatively early exaggeration [sic!] stress 
upon the propriety and utility of Baptism passed over into an asser- 
tion of its necessity.” (GS. 512 ff.) Hodge hingegen ſcheint den Schrift⸗ 
betveis fiir die “baptismal regeneration”, die durch die Taufe gefdiebt, 
griindlich befehen gu twollen; ſchließlich aber lauft feine Unterfudung 
doch darauf hinaus, dak er wie Sheldon begeugt, die Lutheraner 
Hatten doch) fehr unredht mit ihrer Lehre vom regenerationis sacra- 
mentum. 

Gegen eine ſolche Darlequng der Lehre von der Taufe erheben wir 
Lutheraner den Cinfprud, daß jie ungeredht ift, ungeredht gerade aud 
in begug auf die Reformierten felbft, die, Durch ihr Vorurteil beeinflupt, 
fich nicht ehrlich vergegentwartigen, twas ihnen der Heilige Geift durch 
die flaren Schriftworte fagt. 

Wenn die Schrift uns lehrt, daß die Taufe gefdieht gur Vergebung 
der Giinden (Apoſt. 2,38), dak das Wafer un3 felig macht in der 
Taufe (1 Petr. 3,20. 21), dak der Heilige Geijt uns felig macht durch 
das Bad der Wiedergeburt (Tit. 3,5), dak wir gereinigt werden durd 
das Wafferbad im Wort (Cph. 5,26), dak wir twiedergeboren werden 
aus dem Wafer und Geift (Boh. 3,5) uſw., fo darf man diefe Schrift- 
ftellen nicht einfach beifeitefdieben, tie Hodge und Shedd dies tun, und 
aus fonftigen Stellen gu beweiſen fuchen, dak in Fallen bon Erwach— 
fenen, die ſchon vorher glaubig geworden waren, die Taufe nur ein 
Bekenntnis oder ein äußeres Zeichen und Siegel fei, und daß dies daher 
iiberhaupt bon der Taufe im allgemeinen gelte. Ym Gegenteil, twir 
miifjen diefe Haren Schriftjtellen, die uns die Kraft und Wirkung der 
Taufe darlegen, aufs gewijfenhaftefte ernft nehmen und fie auch auf die 
Taufe der Crivachfenen anwenden. Die Taufe ijt immer Gnadenmittel, 
mag der Taufling infans fein oder adultus; fie ijt immer ,gur Ver— 
gebung der Siinden”. Cin etwaiges accidens hebt ihren Charafter als 
Gnadenmittel nie auf. 

Das dritte Argument des reformierten Theologen Hodge, namlidh 
Dak die Lehre von der Wiedergeburt durch die Taufe gegen die 
ganze Gigenart der wahren Religion (“the whole nature 
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18 Die große Kiuft in der Lehre von der Taufe. 


of true religion”) ftreite, fintemal die Seligkeit nidt bon äußer— 
lichen Werfen abhangig fei, jondern von der wahren Bue und dem 
wahren Glauben, ijt ein weiteres „gemachtes“ Argument, das die eigent- 
lide Sache, worum es fich handelt, überſieht. Es hat höchſtens Geltung 
gegen die römiſche Srrlehre bom ex opere operato, nicht aber gegen die 
Sdriftlehre von der Kraft der Taufe, wie fie die lutheriſche Kirche 
bertritt. Die Taufe ijt doch wahrhaftig feine bloke auferlider Bere- 
monie, auch fein bloßes äußerliches Werk fondern cin wirfungsfraftiges 
Gnadenmittel, eben weil das „Waſſer in Gottes Gebot gefafjet und mit 
Gottes Wort verbunden ijt”. Luther ſagt gang mit Recht: ,, Wafer 
tut's freilid) nicht, fondern DAS Wort Gottes, fo mit und bet 
dem Wafer ijt, und der Glaube, fo foldem Wort Gottes im Waſſer 
trauet; denn... mit dem Worte Gottes ijt e3 eine Taufe, das ijt, 
ein gnadenreid) Waffer des Vebens und ein Bad der neuen Geburt im 
Heiligen Geift.” Hiergegen hilft fein Streiten aller ,,Rliiglinge und 
neuen Geijter”. Was fie gegen die Kraft der Taufe fagen, müſſen fie 
auch gegen das Evangelium iiberhaupt ſagen und fagen e3 auch; denn 
nach calviniſtiſcher Lehre wirkt der Heilige Geijt in den Auserwählten 
ohne Mittel, das Heikt, ohne Wort und Saframent. Derjelbe Hodge, 
Der dies Argument gegen die Kraft der Taufe aufgeftellt hat, hat aud 
behauptet: “Efficacious grace acts immediately.” Damit hat er ſich 
aber auf das Gebiet der Schwärmerei begeben, die den Heiligen Geift 
bom Worte trennt und fo ſchließlich keinen Ausweg findet als den des 
Modernismus. 

Das vierte Argument, dak namlid der Glaube aus der Predigt 
fommt und nicht aus der Taufe, ijt ſchon im obigen twiderlegt. Das 
fiinfte, dak alle Getauften wirklich felig werden müßten, wenn Die 
Taufe ein Bad der Wiedergeburt ware, fotwie das fechjte, dak die Er- 
fahrung gegen die Kraft der Taufe fprede, eben weil die Getauften 
fich nicht bon den Ungetauften durd befondere Geiftlidfeit auszeichneten, 
beruhen auf einer andern Irrlehre de3 calviniſtiſchen Schwarmgeiſter⸗ 
tums, namlid dak, wenn ein Menſch jemals wirflid gum Glauben 
gefommen fei, er Dann auch den Glauben nie bverlieren könne. 

Diefe Srrlehre verteidigte befonders Bandi in feiner Kontroverſe 
mit dem Lutherifden Paſtor Marbad in Strakburg. D. Bente gibt in 
feiner GCinleitung gur Concordia Triglotta auf Grund von Löſchers 
Historia Motuum Zanchis Lehre englijch fo wieder: “1. To the elect 
in this world faith is given by God only once. 2. The elect who have 
once been endowed with true faith ... can never again lose faith 


altogether. $3. The elect never sin with their whole mind or their . 


entire will. When Peter denied Christ, he indeed lacked the con- 
fession of the mouth, but not the faith of the heart.” (Cf. Triglotta, 
Historical Introductions, p.200.) Wir geben gu, dak viele Getaufte 
twieder abfallen, wie ja auch die Schrift fehr flar die Tatſache der Beit- 
glaubigfeit bezeugt, Luk. 8, 13. Aber daraus den Schluß giehen au 
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wollen, daß folche Whgefallenen nie befehrt getvefen feien, tare ebenfo 
tiricht, als wenn man behaupten twollte, ein Hungriger Menſch fei in 
feinem Leben nie fatt getwefen, eben weil er twieder Hunger hat. 

Kurz, mit den Argumenten der Reformierten gegen die Kraft der 
Taufe hat eS nichts auf fic). Sie fampfen in the face of open defeat, 
eben weil fie Schriftitellen gegen fich haben, die untviderleglich betveijen, 
Dak die Heilige Taufe doch regenerationis sacramentum ijt. Wie ver 
fahren nun die Calviniften vis-a-vis dieſer Sprüche? Die große Kluft, 
Die fich zwiſchen den rationaliſtiſch eingeftellten Calvinijten und den 
bibelglaubigen, befenntnistreuen Lutheranern in der Lehre von der 
Kraft und Wirfung der Taufe findet, zeigt fic) auch gerade in der 
eregetifdjen Behandlung der hier in Vetracht fommenden Sehriftitellen. 

(Schluß folgt.) J. T. Miller. 


= 
Corr 
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In the mosaic of Missouri Synod history the story of the confes- 
sional Lutheranism in Indianapolis ought to be a stone, however 
small, of some interest. As so often, this story centers upon the 
spiritual development of one man. 

Johann Georg Kunz was born November 7, 1812, in Alzey, in 
the Grand Duchy of Hessen. In the years of his early manhood, it 
appears, he was converted and came under the influence of Johann 
Evangelista Gossner, that erstwhile Catholic priest, who in 1826 
published the biography of Martin Boos, “Prediger der Gerechtig- 
keit,” and who from 1829 to 1846, as pastor of Bethlehem Church 
in Berlin, developed such remarkable activity in the organization 
of charitable and missionary enterprises. In 1840 Gossner sent Kunz 
and six others as missionaries to America with instructions to look 
up the Otterbein people, the United Brethren in Christ, upon their 
arrival in Baltimore, where they landed September 26. 

Upon his arrival in Baltimore, Kunz promptly followed his 
instructions and that same day he found the Rev. Rossel, pastor 
of the Otterbein church, and was at once taken into the strong cur- 
rent of the religious life of those people. The diary he kept in those 
years is still with us, and we can pursue his spiritual development. 
The day after the ship docked was a Sunday, and Kunz attended 
a class-meeting in the church and was astonished and confused by the 
loud, tumultuous, and emotional manner in which it was carried on. 
Then followed a church service with sermon and Holy Communion, 
and Kunz records that he was edified. In the evening one of his 
companions, Isensee, a later successor of Kunz in Indianapolis, 
preached. On Monday Kunz led a meeting, but he became alarmed 
when a man leaped up and clapped his hands and a woman shrieked 
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at the top of her voice. He recorded that they said this was the 
influence of the Holy Ghost, but that he doubted it. 

The days were filled with such activity. On the following 
Sunday the new arrivals from Germany were formally accepted as 
preachers and brethren and were temporarily assigned to assist 
a certain Rev. Hoffmann in the district of Chambersburg, Pa. Kunz 
writes that “the Lord was near” in this meeting. 

There followed two months of intense revivalistic activity. 
Kunz’s diary records his conflicting impressions. He would feel that 
he received a blessing, that the Lord was sensibly present, and again 
he would not know what to make of this violent emotionalism. There 
were protracted meetings that left scant time for eating and sleeping. 
“Nothing was left undone to rouse and frighten the minds of the 
people.” The preacher would extend his throat and hands and feet 
to the limit. It all seemed so artificial, and yet the love of the 
people was so convincingly sincere, thought he. They might labor 
for hours and fail to bring a single person to the mourners’ bench. 
On one such occasion a stout man, a layman, then arose and rather 
impatiently demanded that people come forward, whereupon three 
woman came and knelt at the bench and wrung their hands in 
agony, and men, women, and maidens surrounded them and labored 
over them frantically and noisily. Such things finally became intoler- 
able to Kunz. 

Late in October he met with River Men, a Mennonite branch, 
also called Bartleute. By reason of contrast they impressed Kunz 
favorably. They were so quiet. But while the United Brethren 
specialized in loud utterances of joy, these River Men practised 
a plaintive tone. Kunz felt that he would rather find a middle way, 
and he prayed for light. 

By the middle of December he wrote to Rev. Haesbaert, a re- 
putedly Lutheran pastor of Baltimore. After Christmas he was 
invited by him, and on January 6 Kunz was again in Baltimore, now 
under “Lutheran” influence. This Rev. Haesbaert was the same man 
who in 1838 had befriended Wyneken upon his arrival in America 
and whom Wyneken in turn befriended, taking charge of his congre- 
gation for six weeks while Haesbaert was sick. It was the same 
man who later, in December, 1844, so suddenly and disappoint- 
ingly left his congregation, whereupon Wyneken became successor. 
Wyneken and Haesbaert maintained a correspondence during these 
years, and in January, 1841, when Kunz came seeking advice and 
direction, Haesbaert advised him to go to Fort Wayne and look 
up Wyneken, and at the same time he wrote Wyneken that he might 
expect Kunz. Wyneken was hopeful that this would enable him 
to go to Germany to recruit more men for the large American field. 
But Kunz did not manage to get to Fort Wayne, and his diary 
is entirely silent on all this. 
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On January 10 Kunz preached in Haesbaert’s church, and on the 
next day Dr. Benj. Kurtz commissioned him to go to the Western 
States and to preach and administer the Sacraments among scattered 
Lutherans. He was therefore commissioned by men of the Pennsyl- 
vania Synod. In Indiana he became connected with the Synod 
of the West and thus with the General Synod, which was very 
indifferent in point of doctrine, consistently and as a matter of prin- 
ciple fraternizing with the Reformed, one of its synods actually dis- 
avowing the Augsburg Confession and specializing in revivalism. 
But while these synods were unionistic in principle, they did not 
seek an organic union, or merger, with other denominations. They 
retained the Lutheran name. Kunz was as yet quite ignorant on the 
matters here involved. 

On January 13 Kunz left Baltimore. Via Pittsburgh and Cin- 
cinnati he traveled, and the journey seems to have been particularly 
exhausting. On February 2 he arrived in Indianapolis and was very 
glad when he found occasion to end his wanderings here. Indianap- 
olis then had a trifle over 2,000 inhabitants, but already the Baptists, 
Presbyterians, Methodists, Christians, Catholics, Episcopalians, and 
Lutherans had church-buildings there. The Lutheran congregation 
was English, but the Rev. Abraham Reck gave Kunz an opportunity 
to preach in the evening of February 3 to the Germans who, however 
loosely, were connected with his church. 

This little group of Germans consisted of Lutherans and Re- 
formed, who, in the spirit of the Prussian Union of 1817, desired 
to form a congregation of their own. They were without synodical 
affiliation; for as yet there was no larger church-body which expressly 
united the Lutheran and the Reformed confessions. They might have 
joined a Lutheran synod which was unionistic enough; but because it 
was Lutheran in name, it did not satisfy the Reformed. 

This little group, on February 11, engaged Kunz as its pastor, 
for a year at a time. They drew up a constitution in which the 
congregation was called “United Evangelical, that is to say, Lu- 
theran and Reformed.” The pastor’s duty was to preach the Word of 
God in its truth and purity and to belong either to the Lutheran 
or to the Reformed Church. Every male member that was confirmed 
and had reached the age of fourteen had the right to vote. A little 
later the salary was fixed at $225, payable quarterly. On May 6 
a constitution was drawn up for the Sunday-school, to be held Sun- 
days at 1.30 p. M. and to have a president, a secretary, and an elder. 
There was to be a Stiftungsfest every year. — On May 26 Kunz was 
made happy by a letter from Father Gossner.— On June 9 he began 
to teach 14 children three times a week, but he did this without 
special arrangement with the congregation. — The services were held 
in a rented room of a seminary building situated on what is now 
University Park, immediately north of the Federal Building. 
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All that year Kunz was kept busy teaching and preaching and 
traveling on bad roads and no roads at all. That same year he built 
up a congregation in the country. Occasionally he would preach in 
the same service, as at a funeral, with a Reformed minister, the one 
in the English and the other in the German language. 

On October 5 the Synod of the West opened a convention in 
Indianapolis. The English language was used entirely in the opening 
service. Kunz together with a few others, applied for membership. 
They were examined and on October 11, in a solemn service, licensed 
to preach as members of the English Lutheran Synod, Kunz again 
recording that the Lord was noticeably present, which is an observa- 
tion met with repeatedly in the diary of those years, also when he 
could not understand the English sermon. 

In January, 1842, Kunz’s congregation elected a new church 
council and resolved to buy a building lot. On the anniversary of 
his appointment as pastor of the congregation, February 11, he 
regarded it as his duty to testify against a ball which the Germans 
of the city had recently given, and this created quite a stir in the 
congregation and in the ctiy. But Kunz remained calm and joyous 
although there was some suggestion of his discharge.— On Easter 
Day a class of 13 was confirmed, and 25 communed. There had been 
instructions three times a week for six months. On the next day 
57 communed in the country congregation. —In April a building 
lot was bought and $75 paid down on it.— There had been some 
strife about the constitution, and a few changes were made. Antag- 
onism stiffened, and Kunz recorded that his carefully cultivated 
flowers of hope were wilting. Strife and drunkenness were in evi- 
dence. But again there also were other experiences. 

May 22 the congregation celebrated the anniversary of its 
Sunday-school. The next day Kunz left to meet his bride at 
Cincinnati. He had met her briefly in Bremen when he left Ger- 
many, and in response to his letters she came over and was now 
about to arrive. It took Kunz two days by stage-coach to get as far 
as Madison, Ind., the last three hours of this part of the journey being 
spent in a “steam-car.” The trip from Madison to Cincinnati was 
made in a steamboat.—In July Kunz began to preach in Cicero, 
about thirty miles north of Indianapolis. In August he opened 
a Missionsstunde. 

On August 19 the congregation, while deliberating about build- 
ing a church, resolved that Kunz should go east and solicit aid from 
the churches for the erection of this house of worship. He wrote 
a letter for publication in the Luth. Kirchenzeitung, edited by Fr. 
Schmidt in Pittsburgh, apprising the people of his coming. On Sep- 
tember 1 he took tearful leave of his newly wedded wife and started 
out on his arduous journey on horseback. Via Cicero, Richmond, 





— 8 be et et MD LY 


ee eee ee, ee. ee 


Beginnings in Indianapolis. 23 


and Hamilton he came to Cincinnati in eight days. In Cincinnati 
he preached, but got scant collections. Then there was a boat ride 
of three days to Pittsburgh. Here Kunz communicated chiefly with 
the editor of the Luth. Kirchenzeitung, who had already printed fine 
things about Wyneken and who soon hereafter published Wyneken’s 
exposure of Methodist revivalism. There is, however, no mention 
of Wyneken or Sihler in any of the early notations of Kunz. 

When Kunz was about to leave Pittsburgh for points farther 
east, Schmidt asked him, “Is your congregation Lutheran or Re- 
formed?” Kunz replied, “It is neither; it is United Evangelical.” 
Then Schmidt told him it was useless for him to go on, for the 
synods had passed resolutions against aiding such congregations. 
Kunz was convinced of the futility of his undertaking and resolved 
to return at once. On September 24 he was back home. On the 
next day he was astonished to find that his report did not at all 
please a considerable part of the congregation. He was held person- 
ally responsible for his failure. He should have done this and should 
have done that. 

On October 2 he preached in the morning, and in the afternoon 
there was a meeting, which he did not attend. A committee was sent 
to him with the curt question whether he was ready at once to go 
out again to collect the money. He promised to reply the next 
evening. His reply then was that his health would not permit his 
going out at once, but that next spring he might do so, provided 
the congregation definitely resolved to call itself either Lutheran 
or Reformed. Then he left the meeting, asking them to decide in 
his absence whether they wished to retain his services or not. Those 
who wanted to discharge him failed to carry the meeting. 

The next day Kunz together with his wife went to Knightstown, 
Ind., to attend a synodical convention, at which he preached. By 
November 5, a Saturday, a number of secret meetings of the dissat- 
isfied members culminated in a resolution of the congregation to dis- 
charge Kunz on the ground that he had not done all in his power 
to collect the desired money. The next day he preached on the words 
“Fear not; only believe.” On Tuesday he began to call a meeting 
for Friday, November 11, of all those who wished to organize 
a Lutheran congregation. In the mean time the elders of the opposi- 
tion formally told Kunz of his discharge, to take effect at the end 
of this quarter, according to a provision of the constitution. On 
Friday the meeting of the Lutherans took place in a private 
residence. Eighteen men attended. Kunz submitted a constitution, 
‘ready for signature, and thus was organized “the German Evangelical 
Lutheran Congregation and Church of Indianapolis.” 

The constitution was in close conformity with the former one, 
elaborately outlining the duties of the pastor and of the church 
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board. It provided that all religious functions must be performed 
in the German language as long as there remained a single member 
that desired this. Then it stated that everybody was eligible for 
membership who confessed “the Evangelical Lutheran religion.” 
The vote was given to every male member fourteen years of age. 
The pastor must be Lutheran and must vow faithfulness to the 
Augsburg Confession. Children must be instructed in the Christian 
religion and must be confirmed. The pastor must abide by the old 
customs. It is understood that there will be a school. The entire 
and detailed constitution was declared unalterable for all time to 
come. By special resolution the congregation agreed that Pastor 
Kunz was to preach in the country congregation every two weeks, 
in winter every three weeks. It was calculated that this would 
facilitate the financial support. 

On the following Sunday seven new members were added. Eight 
days later, November 20, Kunz preached to the Landgemeinde; 
he acquainted it with recent developments and had a contract ready 
for them to sign, which eventually they did. By December 28 the 
new congregation in the city numbered 28 members. In January, 
1843, there was a resolution to continue also the afternoon services. 
The Klingelbeutel collection was to defray the cost of the rent. 
Members were willing to take turn about, month after month, in 
cleaning the church. On January 22 the country congregation sub- 
scribed to the constitution. On February 5 Kunz preached his fare- 
well sermon on the Aaronic blessing. No doubt he was still “under 
contract” to the old congregation, but in all probability only the 
Lutherans attended. 

During the week the elders of the old congregation came to Kunz 
to get the records of the church and the sacred vessels and invited 
him to come to the house of one of them the next day to “close 
accounts.” He went to the house of an elder, but refused the elders’ 
offer, with the result that reproaches were heaped upon him. On the 
following Sunday he found that also the pulpit, the kneeling-bench, 
and the Klingelbeutel were taken from the church; but soon some 
members of the new congregation replaced all this. April 2 the new 
congregation found that it had so far met all expenses. The after- 
noon services were transferred to the evening. In August, Kunz 
opened a Sunday-school also in his country congregation, that is, 
he gave directions how to conduct one. 

By the end of the year most of the members again made pledges 
for his support, and so he was engaged for another year. In March, 
1844, we find him reminding his country congregation that the year 
was up for which he had been engaged. A few pledged again, but 
he noticed that there was discontent. He found that the amount 
of the pledge made was not enough to pay for the keep of his horse. 
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In May a stupid and scurrilous placard denouncing him was posted 
on one of the houses. 

About this time the city congregation bought a piece of property 
directly north of the present police station, on which a church was 
to be erected, and on June 5 the name St. Paulus was added to the 
name of the church. On July 19 the corner-stone of the new church 
was laid, and we note that in it was placed, besides a German Bible, 
a hymn-book, a catechism, a constitution, the roster of members, 
a copy of the Luth. Kirchenzeitung and a copy of the Hirtenstimme, 
which was published in Baltimore and just in that year carried 
scurrilous writings against Wyneken, who, let us recall, left the 
Synod of the West the following year, 1845, and who waged so much 
more vigorous a warfare, having seen the wrong, not only of out-and- 
out unionism with the Reformed, but also of that unionism with 
error found among so-called Lutherans. 


In August, 1844, Kunz’s congregation resolved that the children 
were to be instructed for three hours four times a week. In October 
he attended a convention of the Synod of the West which was held 
at Fort Wayne, and on this occasion he was solemnly ordained as 
minister. In January, 1845, he was again engaged as pastor for 
a year. In May his church was dedicated. In January, 1846, he was 
again engaged, and his salary was fixed at $200, payable quarterly. 
He was asked to teach school four days a week from 9 to 11 A. M., 
and from 2 to 4 p.M., from May 1 to October 1, and the rest of the 
year only in the afternoon, from 1 to 4. 

In this year we find an acknowledgment of Kunz’s subscription 
to the Lutheraner, the second volume, on page 60. On page 77 a brief 
article of his appears in the Lutheraner, directed against the General 
Synod because it had published the statement that most of its pastors 
had given up the doctrine of the real presence in the Lord’s Supper; 
and on page 100 he announced a meeting of the Synod of the West, 
which was to be held in his church. Walther adds a paragraph 
to explain that this Synod of the West was a part of the former 
synod of that name, the former synod having been divided into three 
bodies, and he hopes that the members of this body are imbued with 
the same love of the truth which Pastor Kunz exhibited in his 
recent article. 

On September 3 the Synod of the West opened its convention 
in St. Paul’s Church, but on September 5 Kunz, who was entertain- 
ing the Synod, and three others with him, among them Rev. Isensee, 
Kunz’s successor at the United Evangelical Church, left the Synod 
of the West because they found that it was not Lutheran and that 
plans were under way to get them to join the General Synod, which 
was so shockingly indifferent in matters of doctrine. 
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These four men that same day organized a new synod and called 
it the Synod of Indianapolis, subscribing to the confessions of the 
Evangelical Lutheran Church. On the following day, September 
6, they celebrated Holy Communion and for the first time used 
the Evangelical Lutheran agenda of Pfarrer Loehe. 

In his diary (which for the most part is filled with details about 
sermons and sick-calls) Kunz on September 22 records that he sent 
“that dollar” to Dr. Sihler in Fort Wayne. This is the first mention 
of one of our men in the diary. 

In its issue of September 7, 1846, Vol. 3, p. 11, the Lutheraner 
published Kunz’s account of the convention of the Synod of the West 
and of his leaving it and of his conscientious objection to renewed 
connection with the General Synod. He tells how he, Isensee, Wier, 
and Meissner met in the school of the Lutheran and Reformed 
congregation (Isensee) and organized the Synod of Indianapolis. 
Isensee was elected president, Kunz secretary, Wier treasurer, and 
Meissner was made missionary at large. A final article was appended 
telling of a bad charge a former member of the Synod of the West 
raised against that body and calling upon the synod to clear itseif 
of that charge. 

In the issue of August 10, 1847, Vol. 3, p. 140, of the Lutheraner 
Kunz announces that the Synod of Indianapolis would hold a con- 
vention in the Lutheran Zion Church of Franklin Co., Ind. In Vol. 
4, p. 48, issue of November 6, 1847, Kunz reports on the proceedings 
of that convention. It opened with the four pastors of last year 
as members of the Synod. The officers were reelected. There is no 
mention of lay delegates. Provision was made for a constitution. 
A resolution was passed to grant ordination to one applicant as soon 
as he would present a testimonial of honorable discharge from the 
Ohio Synod. Another man was to receive license to preach as soon 
as he would present a testimonial of discharge from the Synod of the 
West. One man present at the convention received a “candidate 
license” for one year; another was promised such a license as soon 
as he would pass an examination. These are resolutions by the 
Ministerium, which does suggest that lay delegates, too, were present. 
A resolution was passed calling upon the members to gain subsc rip- 
tions to the Lutheraner. The secretary was instructed to send $5 to 
the Lutheraner for subscriptions. Preaching services were held every 
evening during the convention and Holy Communion was celebrated 
on Sunday. A financial account was added, also a parochial report. 
This was called the second convention of the Synod. 

In the Lutheraner of July 25, 1848, Vol. 4, p.192, Kunz briefly 
announced the next convention of the Synod of Indianapolis, to. be 
opened on the first Thursday of September. This announcement 
was repeated on page 200. 
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In the issue of December 12, 1848, Vol. 5, p. 68, Kunz explains 
his own failure to appear at the convention and defends himself 
against an accusation contained on pages 9 and 10 of the published 
proceedings of that convention. It appears that in the preceding 
convention, 1847, he had protested against the practise of serving 
congregations of mixed— Lutheran and Reformed — membership, 
but without avail. The treatment his protest had received prompted 
him to stay away now. He states that both his congregations, the 
one in the city and the one in the country, were Lutheran only. 

The next volume of the Lutheraner, Vol. 6, speaks of the 
Indianapolis Synod four times. On pages 22 and 23, of October 
2, 1849, Walther explains why the Lutheraner could no longer publish 
the desired notices of the Indianapolis Synod, as long as that synod 
permitted its pastors to serve mixed congregations. Hitherto the 
Lutheraner had published the notices because of the noble testimony 
of that Synod against the evils of the General Synod and in the 
hope that it would progress along that line. The article makes 
no mention of Kunz. It also answers a scurrilous attack on the 
Lutheraner published in the Kirchenbote. 

On pages 87 and 88 of January 22, 1850, Walther reports on the 
proceedings of the convention of the Indianapolis Synod of Septem- 
ber 27 to October 2, which had come to his hand, and he .writes 
in a hopeful vein, saying that his good expectaticns of that body 
are justified. The synod now consisted of 19 congregations and 
12 pastors (Kunz no longer was a member of it). A unanimous 
resolution had been adopted that no pastor of this synod would 
henceforth found a congregation of mixed, Lutheran and Reformed, 
membership, and the synod made it the duty of every pastor who 
had a mixed congregation to use his best efforts to change it into 
a Lutheran congregation. Pastors were instructed to accept only 
such congregations of which they had good reason to believe that 
they would accept instruction to make them Lutheran. Walther 
expresses his joy over the progress made, but he adds that the synod 
will consistently have to go a step farther and that he fails to under- 
stand why it had not yet done away with the licensing system. 
He also rejoices over the missionary activity of the synod, which 
had assigned an itinerant missionary for Southern Indiana. 

On page 118, issue of March 19, 1850, Kunz published a letter 
in which he gives account of the rupture effected between himself and 
the Indianapolis Synod and takes up in detail the accusations for- 
merly spoken of, which charged him with insincerity, alleging that 
he protested against that practise while himself serving mixed 
congregations, for which reason the synod had refused to honor him 
with an honorable discharge. On page 136, issue of April 16, 1850, 
Walther reluctantly publishes a reply from Isensee, President of the 
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Indianapolis Synod, to that letter of Kunz just spoken of. Walther 
does so reluctantly, for Isensee here exposes a spirit that makes it 
very understandable that Kunz should want to separate himself 
from that synod. 

In Vol. 7 of the Lutheraner we again find two references to the 
Indianapolis Synod. On pages 37—39, of October 29, 1850, the 
secretary of the synod, Th. Wichmann, published a detailed report 
of the fifth convention of that synod, held in Cincinnati, September 
5—7. The Synod then had 16 ordained pastors, who served 21 congre- 
gations. There were regular and ministerial sessions. A morning 
session was again devoted to the matter of mixed congregations, 
and a resolution was passed to the effect that no pastor must accept 
a call from a mixed congregation. In this meeting Rev. Isensee 
reported that he had “given up” his mixed congregation, but that 
he still served the Lutheran members. Much time was given to 
missions, also to a disciplinary case involving Rev. Wier, one of the 
four founders of the synod. The ministerial meeting deliberated 
on the eligibility of certain pastors who had applied for admission. 

On pages 69—71, of December 24, 1850, we find an article sent 
in to the Lutheraner by an unnamed person in which these last 
minutes of the Indianapolis Synod are criticized. The criticism 
refers to the disciplining of Rev. Wier. The synod had stated that 
for lack of information it did not sustain the accusations against him. 
The charge had been that he had left his Lutheran congregation 
without cause and had become missionary of a Protestant associa- 
tion and agent for the Free German Catholic, and the complaint 
which this article makes against the Indianapolis Synod is that it 
took no action and closed its eyes to facts that were only too evident. 
The writer regrets this sad contradiction to the otherwise so 
encouraging expression of principles in the resolutions of the Synod. 

The Concordia Cyclopedia states that the Indianapolis Synod 
was absorbed in the early fifties of the last century by the Ohio and 
the Missouri synods. Pastor Kunz joined the Missouri Synod in 1849, 
but he could not persuade his congregation to do likewise, and his 
efforts to introduce reforms created a great disturbance. It seems 
that especially his insistence on announcement for Communion 
(Beichtanmeldung) brought matters to a climax. In July, 1850, 
definite resolutions were in preparation for his discharge. The con- 
stitution, however, provided that a pastor could be removed only for 
false doctrine and a wicked life. And the constitution was so rigidly 
unalterable! A resolution now was passed to suspend the paragraph 
which said that the constitution was unalterable. Kunz now pre- 
ferred to resign. Still there was an old agreement that three months’ 
notice must be given in case of resignation or discharge. Kunz 
begged to be relieved at once, and a resolution was passed according 
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to which the congregation accepted his resignation and that it was 
to take effect a month hence. He accepted a call to Elk Grove, Ill. 

On November 24 the congregation called Rev. Carl Fricke of 
White Creek, Ind., as its pastor, and he promptly came. During his 
stay here he changed his name to Frincke. He was a man of robust 
health and of a mind steeled in the smithy of Wyneken and Sihler. 
He remained at this church eighteen years. In 1852 he persuaded 
the congregation to join the Missouri Synod, and in 1855 the Central 
District held its first convention in St. Paul’s Evangelical Lutheran 
Church of Indianapolis. 

Indianapolis, Ind. H. M. Zorn. 
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The ‘‘New Creation’? According to Is. 65. 


(With special consideration of v. 20.) 


“Behold, I create new heavens and a new earth; and the former 
shall not be remembered nor come into mind,” Is. 65,17. Of what 
kind of creation and of what time is the Lord speaking here? Does 
the “new creation” mean the Christian Church, which began when 
our Savior established the New Covenant through His redemptive 
work and the pouring out of the Holy Ghost, so that the “new 
creation” is a specific name for the New Testament Messianic king- 
dom? Or does it denote a certain period of Christ’s kingdom here 
on earth, the so-called millennium, a period of one thousand years 
of glory? Or does the Lord in the words quoted above give a promise 
of what He will do after this present world has been destroyed? 
Each of these three views has its adherents in the Church. Which 
of them is correct? 

I. Parallel Passages. 


In order to arrive at the correct understanding, we must con- 
sult the context and among the parallel passages those texts par- 
ticularly in which the Holy Spirit refers to the promise of the “new 
creation.” Beginning with the latter, we find this promise un- 
doubtedly quoted or referred to in 2 Pet.3,10—13 and in Rev. 21, 
1—5. Of which creation do the holy writers speak in these two pas- 
sages? It is not difficult to find the answer. St. Peter is describing 
the events that should occur at the end of this present world when 
our dear Lord will appear visibly again, in His glory. He says: 
“But the Day of the Lord will come as a thief in the night, in the 
which the heavens shall pass away with a great noise, and the ele- 
ments shall melt with fervent heat, the earth also and the works 
therein shall be burned up. Seeing, then, that all these things shall 
be dissolved, what manner of persons ought ye to be in all holy 
conversation and godliness, looking for, and hasting unto, the com- 
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ing of the day of God, wherein the heavens, being on fire, shall 
be dissolved, and the elements shall melt with fervent heat? Never- 
theless we, according to His promise, look for new heavens and a new 
earth, wherein dwelleth righteousness,” 2 Pet.3,10—13. It is beyond 
doubt that in this passage the Holy Spirit places the creation of new 
heavens and a new earth after the destruction of the present world. 
Here He gives us the key to Is. 65,17, by declaring that the promise 
of the new creation shall be fulfilled at the end of time. 


We find this same reference in Rev. 21, 1—5. Chap. 20 closes 
with the vivid description of the great Judgment on the Day of the 
Lord. Then the holy seer continues: “And I saw a new heaven and 
a new earth; for the first heaven and the first earth were passed 
away; and there was no more sea. And I, John, saw the Holy City, 
New Jerusalem, coming down from God out of heaven, prepared as 
a bride adorned for her husband. And I heard a great voice out 
of heaven, saying, Behold, the tabernacle of God is with men, and 
He will dwell with them, and they shall be His people, and God 
Himself shall be with them and be their God. And God shall wipe 
away all tears from their eyes; and there shall be no more death, 
neither sorrow nor crying, neither shall there be any more pain; 
for the former things are passed away. And He that sat upon the 
throne said, Behold, I make all things new.” This passage, similar 
to the preceding one, urges the two following points upon every 
reader: first, the holy seer relates how the promise of God in 
Is. 65,17 is realized; and secondly, that this realization will come to 
pass when this present world has come to an end. 

To these two New Testament passages a number of Old Testa- 
ment prophecies might be added which speak of the same subject, 
e.g., Ps. 102, 26.27. We quote only from the Book of Isaiah: “As 
the new heavens and the new earth which I will make shall remain 
before Me, saith the Lord, so shall your seed and your name remain,” 
Is. 66,22. In these words God clearly states that the new creation 
shall endure eternally, that His people shall be blessed forever, and 
that, as we know from Rev. 21, 1—5, they shall inhabit the new crea- 
tion in blessed communion with their God. On the basis of these 
commentaries, inspired by God Himself, Calovius, in his Biblia 
Illustrata, makes the following remarks on Is. 65,17: “E cap. 66, 22 
liquet, de coelo glorioso alterius vitae haec agere; imprimis mani- 
festum id est ex 2 Pet. 3,13 et Apoc. 21,1 8s.; imo etiam ex hoc con- 
textu id colligitur, v.18: Gaudebitis et exultabitis usque in sempi- 
ternum in his, quae Ego creo.... Id verborum emphasis, a qua 
temere discedendum non est, et creatio novae terrae, novi coeli et 
oblivio veteris et gaudium aeternum important, nec non explicatio 
cap. 66, 22; 2 Pet. 3,18; Apoc. 21, 1; neque aliud suadent ante- 
cedentia et consequentia.” We must fully agree with this explana- 
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tion of Calovius and must therefore reject those opinions which see 
in the “new creation” the foundation of the New Testament Church 
or, according to Jewish Rabbis and Christian chiliasts (cf. Gerhard, 
Loci, IX, § 91), the beginning of a glorious millennium on this 
present earth, We may note here that in Rev. 21, 1—5 the two 
prophecies in Is. 65, 17 and in Is. 25, 8 are combined because they 
speak of the same subject. But in Is. 24, 21—25,12 the great Judg- 
ment and the final restoration and completion are prophesied. 


II. The Context. 


Chap. 65 contains the Lord’s answer to the prayer in 63, 7—64, 12. 
In this prayer the prophet, as representative or mouthpiece of the 
faithful remnant in Israel, confesses the sin and the corruption of 
his people and pleads for mercy. The Lord answers, 65,1, that He 
will gather a people for Himself out of the heathen who had not 
been called after His name (cf. Rom. 10, 25; 9,26) and that He will 
recompense rebellious and idolatrous Israel according to their works, 
vv.2—7. For the sake of His servants, however, the elect in Israel, 
He will neither reject nor destroy the entire people, vv. 8—10. Then 
He pronounces His punishment upon those who have forsaken Him 
and have offered sacrifices to the idols, 13, the god of fortune, and 
‘9, the god of fate. At the same time He declares that He has 
determined to bless those who serve Him. Thus He says: “There- 
fore will I number you to the sword and ye shall all bow down to 
the slaughter, because, when I called, ye did not answer; when 
I spake, ye did not hear; but did evil before Mine eyes and did 
choose that wherein I delighted not. Therefore thus saith the Lord 
God, Behold, My servants shall eat, but ye shall be hungry; behold, 
My servants shall drink, but ye shall be thirsty; behold, My ser- 
vants shall rejoice, but ye shall be ashamed; behold, My servants 
shall sing for joy of heart, but ye shall cry for sorrow of heart and 
shall howl for vexation of spirit. And ye shall leave your name for 
a curse unto My chosen, namely, May slay thee the Lord Jehovah! 
But His servants He will call by another name. [For] he that 
has been blessed on the earth shall be blessed [then, forever] by 
the God of Truth; but he that has been cursed on the earth shall 
be cursed [then, forever] by the God of Truth. But the former 
troubles are [then] forgotten and even hid from Mine eyes. For, 
behold, I am creating new heavens and a new earth,” etc., vv. 12—17. 

A comparison of this text with other passages, especially those 
of the New Testament, which is the expositor of Old Testament 
prophecy, gives us the authoritative meaning of these words. The 
enemies of the Lord shall bow down to the slaughter when He appears 
again unto Judgment, Luke 19,27. They shall be hungry and thirsty 
in hell, Luke 16, 23 ff., where they shall cry for sorrow of heart, while 





82 The “New Creation” According to Is. 65. 


His servants shall sit down with Abraham, Isaac, and Jacob in the 
kingdom of heaven, Matt. 8,11.12. The Lord’s enemies shall leave 
their name to be cursed by the chosen when they judge the world, 
1 Cor. 6,2.8. Those who have been blessed by Christ, the God of 
Truth (Rev. 3,14), here on earth (Gen. 22,18; Ps.72,17), shall be 
blessed eternally, Matt. 25, 34. But those who remained under the 
curse because of their unbelief, John 3, 18.36, shall then be cursed 
forever by the God of Truth, Matt. 25,41. Upon the return of the 
Lord the former troubles of the people of God will no longer be re- 
membered; for the Lord God “will swallow up death in victory, and 
the Lord God will wipe away tears from all faces, and the rebuke 
of His people shall be taken away from all the earth,” Is. 25,8. This 
promise is explained by St. John in the following manner: “God 
will wipe away all tears from their eyes; and there shall be no more 
death, neither sorrow nor crying, neither shall there be any more 
pain; for the former things are passed away,” Rev. 21,4; and thus 
by St. Paul: “The last enemy that shall be destroyed is death. ... 
Then shall be brought to pass the saying that is written, Death is 
swallowed up in victory,” 1 Cor. 15, 26. 54. 

From these explanations, given by God Himself, we learn that 
Is. 65, 12—16 shall be fulfilled at the glorious reappearance of our 
Savior when He comes to deliver His people. The “regeneration” 
(Matt. 19, 28) and “the times of restitution of all things which God 
hath spoken [promised] by the mouth of all His holy prophets” 
(Acts 3, 20. 21) will be the fulfilment of Is. 65. This fact is also clear 
from the second part of our chapter, vv. 17—25: “For, behold, 
I create new heavens and a new earth; and the former shall not 
be remembered nor come into mind. But ye shall be glad and re- 
joice [imperative of certainty] forever in that which I am creating; 
for, behold, I am creating Jerusalem a rejoicing and her people a joy; 
for I will rejoice in Jerusalem and will be glad in My people. And 
there shall not be heard in her any more the voice of weeping nor 
the voice of crying. There shall not be from that time on further 
an infant of [a few] days nor an old man who would not fulfil his 
days, so that a fool, as a son of one hundred years, should die or 
a sinner, as a son of one hundred years, should be accursed.” 

In these words the Lord gives the reasons for the blissful state 
of His people. They are: 1) After the Judgment, vv. 12—16, He 
will bring forth a new creation, so beautiful and perfect that no one 
will think of the former nor wish to have it brought back. In this 
new creation there will “dwell righteousness,” 2 Pet.3,13; accord- 
ingly there will be no more sin, nor will the consequences of sin 
have any place in it. 2) Therefore the people of God will be happy 
and live in peace forever, in all eternity, because there will be no 
more death. 3) The Lord Himself will rejoice in this new creation, 
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which He calls by the name of His holy city, Jerusalem (cf. Rev. 21, 
1—5); He will be glad in and among His people. “Behold, the 
tabernacle of God is with men, and He will dwell with them.” 
4) No weeping or crying, as over a dead person, shall be heard there 
any more. Why not? Because there is no more death. This is 
pictured in detail in v.20. In this world there are infants who die 
after a life of only a few days; such deaths of infants shall no 
longer happen from that time on. Here we find old men who do 
not fulfil their days, but die; from that time on death shall no 
longer take them away. If the “dominion of death” (Rom. 5, 14) still 
held sway, sin would be present also, for death is the wages of sin. 
Then it would come to pass that a “fool,” even if he had attained one 
hundred years, at last would have to die; and any “sinner,” even 
if he should reach the age of one hundred years, finally would have 
to suffer the wages of sin. But all this shall not occur in the new 
creation, in which righteousness and therefore eternal life and hap- 
piness will dwell. 

That this is the real, intended meaning of the Lord in Is. 65, 20 
is evident from the context and its scope. As we have seen, the 
context contains the divine promise of future bliss in the “new 
creation.” And it is the intention of God to comfort His servants 
here on earth with this glorious hope. The underlying thought in 
v.20 (already expressed in the preceding words, vv.17—19) is that 
in the new creation there will be no more evil, no more sin, no more 
consequences of sin, and therefore no more death. The servants of 
God shall live there in blessed communion with God for all eternity. 
And this wonderful truth is also further described in the remaining 
verses, 21—25, as we shall see. 

In order to establish the fact that the foregoing explanation is 
correct, resting upon a proper consideration of the context and its 
scope, let us examine the contents of v. 20 more closely. The adverbial 
combination nwiD may be used in a local (Gen. 2,10) or in a temporal 
sense (Jer. 50,9). Here without doubt it is used in the temporal 
sense and denotes “from then on, thence,” because the Lord is speak- 
ing of the future, “from that time on,” when He has created the 
new heavens and the new earth. Calovius and Brentius also trans- 
late DvD deinceps. In the new creation there will no longer be an 
infant, Syy “suckling,” neither an old man, 1Pt, who will not fulfil 
his days, i.e., who will die. Calovius quotes “Brentii édeos: Alia, 
inquit, praerogativa novae urbis Hierusalem: Non erit deinceps in 
ea mortalitas.””’ No more mortality, no more death in the new crea- 
tion, is the plain meaning of the first part of v.20. According to 
the rule of parallelism (parallelismus membrorum) the second half 
of a verse explains or develops the thought expressed in the first half. 
Therefore we cannot take the conjunction ‘3, which introduces the 
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second half of the verse, here in an adversative or in a causative 
sense and translate: “But (or because, for) a fool as a son of one 
hundred years shall die,” etc. Such a translation would deny the 
truth proclaimed in the first hemistich. Moreover, the imperfects 
mid’, “shall die,” and bbp’, “shall be cursed,” point to the future, so 
that we cannot translate them as perfects: “he has died,” “he has 
been cursed,” namely, before the time of the new creation. In order 
to prevent the second half of the verse from contradicting the first 
half, we must take "5 in the consecutive sense and translate “so that.” 
Then we have the clear meaning: In the new creation neither infants 
nor old people shall die (“non erit deinceps in ea mortalitas’”), so 
that a fool, even if he should live one hundred years, at last would 
have to die and a sinner, although he should live one hundred years, 
finally would be cursed. No such thing shall happen any more; for 
we must remember that in the new creation there will be neither 
fools nor sinners; only the chosen of God, in whom the image of 
God is completely restored, will be found there. In regard to “infant” 
and “old man” Calovius quotes the following words from Jerome: 
“Hieronymus haec ita explicat: In tali urbe diversae aetates non 
erunt, infans et senex, parvus et magnus, qui non impleat dies suos; 
sed quasi filti resurrectionis omnes pervenient in virum perfectum, 
in mensuram aetatis plenitudinis Christi.” 

The words 1) and vin further strengthen the foregoing ex- 
planation. Their position shows that they are used synonymously, 
since the same end, “to die,” “to be cursed,” is predicated of both 
of them. Therefore in this connection “2 cannot simply denote 

“youth,” but must mean a fool, a man without sense or wisdom,” 
Prov. 7,7. (Cf. Luther, St. L. Ed. 6,827.) Brentius says: “\y2, hoc 
est, stultus.” And NdiN is a “sinner who misses the goal,” 7. e., eternal 
salvation. Furthermore, the imperfects mio’ and bP" express what 
would happen if there still were fools and sinners in the new crea- 
tion; death and damnation would necessarily have to follow. This 
tense is used here since a consequence is named which will not fol- 
low, as modus irrealis. (Cf. Gesenius, Gram., $107; and in regard to 
‘D introducing consecutive clauses see § 116,b and §107,u.) Ex- 
amples of a similar construction we find in Is. 29,16; 36,20; 43, 22; 
Ps. 49, 10; 44, 19. 20; Hos. 1, 6. This last passage, Hos. 1, 6, espe- 
cially is very instructive concerning the use of the consecutive ‘3 
after a negative clause. Here we have the same syntactic order as 
in Is. 65,20. The Lord says: “Not will I continue further to be 
merciful to the house of Israel, so that I should entirely forgive 
them.” In the first part of the sentence He says that He will not 
show any further mercy to Israel. If He would show mercy, the 
consequence would be that He would forgive. But since He will 
not be merciful, the consequence is that He will not forgive. Thus 
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the ‘D is consecutive, and the imperfect NBN is used to express an 
unreality and must therefore be rendered by the subjunctive mode. 

The remaining part of this divine promise concerning the new 
creation reads: “And they shall build houses and inhabit them; and 
they shall plant vineyards and eat the fruit of them. They shall 
not build and another would inhabit; they shall not plant and another 
would eat; for as the days of the tree shall be the days of My people, 
and the work of their hands Mine elect [themselves] shall enjoy. 
Not shall they labor in vain, and not shall they beget [children] for 
terror [sudden or terrible death]; for the seed of the blessed of 
Jehovah are they themselves and their offspring with them. And 
it shall come to pass, before they call that I will answer; while 
they are yet speaking that I will hear. Wolf and lamb shall herd 
together, and the lion shall eat straw like cattle, and dust shall be 
the serpent’s meat. They shall not hurt, nor shall they destroy in 
all My holy mountain, saith Jehovah.” Some commentators under- 
stand vv. 21—25 as a promise concerning the New Testament Church 
before the Last Day, in the regnum gratiae. Others (e. g., Franz 
Delitzsch, Comm. on Is.) refer them to a glorious millennium be- 
fore Judgment Day. The first view, however, cannot be upheld be- 
cause we do not see such promises realized in the Church. And the 
explanation that they will be fulfilled in a glorious millennium is 
contradictory to all other declarations of God in which He declares 
that His kingdom in this world is a kingdom under the cross, 
a regnum gratiae sub cruce, but not yet gloriae. These two views, 
moreover, divide the whole promise, vv. 17—25, into two parts, the 
first part, vv. 17—20, describing the glory of the new creation, and 
the second part, vv. 21—25, being a prophecy concerning the status 
of the Church while yet in this present world. How odd! After the 
climax has been reached in vv. 17—20, there should be a return to 
preceding things? Our whole presentation so far has shown how 
improbable, not to say impossible, these views are. Calovius also 
acknowledges that v.21 stands in close connection with the pre- 
ceding verses and that it continues the thought which they express. 
Vv. 21 ff. speak of the same persons of whom the preceding verses 
speak, i. e., of God’s people in the new creation, in regno gloriae: 
“They shall build houses,” ete. In accord with these facts, Lucas 
Osiander, in his Bible exposition, and John Gerhard (Loci, IX, § 91) 
explain this section (vv. 21—25) as treating not “de aedificatione et 
propagatione ecclesiae,”’ but “de felicitate coelesti.” To the words of 
v.25 “in all My holy mountain” Osiander adds the comment: “in 
omnt monte sancto Meo, hoc est, in coelestt Ierusalem.” 

But how shall we understand the words of our text where the 
Lord says: “They shall build houses,” etc.? John Gerhard offers the 
best explanation: “Jllud [vv. 21.22] non potest xata gntdv accipi, 
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quia in futuro seculo nec domus aedificabuntur nec vineae planta- 
buntur; explicandum igitur uvouxads xai ovuBokinds, hoc sensu, quod 
omnium rerum, quae pios oblectare possint, copia et affluentia ipsis 
praesto sit futura, quod MALEDICTIO DEI PRORSUS SIT AUFERENDA; 
quia divinae maledictionis, quam Deus peccatoribus interminatur 
(Deut. 28), pars quaedam est, quod in hac vita quidem aedificant 
domos, nec tamen eas inhabitant,” ete. That the days of God’s people 
“shall be as the days of the tree” he explains in the following way: 
“Illud nunquam finiendam istius felicitatis possessionem xapapolixds 
indicat.” In this section, vv. 21—25, we have a symbolical or meta- 
phorical mode of expression. The eternal happiness of God’s people 
in the new creation is described in pictures and expressions borrowed 
from the circumstances and language of the present world. The full 
and exact understanding of such prophetic visions and promises 
(e. g., Ps. 102, 27—29; 104, 30—35; Job 38, 12—15; Rom. 8, 19—22) 
we cannot attain in this world. Such understanding will be ours 
only in the great “regeneration,” Matt. 19,28; 1 Cor. 13, 12. 

V. 23 cannot be taken in its literal sense either. The words 
“They shall not beget [children] for terrible death” do not say that 
in the new creation children will still be born (cf. Matt. 22, 30), but 
simply repeat the promise that there shall be no more death; for the 
Lord adds these words: “because they and their seed are the blessed 
of the Lord.” The fathers together with their spiritual children 
(1 Cor. 4,15; Rom. 4, 11.16) are represented as the blessed family, or 
people of God, Heb. 2,13; Ps.115,15. This verse therefore cannot 
speak of physical generation; such would neither apply in this 
world — for experience teaches that not all children begotten of Chris- 
tian parents are the blessed of the Lord — nor in the world to come, 
as the Lord declares Matt. 22, 30. 

Finally we read: “And it shall come to pass, before they call 
that I will answer; while they are yet speaking that I will hear. 
Wolf and lamb shall herd together, and the lion shall eat straw like 
the cattle, and dust shall be the serpent’s meat. They shall not 
hurt, nor shall they destroy in all My holy mountain, saith Jehovah,” 
vv. 24.25. These are promises that are given also to the children of 
God in the ecclesia militans. Every believer prays with David: 
“With my voice I call to the Lord, and He hath heard me from His 
holy mountain,” Ps. 3,5. And Is. 11, 6 ff. the holy prophet draws 
a picture of the peace that will reign among the citizens of Christ’s 
Kingdom of Grace, where the regenerated by the grace of God restrain 
the inborn enmity against one another and live together in peace, 
2 Cor. 5,17; 1 John 3,11; 4,21. But the perfect fulfilling of these 
promises we shall find in the Kingdom of Glory. There we shall pray 
to God in full conformity with His will, which is not always the 
case now, Rom. 8,26; 1 John 5,14f. And here on earth the inborn 
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wolfish nature of a Christian, although held in check by the grace 
of God, still breaks forth in weak moments. But in the “regenera- 
tion,” when the image of God has been fully restored, the very last 
vestiges of sin will have disappeared, and perfect peace will reign. 


III. Conclusion. 


Thus we arrive at the conclusion that the entire passage, 
vv. 17—25, beginning with the promise of the future new creation, 
pictures the glory of the elect, the children of God, after the Day 
of Judgment, in the “regeneration,” xadsyyevecia, Matt. 19,28; Ps. 
17, 15, and “the times of restitution, dxoxatdastacs, of all things, which 
God hath spoken by the mouth of all His holy prophets since the 
world began,” Acts 3,21. It is intended to comfort all true Chris- 


_ tians who are still sighing under the cross by lifting up their hearts 





and directing them to that glorious “inheritance incorruptible and 
undefiled and that fadeth not away, reserved in heaven for you who 
are kept by the power of God through faith unto salvation, ready to 
be revealed in the last time,” 1 Pet.1,4.5. May our gracious Father 
for our Savior’s sake fulfil the precious promise which He has 
made to us. 

Wheaton, II. L. Aua. Heersoru. 
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Das Verhiltnis des Pietismus zum Rationalismns. 





Indem wir uns anſchicken, das obengenannte Thema kurz gu bez 
Handeln, find wir un wohl bewußt, dak wir un3 auf ein Gebiet be- 
geben, das viel umijtritten ijt. (Bgl. Ritſchl, Gefchidte des Pietismus, 
und Tholud, Vorgeſchichte de Rationalismus.) Findet fich doch felbft 
in Meufel wenigſtens ein Sdheinwiderfprucd, wenn e3 nämlich sub voce 
„Pietismus“ heipt: ,Der Pieti8mus miindet in den Rationa— 
lismus“ (Sd. 5,326), und danns.v. ,Rationalismus’: „Die Wurz 
geln des Rationalismus jteden nicht in dem ihm firdhengefdidt- 
lich boraufgehenden Pietismus oder im Beitalter der Orthodorie, 
wennſchon nicht gu Teugnen ijt, dak von dorther iiberfommene Zuftande 
ihm den gur Aufnahme bereiten Boden darboten.” (S.510.) Und dod 
ift ein Kauſalnexus gu fonjtatieren; darin find fich die Hijtorifer giem- 
lid einig. Und e3 ijt Swed diefes Artikels, den diesbezüglichen Nachweis 
au bringen, indem wir uns dabei befonder3 auf Wald, „Hiſtoriſche und 
theologiſche Cinleitung in die Religionsftreitigfeiten der ev.luth. 
Kirche”, auf Löſcher, Timotheus Verinus, und auf Sdmid, ,Die Ge— 
ſchichte des Pietismus“, ftiiken. Dabei liegt e3 in der Natur der Sache, 
Dak dem Pietisnius mehr Raum getwidmet wird als dem Rationalismus. 

Mit dem Worte Pietismus bezeichnet man eine Bewegung, eine 
Richtung, innerhalb der lutherifden Kirche. Es Handelt fich alfo nicht 
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um eine Gefte, auch nidt um ein Schisma, obgleich mande Vertreter 
der Richtung fich wenigiten3 im Hergen von der Richtſchnur des Wortes 
Gottes abgetwandt haben migen. Walch fdreibt (op. cit., V, ii, 11 f.): 
„Nach dex andern Bedeutung aber, da man durd den Pietismus eine 
gewiſſe Secte verſtehet, welche der feelige Spener gejtifftet und aus folden 
Reuten beftiinde, die allerhand ſchwärmeriſche Lehr-Sagke unter dem 
Vorwand der Gottfecligfeit angunehmen und die Evangeliſche Kirche 
Damit gu beunrubigen pflegten, fan man nicht ander3, wenn man nad 
der Wahrheit und Liebe urtheilen foll, fagen, als dak dergleichen Pietis- 
mus nichts anders als eine Fabel fey. Man merce, was gu einer Secte 
erfordert tverde; man made die Wdplication auf gegenwartige Gade, 
fo wird fich finden, dak fich dabey nichts, fo einer Secte gufomme, finde, 
mithin das Werd in fo weit als eine Fabel angufehen fey. Bu einer 
Secte find drey Stiide nöthig, als einmal ein Haupt-Auctor, der fie 
geftifftet; hernad ein Anhang gewijjer Leute, fo den Lehr-Saben und 
Anordnungen des Stiffters folget, und denn eine Trennung bon andern 
Reuten, die nicht eben dergleichen Lehrjabe und Anordnungen haben. 
So wird das Wort Secte eigentlid) gebraucht. Keines von Ddiefen 
Stücken findet fich bet gegentwartiger Sache.” 

Wollen wir den Pietismus und feinen etwaigen Cinfluk auf den 
Rationalismus recht verftehen, fo müſſen wir darauf achten, was der 
Anlaß gu diefer Bewegung oder Richtung war. Dabei erfennen wir 
bald, wie auch berfdiedene Hiftorifer ausfiihren, dak es fic) um ber- 
fdiedene Wurgeln handelt. Befonder3 drei Urſachen miiffen nambaft 
gemacht twerden. Die erjte ijt die Reaftion gegen die Verauferlidung 
Der Kirche und der Kirchenzugehörigkeit. Die zweite ijt die Ungufrieden- 
Heit mit der lutheriſchen Scholaftif, und e3 muß leider gugejtanden 
twerden, dak fic) mance Lehrer der Kirche in Spibfindigfeiten auf diefem 
Gebiet gu ergehen beliebten, die fehr oft auf Abgeſchmacktheiten hinaus- 
Tiefen. Und die dritte Urjache ijt in den Folgen des Dreißigjährigen 
Krieges gu ſuchen, infolgedeffen in vielen Gegenden Deutfdlands eine 
Veriwilderung eingefebt hatte, deren Folgen fic) immer nod in einer 
gewiſſen Gleidgiiltigteit gegen perfinlide Frömmigkeit zeigten. 

Den erjten eigentliden Anlak gur pietijtifden Richtung gab 
Theophilus Grofgebauer, Prediger in Roftoc, der die obengenannten 
itbelftande und andere beflagte, aber auch bereits Mittel gegen die 
Schäden borfdlug. Raum aber hatte er im Jahre 1661 feine „Wächter⸗ 
ſtimme aus dem verwüſteten Bion” herausgegeben, al3 er auch ſchon 
ftarb. Cinige Sabre {pater aber trat Spener auf den Plan, und er ijt 
auch der bei tweitem hervorragendite Vorkampfer des Pietismus. Seine 
eigentlide Tatigkeit auf diefem Gebiet beginnt in Frankfurt im Jahre 
1670, als er dort feine collegia pietatis ecinridtete. Damit beginnt die 
eigentlice Gedichte de3 Pietismus. 

Die collegia pietatis waren Zuſammenkünfte gottfeliger Leute, die 
den Mangel an Ernjt und Frimmigfeit in der damaligen Gefellfdhaft 
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tief empfanden und durd ihre Verfammlungen eine rechte chriſtliche Er- 
bauung gu pflegen verſuchten. Die durch die collegia gegebene An- 
regung wurde bertieft durch Spener3 Pia Desideria, die guerft im 
Jahre 1675 als Vorrede gu einer neuen Ausgabe der Arndſchen Poftille 
erſchienen, aber noch in demfelben Jahre als felbjtandige Schrift auf 
den Markt famen. Der erjte Teil diefer Schrift erhebt und begründet 
die Klagen, die Spener borgubringen fic genötigt jah; der zweite macht 
Vorfdhlage, wie den itbeljtanden abgeholfen twerden fonne. Seine Haupt- 
vorſchläge waren diefe: 1. daß dad Wort Gottes reichlider unter die 
Leute gebracht werden follte; 2. dak man die Aufrichtung und fleibige 
übung des geiſtlichen Prieftertums befürworten folle; 3. „daß e3 mit 
dem Wiſſen im Chriftentum durchaus nicht genug fei, fondern dak e3 
bielmehr in der praxi bejtehe, und zwar bor allem in der bung der 
Liebe”; 4. dak das Disputieren in NReligionsitreitigfeiten in barm- 
Hergiger Liebe gefdehen folle; 5. dak die Wusbildung tüchtiger Geift- 
licher auf Schulen und Unibverfitaten Jo gefchehen folle, daß die Stu— 
denten nicht nur studiosi philosophiae de rebus sacris, fondern im 
eigentlicjen Ginn studiosi theologiae twerden; 6. daß die Predigten 
fo eingeridtet werden follten, dak der Glaube und defjen Früchte ge- 
fordert werden. Wenn diefe Vorfdhlage recht berftanden und ausgefiihrt 
worden wären, Hatten fie an und fiir fich gewiß groken Segen ftiften 
können. Gine Folge diefer Vorfdlage war ohne Biveifel unter anderm 
die Cinridtung des fogenannten collegium philobiblicum in eipzig. 
Gine andere Folge war die praktiſche Frömmigkeit und LiebeStatigkeit 
A. H. Frances in Galle, über die ja jedes Geſchichtswerk ausführlich be- 
ridtet. Aber e3 fann nicht Aufgabe diefer furgen Unterfudung fein, 
auf die weitere Entiviclung der pietijtijden Ridtung eingugehen, da 
unfere Abſicht ijt, ihr Wejen, ihren Charafter, naher fennengulernen. 

Was ijt die eigentlide Stellung des Pietismus? In— 
twiefern find feine Biele berfchieden bon denen, die ernſte Chrijten gu 
allen Zeiten befiirtwortet haben? — Um zunächſt Valentin Ernſt Lofder 
(1673—1749) gu Worte fommen gu Iaffen, fo finden wir, dap diefer 
in feinem Timotheus Verinus achtzehn Buntte der Lehre der Pietijten 
angreift, wozu noch ſechzehn Punkte in praxi fommen. Dieſe Puntte 
find: 1. ,Man hat gelehret und behauptet / daß an der theoretischen 
Wahrheit und reinem Lehre nichts gelegen ſey / und dak fie gum redht- 
fdhaffenen Wefen nicht gehire” (alfo der fromm fdeinende Yndifferen- 
ti8mu3); 2. ,man hat gelehret/dak dads Fiirbild der Heil- 
famen Lehre (typus doctrinae) nit aus gewiſſen Orthodoxen 
Sätzen beftehe/oder es Habe nidt etwan einige Orthodoxe 
Gabe bon Glaubens-Sachen“; 38. ,man hat gelehret/ dak / 
wenn ja etlide Glauben8-Puncte gum Chrijtenthum und Wege der 
Seeligkeit gehörten / fo fet doch fein gewiffer abgemeffener Vorrath von 
Glauben3-Puncten (oder Ideen)/ der nach allen Stiiden völlig vor- 
handen ſeyn müſſe“; 4. ,man hat gelehret / die Tugendhafften Heyden 
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twiirden auch jeelig / oder doch befehrt gu GOtt / wenn fie gleich Heyden 
blieben / ja Chrijtus und das Gnaden-Reich fey verborgen in ihnen“; 
5. »man Hat gelehrt/man fonne in allen Religionen / wenigftens in 
allen denen / die ſich Chrijtlic) nennen / feelig werden / wenn man gleid 
nad erfanntem Unredt derfelben darinnen bleibe”; 6. ,man hat ge- 
lehrt / die Religion / und was dargu gehöret / müſſe ſchlechthin des Men- 
fGen Willfiihr heimgeftellt werden”; 7. ,man hat gelehrt/ e3 fey nicht 
notig eine äußerliche Religion gu haben”; 8. ,man hat gelehrt / e3 ſey 
unredt und fectirijd eine Religion in Glauben3-Gachen bor die bejte 
halten/und man folle Niemand auff eine getvifje Religion weiſen“; 
9. ,man at gelehrt/ die wahre Religion bejtehe blog in einem guten 
Gewiſſen / wie G. Arnolds Apologeta in den Anmerclungen vor der 
Reger-Hist. p.417 gethan”; 10. ,man hat gelehrt und behauptet / e3 
finne ein Menfd im Stand der Seeligfeit feyn/ der in ſehr wichtigen 
Glauben3-Puncten irret”; 11. „man hat gelehrt / es ſchade eben nichts / 
wenn die Grund-Wabhrheiten verfälſcht würden / wenn es nur alfo ge- 
ſchehe dak fie nicht gang und gar gu aller ſeeligmachenden Applica- 
tion entfraftigt würden“; 12. „es ijt gelehrt worden / man folle gar nidt 
darüber ftreiten / ob man einen beffern Concept bon Göttlichen Dingen 
habe / alg ein andrer“; 13. ,,e8 ijt gelehrt und behauptet worden / man 
müſſe nicht alle Hoffnung bon der Seeligfeit derer / die bon Chrijto und 
Gottes geoffenbahrtem Worte nichts wiſſen / ſchwinden laſſen / fie habe 
einigen Grund“; 14. ,man hat gelehrt/ dak der eigentliche Character 
der fundamental-Lehren fey / dak fie proxime gur Beſſerung des Lebens 
gehoren / die iibrigen waren Neben-Lehren”; 15. ,man hat gelehret 
und behauptet /e3 fey ohne die Pietaet alles / was man aus der Heil. 
Schrifft lernet / todter Buchftabe und blokes Natur-Werd”; 16. ,man 
hat gelehrt /in Religions⸗Sachen finne nichts beftandig gefebt werden / 
der Menſch könne nicht allegeit fo glauben”; 17. ,man hat gelehret und 
behauptet/die Crlangung/ Vefibung und Beybehaltung der reinen 
Lehre / auch in ihrer gantzen Analogie/fomme auf bloße natiirlide 
Kraffte an“; 18. ,man hat gelehret / daß alles gute und böſe eigentlid 
nur aus dem Willen fomme/ dak der Verjtand fic) absolut nad ifm 
richte“. (©. 173 ff.) 

Diefe und andere bon Lofder nambaft gemadten Punkte werden 
bon Sdmid fo gufammengefakt (vgl. Meufel sub voce „Pietismus“, 
325): ,1. Der fromm fdeinende Bndifferentismus; 2. die Gering- 
ſchätzung der Gnadenmittel; 3. die Entfraftung des ministerii; 4. die 
Vermengung der Glaubensgeredhtigfeit mit den Werken; 5. der Chilias- 
mus; 6. der Terminismus, d.i. der Lehre, ,Gott habe in diefem Leben 
einen abfoluten Gnadentermin gefebt, nach deffen Verfluß Er die 
GSeeligfeit der Menſchen nicht mehr verlange, fude, nod befordere'; 
7. der Pragifismus, d.i. die abfolute Verdammung und Veriverfung 
aller natiirliden Luft, ingleiden auch der Mitteldinge; 8. der Myſtizis⸗ 
mus; 9. die Vernidjtung der subsidiorum religionis, d. i. ,derjenigen 
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Dinge, weldhe gwar an die hohe Wiirde und Kraft der Gnadenmittel 
nidt fommen, aber dod) dem Menfden gum geiſtlichen Beſten bon Gott 
geordnet find, und ihren grogen Nutzen in Wbfehen auf der Chriſten 
allgemeinen Zuftand, und auf die Erhaltung der wahren Religion 
haben‘; 10. die Hegung und Entſchuldigung der Sdhwarmer und der 
fanatiſchen Dinge; 11. der Perfektismus, den man eigentlich die Seele 
des Pietismus nennen fann; 12. der RMeformatismus (,fie tun darum 
alte Rirdengebraude ab und bringen neue auf, wie die collegia 
pietatis’) ; 18. das durch das unordentliche studium pietatis berurjadte 
Sdhisma; 14. alles, was dem Pietismus gang abjonderlid eigen ijt 
(collegia pietatis uſw.).“ (©. 367 ff.) 

Meufel fakt alle Anflagen Löſchers in dret Punkte zuſammen: 
wi. Es wird der Begriff der Pietat von den Gnadenmitteln gelöſt und 
fo in ein falſches Verhaltnis gu Religion und GSeligfeit gefebt; 2. es 
wird der Begriff der Orthodoxie falſch gefakt; denn tweil Orthodoxie 
im waren Ginne ,da3 verftandene Wort Gottes ijt, fo darf man nicht 
meinen, fie fonne aus bloß natiirliden Kräften befejfen werden; 3. es 
wird falſch gelehrt bon Geift und Buchſtaben, Geift und Fleiſch.“ (Sub 
voce „Pietismus“.) 

Sohann Georg Wald, der offenbar dem Pietismus ziemlich 
ſympathiſch gegeniiberfteht, beridjtet iiber die Stellung Speners in vielen 
der ftrittigen Fragen folgendes. Yn dem Artifel von der Heiligen Drei- 
einigfeit twird der bon Neumeijter angegebene Yrrtum erwähnt, namlid 
dak er gelehret habe, ,der Sohn Gottes habe ſich im Alten Teftament 
nod nicht fo offenbaret, daß niemand zweifeln fonne, dak er bon dem 
Vater eine unterſchiedene Perjon ware”. (S.55.) Yn dem Artifel von 
der Heiligen Schrift wird angefiihrt, ,dak Spener die Heilige Schrift 
fiir ein tote3 und unfraftigeS Wort ausgegeben” habe, und gefagt „die 
Buchſtaben und Figuren, damit e3 gefdrieben und gedruckt, fei nicht fo- 
wohl das Wort Gottes ſelbſt als vielmehr die Schale, in der es gleich— 
fam ſtecke“. (©.114.) In der Lehre von der Wiedergeburt weift Wald 
beſonders auf die Streitfrage hin, ,ob ein Untwiedergeborner oder, wie 
andere Yieber reden wollen, ein Gottlofer fonne mit Recht ein Er— 
Teuchteter genennet twerden oder nicht; da denn Spener und die ihm 
gefolget, ihm die Erleudtung abgefproden, ihre Gegner aber beigelegt 
haben”. (S. 253 Ff.) Bn begug auf die Lehre bon der Vefehrung fiihrt 
Walch befonders den Rontrovers von der Buke an: ,Mtan Hat hier über 
berfdiedene Punkte disputiert, fonderlid) ob die Reu’ und Leid iiber die 
Sünde nicht nur aus dem Gefeb, fondern aud) aus dem Evangelio her- 
guleiten, welches lebtere getwiffermaken Spener behauptet, tweldem man 
Hierinnen twiderfprocjen und daraus einen QYrrtum maden wollen.“ 
(S. 305.) Ym gangen hat Walch 84 Paragraphen, in denen er famt- 
liche befonders gegen Spener erhobenen Vorwürfe behandelt. Es ift 
flar, daß er fic) bemiiht, eine neutrale Stellung gu beobadhten, obgleid) 
er feine Sympathie fiir die Bewegung nicht gut verhehlen fann. 
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Undererfeits fpricht fich Uhlhorn (Gefdichte der deutſch-lutheriſchen 
Kirche, I, 247) ziemlich entidieden gegen die pietiſtiſche Richtung aus, 
wenn er zuſammenfaſſend fdreibt: „So heilfame Lebensfrafte Spener 
der lutheriſchen Kirche gugefiihrt hat, fo wenig läßt ſich leugnen, dak er 
auf der andern Geite ihren Beſtand auch untergraben hat, und infofern 
find jeine Gegner im Rechte getwefen, wenn fie auch oft mit Unverſtand 
und mit Vefdranftheit gegen ibn jtritten.... Aber gegen Spener felbjt 
find noch ernſtere Vedenfen geltend gu maden. Er ift unmittelbar der 
Vater des fogenannten Pietismus getworden, der neben mandhem 
SegenSreiden gulebt die Zerſtörung der lutheriſchen Kirche verur— 
ſacht hat. Die collegia pietatis wurden neben und außerhalb der recht- 
liden Ordnung der Kirche angefiedelt, und die Genoffen diefer ,Rirchlein 
in Der Kirche’ diinften ſich bald auch als die Wuserlefenen, das wahre 
Volf Gottes. Wabhrend fie erft als unter der Leitung der Pajtoren 
ftehend gedacht waren, hatte Spener ſpäter gugegeben, dak auch Kan— 
didaten, ja felbjt Laien ihnen vorjtanden und Frauen darin das Wort 
fiihren durften. In diefen Kreifen tourde cin ungefundes Gefiihls- 
chriſtentum gepflegt und eine ſkrupulöſe Gefeblichfeit, die mit Hochmut 
und Splitterridteret berbunden war. Allerhand ertravagante Geifter 
fanden bier einen Tummelplag fiir ihren Subjeftivismus, und ein fepa- 
ratiſtiſcher Zug machte fich geltend; hat fich dod) ein Teil fogar vom 
Abendmahl zurückgezogen, um nicht mit folden fommunigieren zu 
miiffen, die nach ihrer Meinung untwiirdig waren.“ Hier ijt befonders 
auf den Ausdrud , Tummelplag fiir ihren Subjektivis— 
mus“ guadten; denn diefe Phaſe des Pietismus geitigte böſe Früchte. 

Hiergu fommen aber noch tweitere Momente, die Meufel fo wieder- 
gibt: „So artete der Pietismus einerfeits in methodijtijdes und 
ſeparatiſtiſches Treiben aus, was feine Wurgeln in der Verderbni3 der 
Lehre bon der HeilSordnung hatte (an die Stelle bon Buke und Glauz 
ben feben fon Spener und Frande Bußgefühl und Gnaden- 
gefibl), und andererfeits flutete iiber die eingerifjenen Damme feit 
der Mitte des Rahrhunderts englifcher Deismus und frangofifdhe Auf- 
flarung.” Der Subjeftivismus der pietiftifden Bewegung hat alfo den 
erjten Anlaß gegeben, gleichſam das Fundament gelegt (Unterfdhabung 
des objeftiven Charafters der Schrift und der Gaframente; fdwar- 
meriſche Meinungen iiber collegia und conventicula; Perfektionismus 
und falfche Myſtik; chilialtifde Neigungen). Der Deismus und die 
Wufflarung haben dann die Wande gebaut. Weitere Starfe fam in da3 
Gebaude durch die Wolffide Philofophie. Iſt es darum rect, gu be- 
haupten, dak dies Gebaude im Rationalismus feinen Abſchluß gefunden 
habe? Sehen wir uns den tweiteren Verlauf der Gefdichte an. 

Uhlhorn ſchließt den Abſchnitt feiner Gefchidte, der das Beitalter 
des Pietismus behandelt, mit den Worten: „Die in Halle gepflegte 
Frommigkeit wurde gur Sdablone, der Pietismus gum Methodismus, 
und die fromme Phraſe nahm erjdjrecend iiberhand.... Die Sub— 
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jeftivitat des Gefühls mufte bet eintretender Kühlung not- 
wendig zur Gubjeftivitat des Verftandes werden. über— 
rajdend fdnell ift dad pietiſtiſche Theologengefdlecht bon 1750 an der 
Aufklärung anheimgefallen, die fajt gugleich mit dem Pietismus ge- 
boren war.” (I, 314.) Qn diefem Fall ift der Kauſalnexus nicht ſchwer 
feftguftellen; denn die Bewegung, die man als Aufflarung begeidnet, 
bewegt fic) gang und gar in fubjeftiven Bahnen trok der jtolgen An— 
fiindigung ifrer Hauptvertreter, dak fie die ,Menfden auf allen 
RebenSgebieten bon Irrtümern der Vergangenheit und anergogenen 
Borurteilen” befreien und miindig macjen twollten. Der Hauptfebler 
bet der gangen Beweging war diefer, daß man meinte, die Vernunft 
fei auf dem gangen Gebiete des menſchlichen Wiffens an und fiir fid 
guberlaffig, ja unfeblbar, während doch Tatfade ijt, dak e3 auf Crden 
nur eine abjolute Wahrheit gibt, nämlich die des offenbarten Wortes 
Gotte3. Uhlhorn bemerft (op. cit., II, 1): „Auf religidfem und firdh- 
lichem Gebiete infonderheit bedeutet die Aufflarung den Gegenfab der 
ſich als ſelbſtändiges Licht fiihlendDen Vernunft gegen den als lichtideu 
berfdrienen Dogmatismus mit feinem Anſpruch auf eine iibernatiirlide 
Offenbarung. . . . Dem objeftiven Rirdentum gegeniiber, das die 
Menfden in ihren Anſchauungen und ihrem Leben beherrfden will, wird 
das unbedingte Recht der freien Perfonlicdfeit verfochten. Das gibt 
der Aufklärung den ftarfen fubjeftiviftifden Bug.” Yn England nahm 
die Bewegung die Form de3 Deismus an, einer merfiviirdigen Religions- 
philofophie, die im beften Falle nicht iiber die natiirlide Gotteserfenntni3 
hinauskommt. Yn Franfreid nahm die Bewegung die ungleid ſchlim⸗ 
mere, wenn auch nicht gefabrlicere, Form des Despotismus de3 Unz 
glaubens an. Won Hier aus ergoffen fic) die Wogen der Aufflarung 
über Deutfdhland, das ſich in vielen Schichten des Volkes nur gu gern 
dem Subjeftivismus ergab. Der Pietismus hatte den Subjeftivismus 
großgezogen, und diefer twar vielen Evangeliſchen geradegu in Fleiſch 
und Slut iibergegangen. 

Wuf Grund diefer Tatſachen laſſen fic) manderlet Erſcheinungen 
erflaren, wie z. B. der Cinfluk der Spefulationen de3 Philofophen 
Leibniz, die faden Vergleiche der Philofophie Wolffs, die Wertheimer 
Bibel bon 1735, die eigentlid fon im Rationalismus ſteht, nach Uhl⸗ 
horn ,eine geſchmackloſe Modernijierung und triviale Verwäſſerung der 
Heiligen Schrift”, die feichte Moral Semlers und die Klimax der Auf⸗ 
klärung in Deutfdland in der Kritik Leffings und feiner Machbeter. 
Gang folgericdhtig durfte man darum auf das Beitalter der Wufflarung 
das des Rationalismus ertvarten, in dem Rants Schrift ,, Religion 
innerhalb der Grengen der reinen Vernunft” das theologifde Normal- 
buch tourde. Die Grundfage, die auf Grund diefer Entwidlungen allge- 
meinen Anklang fanden, find etwa fo mwiedergugeben: „Der moralifde 
Vernunftglaube allein fann eine Kirche griinden, teil ſich nur diefer 
jedem gur überzeugung mitteilen läßt. Mur megen der Schwäche der 
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menfdliden Natur ijt der Kirchenglaube, das heift, ein auf Tatfachen ge- 
gründeter bijtorifder und ſtatuariſcher Glaube, nitig; er muf aber nach 
und nach abgetan werden, damit die Kirche in Dem reinen Vernunfiglauben 
gum Reiche Gottes werde, ein Biel, das freilid auf Crden nicht erreicht 
wird. Gnadenwirfung und Gnadenmittel, Wunder und Geheimniſſe 
find nur Nebenwerke der Religion, die fiir Moral feine Sedeutung haben. 
Das Dogma Hat nur Wert, fotveit e3 moralifden Gebhalt hat; diefer 
feblt 3. B. dex Dreieinigfeitslehre. Ob man drei oder gehn Perjonen 
in der Gottheit annimmt, daraus laſſen fid fiir den Lebenswandel feine 
berfdiedenen Regeln ziehen. Die Vernunft ijt auch die oberſte Wus- 
legerin der Bibel und muf unter dem buchſtäblichen Sinn den allgemein 
giltigen Vernunftjinn fuden. Das Gefchichtlicde an ihr ijt gleidaiiltig; 
Der moralijde Sinn ijt die Hauptſache.“ (Uhlhorn, II, 80.) 

Es ijt gang merfiwiirdig, twas fir Friichte der Rationalismu3, der 
nichts al3 der kraſſeſte Subjeftivismus war, zeitigte. Hatte die Schrift 
feinen beftinunten objeftiven Lehrgehalt mehr, fo fonnte man natürlich 
tweder in der Lehre noch im Leben gewiſſe Schritte tun. GSelbftverjtand- 
lich madhten fich die Prediger rationaliſtiſchen Geiſtes bon allem Schrift- 
lehrzwang fret und trugen fo giemlich bor, was ihnen beliebte, folange 
eS nur mit der herrfdenden Meinung im allgemeinen Cinflang ſtand. 
Ebenſo folgerictig fam jebt aud die liturgiſche Deterioration. Es 
twaren Zeiten der liturgifden Freiheit fiir die Paſtoren, bon denen jebt 
jeder die Gelegenbeit hatte, das am Studiertiſch Crarbeitete oder ſonſt⸗ 
two Erdadte in die Praxis umgufeben. Cine Unmaffe von Privat- 
agenden und liturgiſchen Schriftcen fam auf den Markt. Und aud hier 
die kurze Charafterifierung Uhlhorns zu zitieren: „überall regte fid 
ein Iebhafte3 Streben; aber da ohne jede Berückſichtigung des gefdidt- 
lichen Zujammenhanges nad rein fubjeftiven Ginfallen gefdaffen wurde 
und um jeden Preis Neues hervorgebracht werden follte, finden wir 
die berfchiedenartigiten, fich widerfpredenden und feltjamften Vorfdlage, 
und das Endergebnis ijt ein volliger Wirrwarr, eine Auflöſung alles 
Kirchlichen.“ (L.c, 93.) ,Die agendarifdhen Gebete verſchwanden, 
und der Prediger ergoß feine Gefiible in freien, endlofen fogenannten 
Gebeten, die in Wirklidfeit oft religiöſe Vortrage, dem lieben Gott ge- 
halten, waren.“ (S. 97.) 

Wollen wir nun auf Grund diefer gedrangten hiſtoriſchen Scdil- 
Derung die obengejtellte Frage beantiworten, fo werden wir jedenfalls 
nicht bon einer direften Urſache mit entipredender Wirkung zwiſchen 
Pietismus und Rationalismus reden diirfen. Trotzdem aber lakt fid 
nicht leugnen, dak der Rationalismus eine Folge de3 Pietismus ift, und 
zwar eben bor allem durd den bon pietiftifden Leitern gepflegten 
Subjeftivismus. Gewiß haben auch andere Umftande mit an der Ber- 
febung der Kirche gearbeitet; aber Tatfache ijt, dak der „himmliſche 
Egoismus“, wie Falf einmal den Pietismus nannte, ſich ſchließlich fort- 
febte in dem ,irdifden Egoismus“ de3 vollendeten Rationalismus. 

P. © Kresmann. 
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Lutherworte über Gottedsdienft und liturgiſche Gebräuche. 


1. Vom Gottesdienft und Abendmahl überhaupt. 


„Wollen wir recht Meſſe halten und verſtehen, fo miiffen wir alles 
fahren laffen, was die Augen und alle Sinne in diefem Handel mögen 
geigen und antragen, es fei Rleid, Klang, Gefang, Bierde, 
Gebet, tragen, heben, legen, oder was da geſchehen 
mag in der Meffe, bis daß wir gubor die Worte 
Chrijti faſſen und wohl bedenfen, damit er die Meſſe vollbracht und 
eingefebt und uns gu bollbringen befohlen hat. Denn darinnen liegt 
die Meſſe gang mit alle ihrem Weſen, Werk, Nuk und Frucht, ohne 
welchen nichts bon der Meffe empfangen wird.” — „In diefen Sprüchen 
[Quf. 22,19; 1 Mor. 11,26; Pj. 102,22.23; 111, 4.5] ſiehſt du, wie 
die Meſſe eingefebt ijt, Chrijtum gu predigen und gu loben, fein Leiden 
und alle ſeine Gnade und Wobhltat zu preijen, damit wir ihn gu lieben, 
hoffen, glauben betwegt und alfo auf diefelben Worte oder 
Kredigt auch ein leiblich Beichen, dad ijt, das Gaframent, empfahen, 
auf daß damit unfer Glaube, mit göttlichen Worten und Zeichen verforgt 
und befeftigt, ftarf twerde wider alle Giinde, Leiden, Tod und Hille und 
alle3, was wider uns ift. Und two die Predigt nicht hatte jollen fein, 
hatte er die Mejje nimmermehr eingejebt. C3 ift ihm mehr an 
Dem Wort denn an dem Beiden gelegen. Denn die 
Predigt foll nichts anderes fein denn Erflarung der Worte Chrijti, da er 
fagt und die Meffe einfebt: Das ijt mein Leib, dad ijt mein Blut’ uſw. 
Was ijt das gange Cvangelium anders denn eine Erflarung diefes 
Tejtaments?  Chrijtus hat das gange Cbangelium in einer furgen 
Summa begriffen mit den Worten diefes Tejtaments oder Saframents. 
Denn das Changelium ijt nichts anderes denn eine Verfiindigung gott- 
lider Gnaden und Vergebung aller Giinde, durch Chrijtus’ Leiden un3 
gegeben.” (Aus Luthers „Sermon bon dem neuen Teftament, das ift, 
bon der heiligen Meſſe“, bom Auguſt 1520. XIX, 1040. 1062.) 

„Die Mefje nun, je näher und gleichförmiger fie der allererften 
Meffe ijt, die Chriftus nad dem Nachtmahl gehalten hat, defto chriſt⸗ 
Ticher ijt fie. Wher Die Meffe Chrifti ift gar einfach ge— 
wefen, ohne alle Pracht mit Kleidern, Gebarden, Ge- 
fangen und andern Zeremonien, während, wenn fie als ein Opfer hatte 
follen geopfert werden, Chriftus fie nicht vollfommen eingefebt hatte. 
Nicht will ich, daß jemand lajtern folle auf die gange drijtlide Kirche, 
die mit biel Gebrauchen und Zeremonien die Meffe geziert und ertveitert 
hat; fondern das will id, daB niemand, dDurd foldhen äußer— 
lidhen Schein der Zeremonien betrogen und durd den 
vielfaltigen Pomp verhindert, die Einfachheit der Meffe verliere und 
in Der Tat eine Art Veradnderung der Subftangen 
annehme, wenn er, nachdem er das einface Wefen der Meffe ver- 
loren Hat, an den mannigfaltigen Nebendingen der 
Pracht hangt.” — ,Darum foll ein jeder, der ein Chrift fein will, 
gewiß fein und bet fic) wohl erwagen, daf wir alle gleicherweiſe Priefter 
find, das ijt, daß mir gleiche Gewalt an dem Worte Gottes und einem 
jeden Gaframent haben; doch dak eS fich nicht fiir einen jeden gebiihre, 
fich derfelben gu gebrauchen, e3 fet denn aus Verwilligung der Gemeinde 
oder durch Beruf der Oberen. Denn twas aller in3gemein ift, fann 
niemand infonderheit an fic) giehen, bi3 er dagu berufen wird.” (Wus 
Luthers Schrift „Von der babylonifden Gefangenfdaft der Kirche“ 
bom Oftober 1520. XIX, 48. 117.) 
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„In dies heilige, herrliche, froblide, gnadenreiche Prieftertum ijt 
des Teufel Sau, der Papft, mit feinem Rüſſel gefallen, welches er 
nicht allein befubdelt, fondern gang und gar bertilgt, untergedriidt und 
ein anbderes, fein eigenes, aufgerichtet Hat, aus allen heidnifden 
Prieftertumen gufammengerafft, als eine Grundfuppe aller Greuel. 
Und teilt erjtlic) das priefterliche Volk Chrifti in Kleriker und Laien. 
Die Klerifer heißt er feine Geiftliden, darunter er der 
oberjte Priefter und Fürſt fein will, welche er damit allein geiftlid 
macht, Daf er fie befdiert, mit SI ſchmiert an Fingern und daf er fie 
lange Kleider tragen heißt und gibt bor, daß er ihnen ein unauslöſchlich 
Malzeichen in ihre Seele driicde; welches doch nichts anderes ift denn 
das Malzeichen der Beſtie in der Offenbarung, alfo dak der, wer des 
Papſts Pfaffe ift, heißt nicht Chriften (denn der driftliche Name ſtinkt 
bor dem allerhichjten Vater), aber er heißt der befchorne, geſchmierte, 
gegeichnete und woblgefleidete Kleriker; der ijt bet ihm hoc und wohl 
gebalten. Und diefe Cinfebung heißt man den heiligen Orden oder die 
heilige Weihung, eines von den fieben Gaframenten, viel heiliger und 
beffer denn die Taufe felbft. Gein Gefebk ift das päpſtliche 
Recht, darinne er von Speife, Trinfen, KRleidern, Perfonen, 
Kirchen, Altaren, Kelchen Rorporalen, Biidhern, Weihrauch, 
Wachs, Fabnen, geweihtem Wajffer, Lefen, Singen, Fajten, 
Prabenden, Binfen (und wer fann den Teufel der römiſchen Heiligkeit 
gar ergablen?) ordnet, febt und ernftlich gebeut bet einer Todſünde und 
ewiger Verdammnis.” (Aus Luthers Schrift „Vom Mifbrauch der 
Meſſe“, ausgegangen im Januar 1522. XIX, 1145 f.) 

„Ein Chriſt foll wifjen, daß auf Erden fein grofer 
Heiligtum ift denn Gottes Wort; denn aud das 
Gaframent felbjt dDurdh Gottes Wort gemadt und 
gebenedeiet und gebeiligt wird und wir alle aud dadurd geiftlich ge- 
boren und gu Chrijten geweiht werden, ... das Wort, das alle 
Dinge heiligt und höher ijt denn das Sakrament.“ — 
„Aufs erjte den alten Brauch laſſen bleiben, dak man mit geiweihten 
Kleidern, mit Gejang und allen gewöhnlichen Beremonien auf lateiniſch 
Meſſe halt, angefehen, dag ſolches eitel auferlidh Ding ift, 
Daran dem Gewiſſen feine Fahr liegt. Daneben mit der Predigt die 
Gewiſſen frei behalten, dak der gemeine Mann erlerne, dak foldhes 
geſchehe nicht dDarum, dak es miiffe alfo gefdehen oder Ketzerei fei, wer 
anders tate, wie die tollen Gefebe des Papſtes dringen; denn folche 
Tyrannen, die das mit Gefegen wollen fahen und ergwingen, mug man 
ſcharf und hart antaften, dak die chriſtliche Freiheit gang bleibe.” (Aus 
Luthers Schrift , Meinung, von beider Geftalt des Saframents gu neh- 
men, und anderer Neuerung” bom April 1522. XX, 70. 80.) 

„Aufs erjte ift gu wiſſen, daß die chriſtliche Gemeinde 
nimmer foll gufammenfommen, e8 werde denn daz 
felbjt Gottes Wort gepredigt und gebetet, e3 fet auch 
aufs fitrgefte.” — „Alle Seiligenfefte jollten ab jein oder, two eine gute 
chriſtliche Legende ware, auf den Gonntag nad dem Changelium gum 
Erempel [als Anführung eines Veifpiels] mit eingefiihrt werden. Doh 
das Feſt Purificationis [der Reinigung], Annunciationis [der Bere 
fiindigung] Mariae lief’ ich bleiben; -Assumtionis [Wufnahme Maria in 
den Himmel, bom Volk gewöhnlich Maria Himmelfahrt genannt] und 
Nativitatis [Geburt Maria] muß man nod eine Beitlang bleiben laſſen, 
wiewohl der Gefang darin nicht lauter ijt. Iohannis Baptistae [bde3 
Taufers] Feſt ijt auch rein. Der Apoſtel Legenden ijt feine rein, ohne 
St. Pauli, darum mag man fie auf die Gonntage giehen oder, fo es 
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gefallt, beſonders feiern. Anderes wird fich mit der Beit ſelbſt geben, 
wenn es angehet. Aber die Summa fei die, daß es ja alles gee 
ſchehe, daß das Wort im Sdhwange gehe und nist wieder 
ein Lören und Tönen draus merde, mie bisher getwefen ijt. Es tft 
alles beffer nadgelaffen Denn das Wort; denn dah 
dasſelbe follte im Schwange gehen unter den Chriften, geigt die gange 
Schrift an.” (Aus Luthers Schrift ,Von der Ordnung des Gottes- 
dienfte3 in Der Gemeinde” bom April 1523. X, 221 f. 225.) 

„So ijt der einige Mittler der Menfden, Chriftus, ausgetilgt und 
tweggenommen worden, und man febte an feiner Statt fo viel Mittler 
wie Baume im Walde und Sand am Meere (silvas et arenas). Dak 
Dies nicht bon neuem gefdehe und nicht langer fortdaure, dafiir muß man 
Gorge tragen. Dies fann aber auf feine andere Weife geſchehen als 
dadurch, dak man den Dienft des Wortes wieder in Gang bringe und 
bewahre. Wenn nun aud diefer Gottesdienft gering und verachtlicd 
erfdeinen mag im Vergleich gu jenem friiheren glangenden haufigen 
(denso), der bisher gehalten worden ijt, jo möge man dagegen auch ins 
Wuge faffen, wie gering, ja wie gar nidts Chrijtus war, als bei den 
Suden jene groke Menge de3 iiberaus zabhlreiden und alles beherrſchen⸗— 
den Gottesdtenjte3 im Schwange ging; twiederum, tie vollig und ftark 
Chrijtus im Glauben und in der Liebe fein wird durch diefen geringen 
Gottesdienjt.” (Wus Luthers ,,Schreiben an den Propft, die Domberren 
und da8 Kapitel gu Wittenberg” bom 19. Wuguft 1523. XIX, 1189.) 

„Denn tir je nicht leugnen fonnen, dak die Meſſe und gu Gottes 
Tiſch gehen eine Ordnung fei, bon Chrifto felbjt (in göttlicher Weije) 
eingeſetzt, welche gur Beit Chrifti und hernad der Apoftel [und ihrer 
Niinger] aufs einfaltigite und drijtlidjte ohne allen Zuſatz ge— 
halten ift, bernad aber mit fo viel Menfdenfiindlein 
bermehrt wurde, daß allein der Name von der Meſſe und KRommunion 
auf unfere Zeit gefommen ift und fonft nichts.” — ,,Was foll id aber 
fagen bon den äußerlichen Bufaben der Kleider, der 
Gefape, der Wachskerzen, Altartiider, nadmals der Orgeln 
und allerlet Spiel der Mufifa, der Götzen (Bilder) uſw.? Aft doh 
fdier in aller Welt fein Handwerk, das nicht ein merflid) Teil feines 
Getwerbs und Getvinns bon der Meffe nahme und dabon genahrt 
wiirde.” — „Doch denfen wir hier gu Wittenberg allein an den Sonn⸗ 
tagen und Feften unfers HErrn Chrifti gu feiern; denn wir halten, 
Dak der Heiligen Fefte allgufammen follten ab— 
getan werden, oder fo etwas darin, das der Rede tert ijt, foll man 
dasfelbe neben einlaufen laſſen des Sonntags unter der Predigt; das 
eft Purificationis (der Reinigung) und Annunciationis (Verfiindi- 
gung) alten wir fiir Chrijti Fefte, wie Epiphaniae (der Erſcheinung) 
und Circumcisionis (Befdneidung); anftatt der Fefte St. Stephan und 
Johannis de3 Changelijten gefallt uns, dak man alte das gange Amt 
bom Chriſttage. Die Fefte des Heiligen Kreuzes follen 
allerdings vberbannt fein.” — „Von Reidern haben wir nok 
nidt gefagt, halten aber davon wie bon andern derartigen auferlichen 
Gebarden. Wir laffen gefdhehen, dak man ibrer fret [ge]braucden 
moge, doch Dak das Geprange und iibriger überfluß 
bermieden werde. Denn du biſt bor Gott nicht angenehmer, fo 
du in priefterliden Meidern, noch unangenehmer, fo du ohne folche 
Reider das Saframent handelft; denn uns auch die Kleider bor Gott 
nidjt fordern. Ich wollte auch gern, daß man fie weder weihete noch 
jeqnete, al8 follten fie hinfort heiliger fein Denn andere Reider.” (Aus 
Luthers Schrift ,Weife, chriftlicke Meffe gu alten” bom 4. Dezember 
1523. X, 2235. 2287. 2238. 2246.) 
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neerner foll aud feine Meffe von der Heiligen 
Feſten gehalten werden, ohne die Zeugnis haben 
und gegriindet find in göttlicher Sdrift, als Iohannis 
Baptistae, Pauli etc., Purificationis, Annunciationis, Visitationis etc. 
...Es follen aud alle findifden Zeremonien, als 
Raudern, Umgang in Chorfappen, Stationes, Salg und 
Wafer weihen, abgefmafft fein.” (Aus „Des RKapitels gu Wits 
tenberg neue Ordnung des Gottesdienſtes der Stiftsfirde gu Witten- 
berg” bom 24. Dezember 1524. XIX, 1197.) 

„Denn twir auch foldhes nicht der Meinung laſſen ausgehen, dah 
twir jemand darin meijtern oder mit Gefeben regieren wollten; fondern 
dDietveil allenthalben gedrungen wird auf die deutſche Meffe und Gottes- 
Dienft und grok Klagen und ürgernis geht über die manderlet BWeife 
Der neuen Mejfen, dak ein jeglidher eine eigene magt, 
etlide aus guter Meinung, etliche auc) aus Vorwitz, dak fie auch etwas 
Neues aufbringen und unter andern auch fdeinen und nicht jdledte 
Meijter feten; wie denn der chriftliden Freiheit allewege geſchieht, dak 
wenig derjelben anders braucjen denn gu eigener Luft oder Nub und 
nicht gu Gottes Chre und des Nächſten Beſſerung.“ — „Alles Gottes- 
Dienftes Das größte und vornehmſte Stic ift Gottes 
Wort predigen und lehren.” — „Des Sonntagé fiir die Laien. 
Da laſſen wir die Mekgewander, Altar, Lichter nod bleiben, bis fie 
alle werden oder un8 gefallt gu andern.” — , Die 
Ordnungen follen gur Förderung de3 Glaubens und der Liebe dienen 
und nicht gum Nadteil de Glaubens. Wenn fie nun das 
nicht mehr tun, fo find fie ſchon tot und ab und gelten nichts mer, 
gleich als wenn eine gute Miinge, verfälſcht, um des Mipbrauches willen 
aufgehoben und geandert wird oder als wenn die neuen Schuhe alt 
werden und drücken, nicht mehr getragen, fondern weggeworfen und 
andere gefauft werden. Ordnung ijt ein äußerlich Ding; fie fet fo gut 
fie will, fo fann fie in Mipbrauch geraten. Dann aber ift’s nidt mehr 
eine Ordnung, fondern eine Unordnung.” (Aus Luthers „Deutſche 
Meffe und Ordnung des Gottesdienfte3” bom Jahre 1526. X, 226. 
233. 235. 257. Bgl. XXIa, 797; XI, 1786.) 

„Ob nun wohl die äußerlichen Ordnungen in Gottesdienften, al3 
Meſſen, Singen, Lefen, Taufen, nichts tun zur Seligfeit, fo ift Dod 
das unchriſtlich, daß man darüber uneinig ift und 
das arme Bolf damit irremagdt und nicht vielmehr achtet 
die Befferung der Leute denn unfern eigenen Ginn und Gutdiinfen. ... 
Denn tie gejagt ijt, obwohl die auferlicen Weijen oder Ordnungen fret 
find und, dem Glauben nach gu rechnen, mit gutem Gewiſſen an allen 
Orten, 3u aller Stunde, durch alle Perfonen mögen geandert twerden, fo 
fetid ifr Dod, der Liebe nad gu rednen, nidt frei, 
ſolche Freiheit gu vollgiehen, fondern fduldig, acht darauf gu haben, 
wie eS Dem armen Volk leidlich und befferlicdh fei, wie St. Paulus fpricht 
1 Ror. 14,40.” (Aus Luthers ,Vermahnung an die Chrijten in Lief- 
land bom auferlichen Gottesdienft und Cintradt.“ X, 260.) 


2. Bon Zeremonien. 


„Wo es fonft ohne Giinde und Gefahr oder ohne 
Wrgernis gefdehen fann, iſt's gar fein, dak fid die Kirchen, aud 
in aͤußerlichen Stiicfen, die doch frei find, vergleiden, wie fie fid) im 
Geift, Glauben, Wort, Saframent uſw. vergleichen.” (Wus Luther 
„Kurzem Befenntnis bom heiligen Gaframent“. XX, 1790.) 

„Wo aber etliche gegeneinander ſchreien über folchen Artifeln, da 
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beide Teile befennen, daß [e3] keine Schrift, ſondern alte Gewohnheit 
oder Menſchengeſetz ſei, neben und außer der Schrift aufgekommen, als 
Platten, Weihwaffer, Würzweihe und dergleichen ähnliche 
Stücke mehr, die weder mit Wunderzeichen noch Märtyrerblut be— 
ſtätigt ſind, da ſoll man keineswegs ſolche Gezänke auf der Rangel 
leiden, ſondern beiden Teilen gebieten, daß fie Frieden haben. 
Denn Liebe und Friede geht weit über alle Zere— 
monien, wie St. Paulus auch ſagt, daß der Friede ſolle über alles 
den Vorgang haben, und iſt unchriſtlich, daß Friede und Einigkeit ſolle 
den Zeremonien weichen. Will das nicht helfen, ſo gebiete man dem zu 
ſchweigen, der ohne Schrift auf die Zeremonien, als nötig zur Seligkeit, 
dringt und die Gewiſſen verſtricken will.“ (Aus Luthers Auslegung des 
82. Pſalms vom Jahre 1530. V, 720.) 

„Solche Zeremonien, die dem Worte dienen, das heißt, zur Er— 
kenntnis Gottes und zum Heile der Menſchen, mag auch noch heutzutage 
ein jeglicher Pfarrherr in ſeiner Gemeinde anrichten.“ (Aus Luthers 
Auslegung von Joel 2, 15. VI, 1540.) 

„Denn ſelbſt der Glaube, welcher gegen Gott gerichtet iſt, wird 
hier durch große Fluten in Gefahr geſetzt, wenn nicht ein treuer und 
kluger Diener des HErrn da iſt, welder das Koſtbare von dem Ge- 
ringen gu fdjeiden weik. Denn wenn er anfangt, auf Zere— 
monien gu bertrauen oder ohne die Zeremonien ein Miptrauen 
gu haben, fo ijt Der Glaube fdhon untergegangen, welder 
der Beremonien hatte gebraudjen follen wie ein Reiter feines Pferdes. 

. Es ijt Gefabr, fage ih, Dak ein Beremonientreiber 
darauf bertraue, er gefalle Gott durch die Zeremonien, getaufdt 
durch ihr heiliges Ausfehen, und daß in ihnen das vorgenommen wird, 
twas Gott angehört. . . . Deshalb muß man fic der Beremonien im 
Glauben und in der Liebe bedienen, damit fie nitblich feien; one diefe 
müſſen fie fdadlich fein und ein Anlak gum Verderben.” (Aus Luthers 
Auslequng gu Pſ. 14, 1. IV, 880.) 

»Die Liebe ift Raiferin über bie Beremonien, 
und Zeremonien follen der Liebe, nicht aber Liebe den Beremonien 
weichen.“ (Aus Luther Schrift „Etliche Spriiche wider das Kongilium 
gu Konſtanz“. XIX, 1403.) 

»Seremonien, al3 da nb Fleiſch eſſen, Faften, Keidung, Ort ufiv., 
find an ihnen felbft fret und erlaubt, denn die verbeut meder gattlich 
nod) natiirlich Gefeb, madhen aber oft ein berbrannt und 
berwirret Gewiſſen.“ — ,Superftition und Aberglaube, Miß— 
braud) in Zeremonien ijt, wenn man fie nötig madet und 
als Gottesdienft und Verdienſt adtet.” (Aus Luthers 
Tiſchreden. XXII, 509. 995.) 


3. Von Meßgewändern. 


„Unſere Geijtliden (halt? ich) haben ihre MeKgetwand und Klei— 
dung alles bon den Juden fer, als den Letbrod, Stolen, Bipfel; ijt 
alles auf die jüdiſche Weiſe Wir haben’s aber hundertmal 
arger gemadt denn die Yuden; denn wer ein ſchöner Meß— 
gewand anhatte bor Dem andern, der wollt' auch beſſer fein denn andere.“ 
(Aus Luthers Wuslegung gu Matth. 23,5. VII, 1140.) 

„Nun ijt Wufheben des Gaframent3, Platten tragen, Kaſel und 
When anlegen uf. ein Tun, da Gott nits von geboten 
nod verboten Hat; darum foll es frei fein, trem es geliiftet gu 
tun und gu laſſen. . . . [Cf XX, 390.729.] Wir aber gehen auf der 
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Mittelbahn und ſagen: C8 gilt weder Gebietens nocd Verbieten3, weder 
gur Rechten noch gur Linfen, . . . gleichwie wir fret find, auger der 
Che gu bleiben oder in die Che gu treten, Fleiſch gu effen oder nicht, 
Rafel tragen oder nidt, Rutten und Platten gu haben oder 
nicht. Hier find wir Herren und leiden fein Geſetz, Gebot, Lehre noch 
Verbot, wie wir denn auch beiderlet hier gu Wittenberg getan haben. 
Denn im Kloſter haben mir Mek’ gehabt ohne Kafel, 
ohne Aufheben, ſchlecht auf das allereinfaltigite, wie Carlftadt 
Chriftus’ Erempel riihmt. Wiederum in der Pfarr’ haben wir nod 
Rafel, Alben, Altar, heben auf, wie lange e3 uns gelitftet.“ (Aus 
Nuthers Schrift „Wider die himmlifden Propheten, von den Vildern 
und Gaframent” aus den Jahren 1524 und 1525. XX, 185.186.) 


as aber betrifft, dak ihr euch befdhweret, die Chorfappe oder 
Chorrod in der Progeffion, in der Bet- und Kreuzwoche und am Tage 
Marci gu tragen und den circuitum mit einem reinen responsorio um 
den Kirchhof des Sonntags und auf das Ofterfejt mit Dem Salve, festa 
dies (ohn’ Umtragen de3 Saframent3) gu alten, darauf ijt dies mein 
Rat: Wenn euch euer Herr, der Marfgraf und RKurfiirft ufiw., will 
laſſen das Evangelium Chrifti lauter, Mar und rein predigen, ohne 
menfdliden Zuſatz, und die beidben GSaframente der Taufe und ded 
Blutes JEſu Chrifti nach feiner Cinfebung reichen und geben twollen..., 
fo gehet in Gottes Namen mit herum und traget ein filbern oder 
giilden Kreug und Chorfappe oder Chorroc& von Gammet, Seide oder 
Reinwand. Und hat euer Herr, der Kurfiirjt, an einer Chorfappe 
oder Chorrod nicht genug, die ihr angiehet, fo giehet derer dreie an, 
twie Maron, der Hobepriefter, dret Mode iibereinander angog, die herrlich 
und fdin waren. ... Denn folde Stiice, wenn nur abusus davon⸗ 
bleibt, geben oder nehmen dem Changelio gar nichts; doc dak nur 
nit eine Not gur Seligkeit, und das Gewiſſen damit gu verbinden, 
Daraus gemacht twerde. . . . Was aber antrifft die Elevation ded 
Saframents in der Meffe, weil ſolche Beremonie auc fret ift.... Daf 
tir aber Das Aufheben hier gu Wittenberg abgetan, 
haben wir Urſache genug gehabt die vielleicht ifr gu Berlin nicht habt. 
Wir wollen’s aud nist wieder aufridten, wo nicht 
andere fonbderlice Not vorfallt, daß wir's tun miiffen; denn e3 ift ein 
fret Ding und menſchlicher Andadht Ordnung und nicht Gottes Gebot.” 
(Mus Luthers „Schreiben an Georg “Mucdhholzer, Propft gu Berlin, bom 
4. Dezember 1539. XIX, 1026 f.) 


4, Vom Aufheben und der Anbetung in der Meffe. 


Wenn du an einen Ort fommit, two man die Elevation nod halt, 
fo folljt du dich nicht argern nod fie berdammen, fondern laß dir's ge- 
fallen, teil [folange] e3 ohne Giinde und Gefahr de3 Gewiſſens ge- 
ſchieht; vielleicht können fie e3 noch nidt andern.... Und weil die 
Elevation ungeboten und unndtig ijt, als ohne Gotte3 Gebot bon menſch⸗ 
lider Andacht herfommen, fo ift’s billiger, dak man fid 
mit den Rirden wvergleide, fo feine Elevation 
haben, denn wiederum mit denen, fo fie haben.” (Aus Luthers 
„Kurzem Befenntnis bom heiligen Wbhendmahl” vom Yahre 1544. 
XX, 1791.) 

„Was iſt's vonndten, viel Disputieren und ganfen bon der greu— 
lichen Abgötterei der Elevation, dak man das Saframent 
hoc emporhebt und dem Volk geiget, da e3 doch fein Zeugnis der Vater 
hat und ijt ohne allen Nutzen eingefiihrt, allein dak man damit die 
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Irrtümer konfirmierte und beſtätigte, nämlich das 
Anbeten und die Transſubſtantiation?... An dem ijt 
uns nicht gelegen, man bebe e3 auf oder nicht, wir fragen nidt3 danad. 
wenn nur nicht der Mipbrauch da ijt, die Anbetung. Etliche Kirden 
haben gefehen, daß wir die Clevation haben lafjen fallen, da tun fie es 
uns nad; das find wir wohl gufrieden.” (Aus Luthers Tijchreden. 
XXII, 571—578. Vgl. bier die dret Schriften Vuther3, XTX, 1309 ff., 
fonderlich die erfte, ,BVom Anbeten des Saframents des heiligen Leid- 
nams JEſu Chrifti”.) 


5. Einiges über Mitteldinge und Feſte. 


„Weil nun der Papſt durchs Faſten, Fiſcheſſen, Feiern und Kleider 
und dergleichen will Gewiſſen machen, als ſollten ſie nicht weltlichen 
Nutz auf Erden, ſondern ewigen Nutz ſchaffen vor Gott, darum 
wollen wir ſie nicht halten; denn das will Gott nicht haben 
und hat verboten, Gewiſſen zu machen in Eſſen, Trinken und andern 
weltlichen Dingen, Kol. 2, 163 Röm. 14,2. 3. Denn wer hie Gewiſſen 
macht, der verrückt den Glauben, verläßt ſich auf Speiſe und 
Trank und Kleider uſw, ſo er doch allein auf Chriſtum ſich ſoll 
verlaſſen.“ (Aus Luthers Schrift „Von beider Geſtalt des Sakraments“ 
bom 14. Suni 1528. XIX, 1377.) 


»Darum follen die Feiertage, als Gonntage und etlide mehr, wie 
jedeS Pfarrherrn Gewohnheit ijt, gehalten werden. Denn eS miifjen 
die Leute etliche gewiſſe Seiten haben, daran fie gufammenfommen, 
Gotte3 Wort gu hiren. Es follen auch die Pfarrherren nicht ganfen, 
ob einer einen Feiertag Hielte und der andere nidt . . .; dod dak fie 
nicht alle Feiertage abtun. Ware auch gut, daß fie eintrachtiglid feier- 
ten die Gonntage, Annunciationis (Verfiindigung), Purificationis 
(Reinigung), Visitationis (Gefuch) der reinen Qungfrau Maria, Sankt 
Sohannis des Taufer3, Michaels, der Apoftel, Magdalena; diefelben 
Feſte waren denn etliche bereits abgegangen und fonnten nidt bequem 
alle wieder aufgerichtet werden. Und infonderheit foll man halten den 
Chrijttag, Beſchneidung, Cpiphania, die Ofterfeier, Auffahrt, Pfingſten, 
doh abgetan, was undriftlide Legenden oder Gee 
fange Darin gefunden werden, welche Fejte aljo geordnet 
find.“ — „Es follen auch dieſe Fejte, wie oben fteht, Weihnadhten, Be⸗ 
ſchneidung, der heiligen drei Könige, Himmelfahrt, Pfingſten, gehalten 
werden. Es follen auch die Feier in der Karwoche, Griindonnerstag 
und Rarfreitag, daran die Paſſion gepredigt foll werden, in Maen, twie 
aud oben angegeigt, gehalten werden... . Mit den Feften foll e3 aud 
friedlich gehalten werden, alfo dak, two etliche fcblechte Feier abgegangen 
find, Dak man davon nidt viel Bankes made.” (Aus ,,Unterricht der 
Vifitatoren an die Pfarrherren” von 1528 und 1538. X, 1663. 
1675. 1676.) 

„Denn alfo beten die Kinder: Ich glaube eine heilige chrijtliche 
Kirche. Diefe Heiligkeit fteht nicht in Chorhemden, 
Platten, langen Roden und andern ihrer Beremonien, durd) fie iiber 
[hinausgehend iiber] die Heilige Schrift erdichtet, fondern im Wort 
Gottes und rehtem Glauben.” (Articuli Smalcaldici, XII. 
Trigl., 498.) 

„Wir glauben, lehren und befennen auch, dak feine Kirche die 
andere berdammen foll, daß eine weniger oder mehr auferlider von 
Gott ungebotener Beremonien denn die andere hat, wenn ſonſt in der 
Lehre und allen derfelben Artifeln wie auch im Gebrauch der heiligen 
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Saframente miteinander Cinigfeit gehalten wird... . Danach ver- 
werfen und berdammen tir als unredht und dem Worte Gottes gu- 
twider, twenn gelehrt wird, dak Menſchengebote und -fabungen in der 
Kirche fiir ſich felbjt als ein Gottesdienft oder Teil desfelben gehalten 
werden follten; wenn folde Beremonien, Gebote und 
Sagungen mit Zwang als notwendig der Gemeinde Gottes 
wider ihre chriſtliche Freiheit, fo fie in äußerlichen Dingen hat, aufge- 
drungen werden, item, dak man gur Beit der Verfolgung und of fent- 
lichen Befenntniffes den Feinden des heiligen Cvangelit 
(welches gum Abbruch der Wahrheit dient) in dergleiden Mitteldingen 
und ZBeremonien mige willfabhren oder fish mit ifnen 
vergleiden.” (Formula Concordiae, X. Trigl., 830.) 


Unmerfung der Redattion. Diefe Auszüge aus Luthers Schrif⸗ 
ten, mit einigen Zitaten aus den lutherifden Belenntnifjen, werden hiermit allen 
Paftoren dargeboten, fonderlid) denen, die die Werke Luthers nicht vollftindig 
befigen, damit fic) alle auf die Grundſätze befinnen, die Luther feinergeit dargelegt 
hat, und fic) demgemäß in rechter Weife orientieren. Es ift fonderlid) darauf gu 
adten, dak Luther fein unterfcheidet gwifden dem, was gittlide Vehre ift, 
und dem, waS jum äußerlichen GotteSdienft gehirt. Diefe Puntte find ſchon 
wiederbolt in Urtifeln und fiirgeren Wbhandlungen befproden worden, und es 
mag jeder Antereffierte felbft nadpriifen: “Decorum of the Pastor”, Theol. 
Quart., XXI (1917), 218 ff.; “The Symbolism of the Lutheran Cultus”, 
XXII (1918), July; “The Influence of the Prayers in the Early Liturgies 
on the Doctrine of Purgatory”, XXIII (1919), October; “The Sacrificial 
Concept in the Eucharist of the Eearly Church”, XXIV (1920), October; 
„Das liturgiſche Erbteil ber Reformation”, Hom. Mag., Nov.-Dec., 1917; “Aph- 
oristic Hints for Liturgists”, Hom Mag., January, 1920; „Luthers reforma- 
torifde Urbeit auf dem Gebiete der Liturgif”, Lehre und Webhre, November ff., 
1917; “Principiis obsta”, 1929, 327 ff.; “Some Historical Facts concerning 
Church Polity”, Theol. Monthly, October, 1926;— im Concorpra THEOL. 
Montuiy: “The Spirit of the Lutheran Chorale”, I, 508 ff.; “Clerical Vest- 
ments in the Lutheran Church”, I, 838 ff.; “Luther’s Use of Medieval 
Hymns”, II, 260 ff.; ,Die Saframente in ihrer Beziehung sur Gemeindeorgani- 
fation”, II, 818 ff.; “The Pastor as Liturgist”, III, 296 f.; ,Die Spende- 
formel im heiligen Abendmahl“, III, 745 ff.; “Elevation-Adoration of the 
Elements”, III, 766 ff.; “Some Principles of Lutheran Liturgics”, III, 
940 f.; “Our Formula for Infant Baptism”, IV, 120 ff.; “The Lutheran 
Pulpit Garment”, IV, 217; “Concerning Late-comers in Church Services”, 
IV, 300; “The Use of Extemporaneous Prayer”, IV, 373; “Matins as the 
Chief Service”, IV, 437; ,Quther über Gleichförmigkeit in firdhliden Bere: 
monien”, IV, 454; “The Oxford Movement a Hundred Years Ago”, IV, 481; 
“Sacramental-Sacrificial”, IV, 624; “The Omission of the Hallelujah during 
the Lenten Season”, IV, 692; “The Rubrics of the Marriage Ceremony”, 
IV, 695. 








— 
—— 


Long or Short Sermon Texts? 


Taking it for granted that the sermon should be based on a cer- 
tain text, the question arises, Shall it be a long or a short text? 
By a long text we do not necessarily mean a text of ten to twenty 
or more verses. The pericope for the Fourth Sunday after Epiphany, 
Rom. 13, 8—10, although containing only three verses, is not a short 
text. And speaking of a short text, we do not mean a brief saying 
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of Scripture which is torn out of its context and given a méaning 
different from that which it originally had, nor a few words of Scrip- 
ture that are chosen merely for novelty’s sake. To do that is such 
a reprehensible practise, unworthy of a Christian minister, that we 
believe the preachers for whom we are writing would not stoop to it. 
Nor do we wish to be understood that we would bar short texts 
altogether. When a preacher is preaching a series of sermons on the 
Ten Commandments and takes the words of the commandments them- 
selves as his text, as, for instance, “Thou shalt not kill,” he is using 
a short text; and there is no good reason why he should not do so. 
Or a preacher may take for his confessional address such a text 
as 1 John 1, 7: “The blood of Jesus Christ, the Son of God, 
cleanseth us from all sin.” Also such texts as John 3, 16 and 
1 Tim. 1, 15 are excellent texts for any sermon. But more or less 
regularly choosing short texts for the usual Sunday sermon, and 
at that very often texts which contain very little sermon material, 
we hold to be bad practise; we believe that doing so contributes 
much toward poor sermonizing. 


To use a short sermon text is a real temptation. The short text 
does not demand much textual study. Compared with the preacher 
who spends much time and labors hard over a longer text, the short- 
text preacher is soon through with that part of the work. Nor has 
he much trouble in making an outline, especially if he preaches 
in accordance with the so-called topical method, which very much 
ignores the text. He chooses, for instance, as a text 1 Tim. 2, 8: 
“T will that men pray everywhere.” According to the topical method 
of some homileticians the preacher will decide to preach on the 
subject of prayer. He has no real theme, merely a subject, a topic. 
The preacher will say this and that on prayer, as his dogmatical 
knowledge may suggest, for the text itself does not suggest very 
much to him. All that the preacher says may be Scriptural, but very 
likely will be along general lines; his sermon will be more or less 
shallow. If he uses good language and good illustrations, inter- 
spersing a few striking stories, he may be interesting; but will his 
sermon be profitable? This kind of sermon is the easiest to make, 
but is also the least productive. And at that, the preacher has likely 
altogether overlooked the fact that his text according to the context 
and the Greek word used for men speaks of the public prayer of the 
men in distinction from the women at public worship. 


Some specious arguments are advanced in favor of short sermon 
texts. We are told, for instance, that people can remember a short 
text better than a long one; that many preachers, some of whom have 
made a great name for themselves, use short texts; that the very 
brevity of the text is somewhat of a novelty that attracts attention; 
that the mere reading of a long text already wearies the people and 
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makes them suspect that a long sermon will follow; that a long text 
contains too much material for development; that a short text gives 
the preacher more opportunity to display his cleverness in handling 
the Scriptures (what vanity!); ete. 

We hold that the practise of preaching from short sermon texts 
is a bad practise, which makes for poor sermonizing. Even in those 
circles in which the preaching of short-text sermons is the common 
practise, there are men who are convinced that such practise does 
not make for the best preaching. They are therefore advocating 
what they call expository preaching, or, as one has put it, “dealing 
with the Scriptures in large chunks.” 

Why, then, should a preacher, as a rule, not preach on a short text, 
one verse or even a part of a verse? For the very simple, but good 
reason that the short text does not offer sufficient sermon material. 
All homiletical work should be based on good, sound, thorough 
exegesis. The short-text preacher does not base his sermon on exe- 
gesis, on a careful study of the text, but on the dogmatical suggestions 
which the text offers. The short-text preacher very often very much 
ignores his text, using it merely as a starting-point. Referring again 
to the text 1 Tim. 2, 8 or any similar text that speaks of prayer, the 
preacher would develope his subject somewhat along these lines: 
1. Why we should pray; 2. for what we should pray; 3. how we 
should pray. His sermon is not in the text; all that the text sug- 
gests to the preacher is the idea of prayer. What a greater wealth 
of sermon material such a text as Luke 11, 5—13 gives to the 
preacher! In speaking of some specific phase of prayer, that of perse- 
verance, and offering sufficient sermon material as this text does, 
the preacher will offer much of something and not a little of this 
and a little of that and not much of anything. The people will 
take interest in such a sermon, will be benefited by it, will have their 
Bible knowledge increased and their spiritual needs supplied. And 
they will be glad to come back for more. 


Preaching from a long text requires much labor on the part 
of the preacher; he must thoroughly study his text, find its specific 
thought, develop that by means of a good outline, work his textual 
material into his sermon, and apply it to the needs of his hearers. 
In doing all this, however, he has the satisfaction that he is doing 
much more than merely filling in a half hour in the pulpit. The 
short-text preacher is feeding his flock on short rations, while God 
has given to His people, and intends them to have, an abundant 
supply. Joun H. C. Fairz. 
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FEEBLE-MINDED CHILD. 
JOHN 9, 1—3. 

We are assembled to commit to the grave the body of a child who 
throughout her nine years of life was physically and mentally ab- 
normal, unable to use her limbs, unable to walk a single step, to speak 
a single word, to grasp the meaning of any but the simplest words 
and actions. Why did God afflict this child, why require the parents 
to bear so burdensome a cross? Briefly relate the incident of the 
text which led to the question of the disciples. As the disciples turn 
to the Savior, so let us follow their example, He will answer us and 
fill our heart with heavenly comfort. 

In answer to the question of the disciples, Christ says v. 3. Christ 
does not mean to deny original sin nor the sinful depravity of either 
parent or child. Jesus knew full well that all sickness and sorrow are 
due to sin. The pitiable condition of this child also was due only to 
the fact that sin has entered the world, a constant sermon on the 
havoe wrought by sin, the ruin brought about by man’s fall. What 
the disciples had implied and what Jesus denies is the view that spe- 
cial misfortunes are due to special sins. That may be true in some 
instances. Cp. Sodom and Gomorrah, Gen. 18; Gehazi, 2 Kings 5, 27. 
But it is not the rule in God’s government, nor would such an expla- 
nation satisfy, since in many instances there is no apparent special 
cause for special punishment. Rather we are told: “Whom the | 
Lord loveth He chasteneth.” Cp. Job and Paul. Hence we should 
not look upon special misfortunes and trials as tokens of God’s dis- 
favor. Neither should we attach any blame to our fellow-Christians 
so afflicted. If God has given us healthy children, let us be grateful 
and lead them to our Savior. If God has given us sickly, feeble 
children, let us not grumble, nor let us doubt God’s loving-kindness, 
but from the Word of God endeavor to understand at least in a mea- 
sure His strange ways and judgments. 

Our text gives one answer which already satisfies to a great ex- 
tent our inquiring spirit. Christ says that the works of God should 
be made manifest in this blind man. He was born blind for a pur- 
pose. His ailment was not due to blind fate. So the ailment of this 
child is not due merely to a mistake of nature. True, there may have 
been natural causes. But, after all, the all-wise God, who has from 
eternity planned all His actions, has sent this cross to both child and 
parents for wise purposes. 

In the case of this child we see that God’s strength indeed is made 
perfect in weakness, 2 Cor.12,9. In this frail, puny body there dwelt 
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a remarkable vitality. Several times almost on the point of death, it 
regained health. Although during the last weeks it had partaken of 
very little nourishment, still with remarkable tenacity, which aston- 
ished even the physician, it clung to that slender thread of life. 
Why? God showed that even in weak bodies He can accomplish 
marvelous things. 

Again note the wonderful grace of God. This poor child could 
not be made to understand anything concerning its soul’s salvation, 
could be taught no prayer. Apparently heaven was closed against her. 
Behold the wonderful works of God. Through Baptism He created 
faith in her. How that was possible we do not know. We know 
only that Baptism is the water of regeneration, Titus 3,5. We thank 
God that He has instituted this Sacrament, by which our children can 
be made children of God and heirs of eternal life. 


This little body will be raised just like other bodies, 1 Cor. 15, 
4244, It is already a miracle that our vile bodies shall be glorified. 
Still greater the miracle becomes when even such poor, frail, un- 
developed bodies rise in perfection and glory. When on the Last Day 
your daughter will be restored to you, no longer will your heart ache 
at seeing her deficiencies. Then she will take as keen a delight in 
the beauties of heaven and sing God’s praises as sweetly as any 
other child. 

The works of God are manifest in you also, the parents. In this 
child God has given you a blessing. What a shock when you realized 
that all was not well! What bitter tears flowed when you came to 
the conviction that no cure was possible! What a disappointment 
when spite of all efforts no improvement was noticeable! Still, be- 
hold the works of God. He worked in you submission to His will. 
You have learned to pray, “Thy will be done.” You accepted this 
child also as a precious gift in accordance with the word of your 
Savior, Matt.18,5. You served this little child as you would have 
served your Savior, devoted more time and more care to it because 
of its ailment, and soon found that you became attached to this little 
child and loved it just as dearly as your other children. 


You understand better God’s strange ways and judgments and 
have learned to trust in His love, even though that love did not 
appear on the surface. Now the Lord has taken your child, has 
relieved you of all worry for its future, especially if you should be 
taken away and should be no longer able to provide for its welfare. 
Truly, in the life and death of this child the wondrous works of God 
are made manifest. Though a God that hideth Himself, our God 
is still our Savior. Though Rom. 11, 33 remains true, we praise Him 
for His power and grace. To Him be glory forever! » oe 
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A PATIENT SUFFERER. 
Is. 48, 1. 2. 


Christians are children of God and as such possess glorious 
privileges; not the least of these privileges is that of which Hymn 395 
speaks. You have made use of this privilege during the past years, 
during the long sickness of your mother. In your present grief you 
have come to the house of your Savior, looking to Him for comfort 
and consolation. He is ready to hear your prayer. He tells you: — 


Fear Not; when Thou Passest through the Waters, I will 
Be with Thee. 


These words speak to us — 
1. Of great sorrows; 2. Of a greater salvation. 


1. 


V.2. The prophet speaks not merely of shallow waters, but of 
rivers of sorrow, which threaten to carry one away to death and 
destruction; not only of one river, but of many. He has in mind 
sorrows which smart and pain like fire, whose flames leap up and at 
you, eager to devour you. Such would be the fate of Israel in the 
Old Testament, such, according to God’s will, the fate of all Chris- 
tians, Acts 14,22; Rom.12,12. Such the experience of our deceased 
sister. Her life was indeed an’ almost continuous passing through 
waters and rivers of sorrow, a walking in the midst of fiery flames of 
trials and temptations. While in many instances God grants to His 
children after the stormy day at least a quiet eventide, her last years 
were years of especially severe suffering. She could indeed exclaim: 
Ps. 69,1—3. And despite her prayers her trials were not removed. 
Or if God rescued her out of the river of sorrow, it was only to cast 
her into the fiery furnace of even severer trials. 

You children have during the past years gone with her through 
fire and water. To see her suffering without being able to help, to 
see all your efforts fail, was certainly going through deep waters. 
Now the grief of losing her who at all times, in spite of her tribula- 
tions, was a Christian mother to you. We can well understand that 
you feel as though you were walking through fiery flames. But fear 
not! Our text speaks not only of great sorrows, but of greater 
salvation. 9 


The Lord says: v.2. Over against the fourfold description of 
great sorrow He places a fourfold expression of an even greater sal- 
vation. “The Lord that hath created thee,” to whom you owe your very 
existence, v. 1, who has planned and determined your life and guides 
and leads you according to His counsel, is with you. He is the God 
of your salvation, who has redeemed you and is constantly redeem- 
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ing you. How often have you experienced His magnificent redemp- 
tion and deliverance! He has called you by your name. How many 
endearing names did He give to Israel, and in the New Testament, 
how many names does He give to His believers, calling them His 
friends, His sheep, His brothers and sisters, His children! How, then, 
can we doubt that we indeed are His own? If this mighty God is 
with us, there are no waters so deep and no rivers so rushing that 
must not obey His word, no fires so hot and no flames so fierce that 
will not submit to His command, no sorrow so great, no tribulation 
so crushing, that must not cease at His bidding. This Lord loves you. 
You are His own, and no man shall pluck you out of His hand. 
That is the promise which God gives to all His believers. This prom- 
ise He fulfilled in the life of our deceased sister. The rivers of 
sorrow could not overwhelm her, could not tear her out of the loving 
grasp of Him who was with her. He had given her a cheerful dis- 
position, and many a fiery arrow of the old Foe was turned away with 
a hearty laugh, many a bitter experience shaken off with a bright 
smile. Especially in her last days her faith rose triumphant, Ps. 73, 
23—26. Even the river of death could not swallow her up. The Lord 
helped her safely through this river to the shores of Canaan. That 
same Lord has been, and shall be, with you also. At this very moment 
He is applying His healing balm; the fire of sorrow, far from harming 
you, shall by His direction rather cleanse and purify you. Rom. 8, 28. 
Hence fear not. T. L. 
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Der Paraflet im Yohannesevangelium. 

itber diefeS Wort in feinem techniſchen Sinn jdreibt S. Mowinckel in 
„Zeitſchrift für neuteftamentlide Wiffenfdhaft” (Seft 2/3, 1938): 

„Der Wortſinn des griechiſchen zagdxiAnros ijt vollfommen Har. Der 
übliche Sinn im Profangriechiſch ijt .der gur Hilfe Gerbeigerufene’, dad 
heigt, der Fürſprecher, derjenige, der mit Worten fiir einen andern auf- 
tritt und ihm dadurch Hilft; im meiteren Ginne fann das Wort .Selfer‘ 
iiberhaupt begeidnen. Diefer Wortfinn geniigt aud iiberall im Neuen 
Teftament, wobei e3 zunächſt Hingeftellt fein mag, ob er mehr nad Für⸗ 
fpredjer‘ oder nad Helfer‘ bin afgentuiert wird. Das Problem entfteht 
erft dadurd, dak zwiſchen dem Wortſinn des TitelS de3 Parafleten und 
den ihm im YohanneSebangelium beigelegten Funftionen ein in die Augen 
fpringender Unterſchied befteht; das beredhtigt aber nicht dagu, den Wort- 
finn des TitelS andern gu wollen. — Hier ift nun aber gu bemerfen, daß 
dem weiteren und allgemeineren Ginn ‚Helfer‘ doch) immer etwas bom 
Charakter des bildlicen oder iibertragenen Gebrauche3 anhaftet; der 
eigentlide Wortſinn de lebendigen Spradgebrauches ift Fiirfprecer, 
Anwalt, mit ausgefprodener Neigung in die Richtung des Vegriffes Ver⸗ 
teidiger® Hin. Zwar ift der techniſch⸗forenſiſche Gebraud ,ratgebender Bei- 
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fteher, Untwalt, baw. Verteidiger bor dem Gericht', nicht ausdrücklich begeugt. 
Das diirfte Zufall fein; auch im Griedhifden ijt zagaxdAnros ein Synonym 
gu ovrnyooocs. ITagaxdnros wird ſowohl als Fiirfpreder wie als Helfer 
befonder3 bon demjenigen gebraudjt, der einem bor einem Mächtigeren 
beifteht, dem irgendwie ‚richterliche Befugniſſe — im umfafjenden antifen 
Ginne des Wortes — guftehen. Und e3 ift nicht bedeutungslo3, dak die 


Lateiner das Wort mit advocatus iiberfeben, das eben diefen Ginn Jat. 


Hier mu aber an das oben über das jüdiſche Geridtsverfahren Gefagte 
erinnert twerden. Ähnlich waren aud) die Verhaltniffe in der gangen Antike. 
‘O nagdxdnros, advocatus, ift nicht [nur] der Berufsantwalt, der von den 
Angeklagten fpegiell Engagierte oder Herbeigerufene, fondern ein jeder, der 
fis vor dem Geridht fiir ihn einfebt.“ P. E. K. 


On Memorizing the Scriptures. 


Some very significant and thought-provoking words on this topic 
are offered by O. E. Allison in the Hapositor of October, 1933, from which 
we quote: — 

“It is simply amazing how one is led through memorizing the Scrip- 
ture to capture the mind that produced it. Feelings are released from 
crystallized forms, situations relive with all their dramatic significance, 
and one becomes conscious of the power of the finest literary technique 
to be found in any language. ... We are in constant danger of being cursed 
by familiarity with the Scriptures, and the cure for that is a greater fa- 
miliarity. Worshipers have unconsciously set their minds not to expect 
anything vital to happen while the Scriptures are being read. It there- 
fore becomes a revelation when a voice with appreciation and under- 
standing transforms it into a living word. Such a voice speaks with 
peculiar power to the depths of the heart as no lifeless, careless, and 
book-bound monotone can. It is the memorizing with appreciation which 
makes that possible.... A minister needs mental background and spirit- 
ual tone much more than he needs technical equipment. Facts are use- 
less without clear-sightedness and conviction. Just here is where Scrip- 
ture-memorizing pays its biggest dividends. There is a literal and 
practical life in the Word of God, and when it enters as a part of the 
very fiber of one’s thinking, the Word is absorbed and becomes uncon- 
sciously a part of one’s being.... There is about the Bible such a breadth 
and scope of feeling that it produces in the mind that masters it a kindred 
sense of the same thing. ‘Thou wilt keep him in perfect peace whose 
mind is stayed on Thee.’ — Not the least element of this poise is the true 
sense of values that seems automatically to take hold of the Scripture- 
fed mind. The Book is the product of centuries of experience and medi- 
tation. It was produced, in so far as the actual writing of it was con- 
cerned, in a comparatively limited period of the racial experience, but 
it is just as much the product of the last thousand years as of the thou- 
sand in which its writers lived. The Book is the product of the testing 
age as much as it ever was the product of the producing age, and both 
are of value. The values of the producing age could never hold without 
the values of the testing age. Therefore to saturate the mind with the 
Bible is to set up for character and thinking a standard which the ages 
have approved.” P. E. K. 
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Overcrowding the Professions. 


Writing on a topic which embraced this thought, Dr. E. G. Williamson 
says among other things: “We are perfectly willing to recognize that 
some of us are capable of becoming better musicians than others, but we 
still refuse to recognize that our neighbor’s children may have greater 
capabilities with regard to intellectual types of work, social skill, and 
professional attainment. Until we do recognize these inequalities of ca- 
pacities, vocational guidance is not possible, since guidance essentially 
means that individuals shall be guided into those types of work which 
they can perform satisfactorily.... Far too many students want to be- 
come lawyers simply because of the supposed financial opulence of these 
professional men. Other students choose medicine because of an emo- 
tional fixation on the physician who saved the life of some member of the 
family. These and others may be laudable motives, but unfortunately 
more than good intentions are required for one to carve a successful career 
out of the mediocre material some of us possess. Not even a skilled 
workman can make a bird’s-eye maple bed from a hedge-tree. In view 
of decreasing professional opportunities and increasing differentiation of 
college students on the basis of professional possibilities it becomes neces- 
sary for every freshman . . . to take an inventory of his own capabilities. 
A reasonable attitude to take toward his future profession is to recognize 
the need for a more careful inventory of his capabilities and interests 
and a more careful matching of these with those demanded by the pro- 
fession in which he is interested. ... In addition, students are given more 
responsibility than in high school for intelligent use of their leisure mo- 
ments outside the classroom. These additional responsibilities are often- 
times assumed by students without the necessary habits of responsibility. 
This one fact of intelligent use of opportunities for independent work 
and play explains in many cases why students of superior ability do 
mediocre or even failing work in college.” — These factors may easily be 
transferred to the work of our preparatory schools and our seminaries. 

P. B. K. 


Buchmanite Invasion of London. 


After solemn consecration in St. Paul’s Cathedral, October 7, the Buch- 
manites began their self-appointed task of evangelizing London. Special 
trains from Oxford and Cambridge brought hundreds of undergraduates 
for the service. Five hundred young people received a “charge” from the 
Bishop of London. With the Bishop of London and the Dean of St. Paul’s 
(Dr. Inge) conducting the service, there were between five and six thousand 
people in the cathedral. Thus the Oxford Group entered upon its project 
of holding meetings in each of the London boroughs throughout the autumn 
and winter — public meetings, large and small, in the city, in the suburbs, 
and in Greater London. (The actual name “Oxford Group” was given, 
we are now told, by the press in South Africa when a little party of seven 
Oxford men went out during the Long Vacation.) 

Among those who sponsored the movement in the commissioning ser- 
vice and through letters to the press were Dr. L. W. Grensted, Professor of 
Philosophy of the Christian Religion in Oxford, the Anglican Bishop of 
Calcutta, military men, and business men. The sponsors testify that in 
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the movement they have “found a fresh vision of Jesus Christ” and that 
in the house parties they felt that they “had been in a stirring Christian 
atmosphere far above the dead-alive of much conventional religion.” 


However, there has been a great deal of adverse comment on the 
merits and results of the movement. To begin with, there is a “complete 
disregard of criticisms, however weighty and damaging.” From the public 
expressions of its advocates nobody would gather that the Oxford Group 
has aroused against itself a formidable volume of hostile criticism, that 
its distinctive methods have been heavily challenged, that its teaching is 
gravely suspected, and that its much-vaunted achievements have been 
openly denied. The heaviest criticism is launched against the practise of 
mutual confession, called sharing. Writers in the London Times refer to 
this practise as “spiritual exhibitionism”; and if the character of the 
confessions is considered, this phrase (= the perversion of sexual instinct 
which leads the addict to show himself in the nude) is more than apt. 
From the New Outlook (December 21, 1932), a newspaper issued in 
Toronto and stated to be “published under the authority of the United 
Church of Canada,” the following is quoted: “This meeting was the most 
unblushing piece of exhibitionism we had ever seen. ... A meeting for 
ministers at which matters of sex were discussed will abide as one of the 
hideous memories of a lifetime.” One Oxford correspondent adds the ob- 
servation: “Their moral lapses are due to their principle of ‘sharing,’ 
which saps a man’s moral independence.” 

Other attacks have centered upon the principle of guidance. Count- 
less stories, says one observer, can be told “of duty shirked because of this 
pseudoguidance. . . . ‘Guidance’ is artificially secured with an infalli- 
bility the Pope would envy. . .. Men who have offered themselves for 
the ministry and who have availed themselves of the Church’s time and 
money have been ‘guided’ to abandon ordination.” More pertinently, an- 
other Oxford divine points out the danger “that some of those newly con- 
verted, being not yet spiritually sensitive, will mistake wandering voices 
from their subconsciousness for divine inspiration and thus fall into 
various follies and fanaticisms.” A scientist, Prof. Julian S. Huxley, con- 
siders this idea of “special divine guidance” as “a psychological short cut 
to that sense of certitude which is so agreeable, especially to one who 
has been a prey to doubt or conflict.” The critics do not fail to point 
out that there is indeed a true “guidance,” that is, the determining control 
of the Christian’s conduct by the will of God, that such guidance, in some 
sense, is to be sought and had of God, and that it comes about simply by 
the Spirit’s “taking of the things of Christ and showing them” to the 
seeking believer and so gradually “guiding” him “into all truth” —i.e., the 
whole body of Christian principles for daily living. A correspondent of 
the London Times of September 29 goes still deeper by pointing out that 
“Buchmanism is nothing less than a recrudescence of the doctrine of the 
Inner Light which was the motive power of seventeenth-century Puritanism. 
The religious anarchy prevailing in that period might lead the boldest 
Evangelical to pause before sponsoring its twentieth-century variant. 
Doctrinally, the Inner Light is the most dangerous of religious forces, 
since in practise it comes to mean a supernatural sanction for every 
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the movement they have “found a fresh vision of Jesus Christ” and that 
in the house parties they felt that they “had been in a stirring Christian 
atmosphere far above the dead-alive of much conventional religion.” 

However, there has been a great deal of adverse comment on the 
merits and results of the movement. To begin with, there is a “complete 
disregard of criticisms, however weighty and damaging.” From the public 
expressions of its advocates nobody would gather that the Oxford Group 
has aroused against itself a formidable volume of hostile criticism, that 
its distinctive methods have been heavily challenged, that its teaching is 
gravely suspected, and that its much-vaunted achievements have been 
openly denied. The heaviest criticism is launched against the practise of 
mutual confession, called sharing. Writers in the London Times refer to 
this practise as “spiritual exhibitionism”; and if the character of the 
confessions is considered, this phrase (= the perversion of sexual instinct 
which leads the addict to show himself in the nude) is more than apt. 
From the New Outlook (December 21, 1932), a newspaper issued in 
Toronto and stated to be “published under the authority of the United 
Church of Canada,” the following is quoted: “This meeting was the most 
unblushing piece of exhibitionism we had ever seen.... A meeting for 
ministers at which matters of sex were discussed will abide as one of the 
hideous memories of a lifetime.” One Oxford correspondent adds the ob- 
servation: “Their moral lapses are due to their principle of ‘sharing,’ 
which saps a man’s moral independence.” 


Other attacks have centered upon the principle of guidance. Count- 
less stories, says one observer, can be told “of duty shirked because of this 
pseudoguidance. . . . ‘Guidance’ is artificially secured with an infalli- 
bility the Pope would envy. ... Men who have offered themselves for 
the ministry and who have availed themselves of the Church’s time and 
money have been ‘guided’ to abandon ordination.” More pertinently, an- 
other Oxford divine points out the danger “that some of those newly con- 
verted, being not yet spiritually sensitive, will mistake wandering voices 
from their subconsciousness for divine inspiration and thus fall into 
various follies and fanaticisms.” A scientist, Prof. Julian S. Huxley, con- 
siders this idea of “special divine guidance” as “a psychological short cut 
to that sense of certitude which is so agreeable, especially to one who 
has been a prey to doubt or conflict.” The critics do not fail to point 
out that there is indeed a true “guidance,” that is, the determining control 
of the Christian’s conduct by the will of God, that such guidance, in some 
sense, is to be sought and had of God, and that it comes about simply by 
the Spirit’s “taking of the things of Christ and showing them” to the 
seeking believer and so gradually “guiding” him “into all truth” — i. e., the 
whole body of Christian principles for daily living. A correspondent of 
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personal eccentricity and places the egotistical element to be found in 
every man and woman above criticism. Such a creed cannot permanently 
endure. At the same time the doctrine can do immense harm. Sincere 
belief which is divorced from human reason is not enough and becomes un- 
impressive when confused with a crude anthropomorphism, which, logically 
pursued, must render God responsible for our choice of neckties or whether 
we choose to eat beef or mutton at luncheon.” 


The lack of theological background is cited as a sufficient reason for 
the enthusiast element in Buchmanism. “The movement has no definite 
standards of doctrine. While the lack of dogmatic commitment enables the 
movement to include people of greatly differing beliefs, the resultant 
vagueness tends to deprive it of the element of permanence. How can we 
aim at a cloudy target? This lack of definition will leave each Grouper 
largely to his own theories.” 


Many comments were voiced on the extravagance and luxury of the 
traveling teams and on the quick disillusionment of the groups organized 
by the Buchmanites on tour. It is reported that “two years ago there 
was a gigantic Group campaign in Louisville, Ky., and hundreds of ‘con- 
versions’ were recorded. When the team visited this town last spring to 
consolidate their previous work, we found only eleven people who had re- 
tained any interest in the Group. In Detroit I found an exact parallel, 
except that in this case the converts had fallen away in a much shorter 
time. The grave question arises whether the last state of such disillusioned 
converts is not worse than the first.” 


The London Times of September 27, in a notable editorial, commented 
on a meeting of Buchman and his followers at the residence of the Lord 
Mayor. We quote the following significant expressions: “Certainly the 
triviality of the experiences shared at yesterday’s meeting, the vagueness 
of the speakers about the new vision they claimed to have received, the 
refusal to meet criticisms offered in a helpful spirit, are not likely to 
convince the historic Christian bodies that they have much to learn from 
Dr. Buchman’s methods. ... How could evil fail to arise in a movement 
two of whose chief principles are ‘sharing’ and ‘guidance’? It would be 
astonishing if that hawking round of past sins which goes under the name 
of sharing should not frequently produce spiritual pride in the sharer 
and besmirch the minds of those with whom they are shared. It would be 
incredible if the bulk of the ‘guidance’ received in ‘quiet times’ should not 
consist of submerged thoughts and desires.... The way in which we are 
to expect God normally to guide us is surely through the mind which He 
has implanted in us for the purpose.... Surely the simile of the little 
leaven that leaveneth the whole lump is much more after the mind of 
Christ than the volcanic eruptions which have so often passed for Chris- 
tian evangelism. ... Every one should be careful to say or do anything 
that might induce the Group Movement to end as so many past revivals 
have ended — in the setting up of a new religious communion.” 


THEO. GRAEBNER. 
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I. Amerika. 

Luther und die chriſtliche Volksfdule. Yn einem fehr lehrreiden Aufſatz, 
der in der „Kirchlichen Beitidrift” fiir Oftober 1933 erfdien, handelt D. Reu 
unter der überſchrift ,Quther und die Erziehung” naturgemäß auch von 
LutherS Bedeutung fiir die chrijtlidje Volksſchule. Cinige Worte darin 
follten mit Flammenſchrift der gangen lutheriſchen Kirche borgefiihrt werden. 
Wir drucen hier den Paragraphen ab, um den e3 uns gu tun ift. 

„Man ſagt wohl, dak unfere amerifanijde offentlide Schule ſich lebten 
Ende auf Luther guriicffiihre; aber der Sab ift doch recht gefährlicher 
Natur. Will man damit fagen, dak die allgemeine Schulpflicht, die wir 
haben, auf Luther guriidgeht, fo fann das mit der aus obigem ſich ergeben- 
den ftarfen Cinfehranfung in einem gewiſſen Ginn gefagt werden. Sonſt 
hat unfere offentlicke Schule nichts mit Luthers Gedanfen gu tun, und fein 
Urteil iiber fie würde ein ſcharfes, fritijehe3 Wort fein; denn gerade da3, 
was ihn betwogen hat, den Gedanfen einer alle umfafjenden Schule ind 
Auge gu faffen und anfangsweiſe durchgufiihren, der Gedanfe an die Pflicht 
des religidfen Unterridts, ijt in unferer öffentlichen Schule vollftandig 
und pringipiell ausgefdaltet. Geftehen wir nun auch gerne gu, dak unfere 
offentlide Schule unter den Verhaltnifjen, wie fie nun einmal in unferm 
Lande find, religionslos fein mu, und treten wir felber dafiir ein, dak 
fie es bleibt, fo ertoachft un3 daraus nur um fo mehr die fdreiende Frage 
an unfere Sirde, das heißt, an uns felber — denn wir find die Rirde: 
Geben wir unſern Kindern die Schule, die wir ihnen als Nachfolger Luthers 
geben jollten? Geben wir ihnen mwenigften3 den Religionsunterricht in 
einem Ma, in einer Griindlidfeit und in einem Geift, wie e3 uns Luther 
bet unferm Wobhlftand und unter unfern allgemeinen Bildung3miglicd- 
feiten al unfere heilige Pflicht ins Gewiffen fdieben twiirde? Es nützt 
fein Qubilaumfeiern, wenn man nicht wirklich gewillt ijt, ins Selbſtgericht 
der Buße Hinabgufteigen, Gott um Wergeihung fiir alles Verfaumte gu 
bitten und im Glauben an feine Vergebung ein Neues gu pfliigen.” A. 

Chiliasm in the “Lutheran Companion.” —It was with regret 
that we read an article in the Lutheran Companion (Augustana Synod), 
in the issue of November 18, 1933, entitled “Signs of the Times,” written 
by Dr. J.H. Ford, which plainly teaches chiliastic doctrine. We quote 
some of the statements in this article. “From the Word of God we learn 
also that the present world systems are not permanent, but they are to 
give way to the theocratic form of government in due time. That time 
is quite clearly indicated, and it may not be so very far off.” “In the 
new world order the ideals and principles of Christ will be put into 
practical application, not only in the lives of individuals, but in the 
policies of government. Satan will be bound, whereas he at the present 
time has great power in the shaping of the policies and actions of the 
nations.” “The new world order is described in many places in the Bible, 
both in the New and in the Old Testament. It is spoken of by Peter as 
the ‘times of refreshing and the restitution of all things.’ In the Book 
of Revelation these times are briefly described as a thousand years of the 
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reign of Christ and of His saints. Christ Himself says that the times 
of the Gentiles will end and Israel as God’s chosen people will again 
occupy a place in the sun. These are not theories, but facts, which any- 
body who will investigate can readily see.” “In the mean time we are 
also watching and waiting for the coming of Christ and the new world 
order. This expectation was the blessed hope of Paul (Titus 2, 13) and of 
the apostles and of the noblest spirits in all the Christian centuries.” 

What lamentable confusion and departure from sound teaching do 
we not behold here! The writer holds that the thousand years of Revela- 
tion are still ahead of us, that Israel as God’s chosen people will again 
become prominent, that the reign of the Gentiles will cease with the 
coming of the Millennium. Is this in keeping with the plain teaching 
of Christ when He says that His kingdom is not of this world, John 18, 36; 
and with that of the apostles, who declare that “we must through much 
tribulation enter into the kingdom of God,” Acts 14,22? Was Paul looking 
forward to the millennium when he spoke of “that day” and the “appear- 
ance” of the Lord, 2 Tim. 4,8? Article XVII of the Augsburg Confession 
here comes to mind, where the statement is made of the people submitting 
the confession: “They condemn also others who are now spreading certain 
Jewish opinions, that before the resurrection of the dead the godly shall 
take possession of the kingdom of the world, the ungodly being everywhere 
suppressed.” How timely is not the warning uttered in the same paper 
in the issue of November 4, 1933, by Dr. A. Hult: “To add to confusion, 
Christians speculate more on the date of His coming than they live pre- 
pared for His advent, busy more with prophetic curiosities than with the 
fundamental simplicities and richnesses of saving Gospel-truth.” A. 

The Rosicrucians. — Answering the question What is the Rosicrucian 
Brotherhood? Rev. John P. Milton gives this answer in the Lutheran 
Companion: — 

“The question is difficult to answer briefly and concisely, first, because 
there are several separated groups in this country that presume to use 
the name Rosicrucian, and secondly, because of the variety of subjects 
included within Rosicrucian teaching. 

“The AMORC (Ancient and Mystical Order of Rosae Crucis), with 
headquarters at San Jose, Cal., and affiliated with the international order 
of the same name, claims to be the real organization. It insists on the 
term Rosicrucian Order and is essentially a fraternal organization. In 
many respects it resembles the order of Freemasonry, though it denies 
any historical or present connection. In the Rosicrucian Manual (1929) 
we are told that the order is ‘primarily a humanitarian movement, making 
for greater health, happiness, and peace in the earthly lives of all man- 
kind.’ It claims to be a universal movement, including members of all 
lands and creeds, and therefore broadly non-sectarian in its religious 
principles. Like Freemasonry, it requires faith in the existence of God 
as ‘the divine Ruler, Architect, Mind, and Father of all men, regardless 
of creed or doctrine.’ It further claims to have members, including 
clergymen, in all denominations and that nothing in Rosicrucian teachings 
will affect the personal religious belief of the individual except to 
strengthen it. It claims that its real teachings are not to be found in 
book form in any country. In all these things we recognize its similarity 
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with the lodge religions generally. Yet in the ‘Rosicrucian Dictionary,’ 
which forms a part of the Rosicrucian Manual, previously mentioned, 
we find much that places the movement more definitely. It is a child 
of the mystery cults of the East, which have influenced all lodge religions 
and also such movements as theosophy. An essential doctrine is the 
teaching of reincarnation. It does not believe that there is a distinct 
created soul in each human being, but that there is only one soul in the 
universe, God’s, of which an unseparated segment reincarnates itself from 
time to time in human beings. We recognize this for what it is, pantheism. 
The ‘Rosy Cross’ does not suggest the Christian cross, the cross of Christ, 
but is traced back to an ancient Egyptian symbol, a symbol of immortality 
and reincarnation. It has sanctuaries and sacred teachers in India and 
in Tibet and terms and teachings which plainly come from the same source. 
We see, therefore, how far removed it is from Christianity and how it 
antagonizes Christianity at every essential point. It shares all the anti- 
christian features of ordinary lodge religion, with some more added from 
the mysticism and occultism of the East. How any professing Christian 
can belong to it would seem to be the greatest mystery of all. In passing 
this judgment, I am guided solely by what I have read in the Rosicrucian 
Manual mentioned, which contains an approving preface by the ‘Imperator’ 
of the order, H. Spencer Lewis.” 

Continuing in a later issue of the Lutheran Companion, Pastor Milton 
discusses the Rosicrucian Fellowship as follows: “The Rosicrucian Fellow- 
ship, with headquarters at Oceanside, Cal., whose chief spokesman was 
Max Heindel, is somewhat different. It has countless books for sale, 
mostly by Heindel, and claims to set forth the real Rosicrucian teaching 
in full. AMORC denies that his teachings are those of the Rosicrucian 
Order, although it admits that he was a keen student of both theosophical 
and Rosicrucian teachings under a private teacher. It calls his philosophy 
essentially Christian and theosophical; how both at the same time is 
another mystery! It is really a mixture of Christian terms, emptied of 
their original content, with the teachings of the Eastern occultism. The 
principal difference which he himself admits to exist between the teachings 
of the Rosicrucian philosophy and the orthodox Church is in regard to 
reincarnation and the absolute individuality of each soul of man. We find 
thus that he shares the general Rosicrucian teaching of reincarnation and 
of pantheism. Much more could be said to show how he empties the 
Christian teaching concerning the cross and the forgiveness of sins, even 
while using the terms and professing to defend them. Of the whole Rosi- 
crucian movement it can confidently be said that it is not Christian in 
the historical, evangelical sense of that term.” A. 

Evangelical Synod Votes for Union with the Reformed Church 
in the United States. — When the Evangelical Synod of North America 
held its convention in Cincinnati October 3—10, it discussed the question 
whether it should, as had been proposed, join the Reformed Church in the 
United States, which formerly, before 1867, bore the name German Reformed 
Church. The result was that the convention voted unanimously to merge 
with this church-body. If the Lutheran element in the Evangelical Synod 
voiced any protest, it apparently dropped all resistance when the vote 
was taken. A. 

5 
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What does Protestantism Teach on the Seat of Authority in 
Religion? — Writing in the Christian Century of October 4, the Episco- 
palian B.I. Bell declares: “It is a fundamental principle, indeed the basic 
principle of Protestantism, that each individual Christian’s own soul is the 
first, last, and sufficient guide and authoritative judge about truth or 
falsity, wisdom or lack of wisdom, in matters of faith and morals... . 
In consequence upon this principle every true, thoroughgoing Protestant 
minister is at liberty to believe anything, and teach anything, which he 
himself happens to think correct and to disbelieve anything, and fail to 
teach anything, which he does not happen to like. When we listen to 
a Protestant minister preach, it is the minister himself who is the authority. 
It is one man talking on the basis of one man’s understanding. ... This 
is not the conviction about authority on religion that was held by Chris- 
tians for the first fifteen hundred years of Christian history, and it is not 
the conviction held by two-thirds of all Christians to-day. It is not the 
notion held by the Orthodox Eastern churches or by the Roman Catholic 
Church or by the Episcopal churches. It is strictly a modern, Protestant 
idea.” The Christian Century should have added a few footnotes to the 
remarks of its contributor. It should have reminded him that most men 
are acquainted with the axiomatic saying: “The Bible, the whole Bible, 
nothing but the Bible, is the religion of Protestantism.” Protestantism is 
so named because it protested against the usurpation of authority in re- 
ligion by the Catholic hierarchy. It recognizes but one authority in 
religion, the written Word of God. It accepts that authority unreservedly. 
Did Dr. Bell never read the Smalcald Articles? “The Word of God shall 
establish articles of faith, and no one else, not even an angel.” That “true, 
thoroughgoing Protestant minister” who assumes “the liberty to believe 
anything, and teach anything, which he himself happens to think correct” 
can find little comfort in the Lutheran Confessions, which warn “against 
the enthusiasts, i.e., spirits who boast that they have the Spirit without 
and before the Word and accordingly judge Scripture or the spoken Word 
and explain and stretch it at their pleasure, as Muenzer did.” (Smale. Art.; 
Trigl., p.495.) Protestantism repudiates Muenzerism, which makes the 
individual the seat of authority in religion. Did Dr. Bell never read the 
Westminster Confession? “The Supreme Judge, by whom all controversies 
of religion are to be determined and all decrees of councils, opinions of 
ancient writers, doctrines of men, and private spirits are to be examined 
can be no other but the Holy Spirit speaking in the Scripture.” (Chap. I.) 
Did he never read the Articles of Religion of the Episcopal Church? “Holy 
Scripture containeth all things necessary to salvation, so that, whatsoever 
is not read therein nor may be proved thereby is not to be required of 
any man, that it should be believed as an article of the faith or be thought 
requisite or necessary to salvation.” (Art. VI.) In the face of these un- 
equivocal statements a great amount of ignorance is required in order to 
produce the assertion that Protestantism places the seat of authority in the 
individual. It is true that many, yea, most modern “Protestant” theo- 
logians have superseded the authority of Scripture with their own authority. 
But these men have forfeited their right to be called Protestants. They 
are repudiating a basic principle of Protestantism. The Smalcald Articles 
put them in a class with Muenzer. Dr. Fosdick and his colleagues are 
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Muenzerites.— As to the Episcopalians, Dr. Bell has not classified them 
correctly. There are at least three kinds of Episcopalians. There are 
Thirty-nine-Articles Episcopalians, who believe in the sole authority of 
Scripture. There are Broad-church Episcopalians, who believe in the 
authority of the individual. And there are Anglo-Catholic Episcopalians, 
who believe in the dual authority of Scripture and of the Church. P. 

Controversy in the Protestant Episcopal Church Continuing. — 
In the circles of the clergy of this Church a protest is making the rounds, 
which now has been signed by 2,112 priests. It is addressed to the House 
of Bishops and is directed against “celebratious of Holy Communion by 
ministers not episcopally ordained” in Episcopal churches. The protest 
reads, as reported in the Living Church: — 

“We, the undersigned clergy of the Protestant Episcopal Church, desire 
respectfully to express to the House of Bishops our conviction that, with 
loyalty to the provisions of our Book of Common Prayer and of our canons 
and with Christian consideration for the consciences of our brethren in 
our own Church, our clergy cannot participate in celebrations of the Sacra- 
ment of the Lord’s Supper by ministers who have not had episcopal ordi- 
nation, and we feel bound to state that, if celebrations of the Lord’s Supper 
by ministers not episcopally ordained are permitted in our churches, this 
will precipitate a crisis in our own Church, will break the fellowship of 
our Church with the Anglican Communion, and will endanger the present 
hopes of Christian reunion.” 

A strange statement indeed! Not a word about disloyalty to the 
one rule of faith, not a syllable about endorsement given to erroneous 
teachings on the Lord’s Supper by joining in a Communion service with 
people who are errorists with respect to the Eucharist. The reasons ad- 
vanced against such communions are of a minor nature. Was it possibly 
the lack of unity among the Protestants which dictated such a colorless, 
feeble appeal? A. 

Modernism in the Protestant Episcopal Church.—One stan 
aghast at reading the articles which the Living Church, conservative 
Protestant Episcopal weekly, publishes in a series on “Liberal Catholicism 
and the Modern World” under the general editorship of Dr. Frank Gavin 
of General Theological Seminary. Before us lies the article written by 
Dr. F.C. Grant of Seabury-Western Theological Seminary, Evanston, II1., 
on the New Testament. Among other things Dean Grant says: “The 
sources of our faith are manifold and various. 1. Scripture is one source, 
culminating in the New Testament. 2. Tradition is another —a vital, 
living, and life-conveying factor, by no means something dead and lifeless, 
but including, for example, the personal influence of men of faith who 
hand on the tradition. 3. Still another source is private religious expe- 
rience — the reaction of the individual to the tradition or teaching of the 
Church and to the personal handing on of it by those who believe; his 
response to the knowledge and illumination conveyed by the Scriptures; 
and then on beyond these the creative inner life of the man himself in 
& progressive and increasingly close union with God, with the will and 
the wisdom, the power and the love, of the Eternal. And there are still 
other sources in the rich and ever-renewed and inexhaustible, fresh, creative 
life of faith. The Christian religion does not require any one to go 
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contrary to his own experience either in faith or in conduct, i.e., not con- 
trary to what in popular language is called reason, or the conclusions 
we draw, the outlook we derive, from our experience. This has ever been 
God’s way with man; else what was reason for, which God implanted in 
us as a guide through the mazes of conflicting sense impressions and of 
opinions, the latter but little removed, as Plato said, from the realm of 
sense impression?” “The question arises for those who have relied exclu- 
sively hitherto upon Scriptural authority: What is to take the place of 
the Bible now that Biblical criticism has weakened the foundations of its 
authority? For one who shares the Catholic view, even in a measure, 
the question is by no means as baffling as it is for the traditional Prot- 
estant, for the Bible has never occupied for him the supremely authoritative 
place it has held in Protestant theology and religious thought. The real 
authority for him is to be sought and found in the life of the Christian 
society; in the experience of the fellowship; in the long-continued and 
vitally continuous, and manifoldly various, and all-embracing, and pa- 
tiently thought-out experience of the whole Church of Christ, reaching 
back in its origins to the very beginning of the Christian movement in 
history, back even behind the New Testament and its earliest sources, and 
reaching out to embrace all men everywhere in its universal appeal, 
drawing them ever closer to the heart of the Eternal.” What more definite 
renunciation of the formal principle of Protestantism can one imagine? 
When people search for authoritative truth in the bogs of shifting human 
experience, it is not surprising to see that they discover as something 
divine the apostolic succession, the episcopate, and other remnants of 
Romanism. A. 
Does This Make It Unanimous? — Our Sunday Visitor is a Catholic 
weekly, published at Huntington, Ind. Under its banner head, over the 
signature of P. Cardinal Gasparri, it carries the Apostolic Benediction 
of the Holy Father Pius XI. In the issue of November 5 the Rev. John M. 
Riach, C.S.P., writes under the heading: “The Mass Is the Greatest 
Drama in All the World”: “That ‘life is a drama’ is a platitude which 
cannot be denied. ... Why is life a drama? Precisely, because it em- 
bodies the four constituent elements of the drama: conflict, characters, 
dialogs, and emotion. ... Those four elements of the drama are all found 
in life, and it is our interest in the final unraveling of the plot which 
makes us love to be alive. Instances of this inherent love of drama in all 
stages of life could be specified galore. The fairy-tales of our children 
were really infantile plays, projections into the external world of the 
inchoate inner desires of our being. Who among us has not stood as tense 
spectator while the absorbing tragedy of Punch und Judy came to town? 
That was the theater of our long ago. All our games, too, are dramas 
translated into terms of athletics; for a stadium is but the stage for an 
intensive conflict of character, dialog, and emotion in varying degrees. 
Thus the list could be extended ad infinitum; our examinations at school, 
our fraternities, sororities, the competition of the business world, our 
daily intercourse with the world, the warfare of the soul to keep good, 
the signs, esoteric regalia, and theatrical ethos of secret societies, — all 
these things express in their own peculiar way the living fact that life 
itself is a drama and the most thrilling encounter in all the world. Every 
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one, therefore, is irresistibly drawn to the dramatic. It is the spice of 
life, and in its enjoyment are satisfied the innate desires of man... . 
It follows from all this that, if a certain religion claims to bear the 
hall-mark of divinity, it must appeal to the dramatic side in order to 
satisfy the whole man. This is precisely what the Catholic Church does. 
It satisfies first of all the intellect [?]; ... in bodily worship it is no 
less satisfying, as the postures of kneeling, beating the breast, bowing the 
head, etc., etc., testify; and finally it gives full play to man’s dramatic 
instinct because its pivotal act of worship, the holy Mass, is the greatest 
drama in the world. ... These pages will be confined to a portrayal of 
the drama of the Mass, in order to show that it is a riot of pageantry, 
symbolism, and pantomime, in which no word, action, or posture is without 
meaning.” — Yet, if we had said that the Roman Mass is a show, de- 
liberately designed to appeal to the same instinct that seeks satisfaction 
in a Barnum and Bailey circus, we should no doubt have been taxed with 
irreverence. T. H. 

Anent the Union of Unitarians and Universalists.— The Na- 
tional Universalist Convention, meeting in Worcester, Mass., voted ap- 
proval of the plan of affiliation already adopted by the Unitarian Asso- 
ciation. Two changes were made. A theistic basis was added to the 
preamble. It was proposed that some other name than the Free Church 
should be sought, since this is vague, undescriptive, and already appro- 
priated by a minor denomination. — Christian Century. A. 

A Spiritualist Fraud Uncovered. — Without comment, because none 
is needed, we reprint the account of Marcus A. Spencer, who, as correspon- 
dent of the Christian Century from Scotland, reports on a sensational trial 
in Edinburgh in which a medium figured. 

“Great public interest was shown in our Edinburgh trial of a spiritual- 
istic medium, who was sued for fraud as the result of one of her séances. 
The charge was that ‘she did pretend ... that she was a medium through 
whom the spirits of deceased persons were openly and regularly material- 
ized’ and that at the given place and time she ‘pretended that what was 
visible and audible in the room was the spirit and voice of a deceased child 
named Peggy, the truth, as she well knew, being that what she did pretend 
to be the materialized spirit of the child was in fact a woman’s stockinet 
undervest and that the audible voice was her own voice, and she defrauded 
the eight persons each of 10s.’ 

“The testimony was very interesting. 

“Five of the eight people who had attended the particular séance 
agreed in their testimony that one of them had grabbed ‘Peggy’ during 
the ‘spirit’s’ conversation with them. ‘She’ proved to be of soft, stretchy 
material and ripped in the scuffle; the lights were flashed on, and the 
medium was found behind her curtains, not in a trance, trying to put some 
article up her dress. She was forced to undress, and the ripped undervest 
was found on her. 


“The defense was marvelous. None of those present at the séance was 
summoned. There were two chief witnesses. A doctor who said he had 
about sixty sittings with this medium described her as the most remark- 
able woman in Europe. He remembered an occasion when a piece of 
cytoplasm six feet long had come out of her mouth like a big snake, had 
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wobbled about with immense rapidity, slung itself around his neck, and 
lifted him clear off his chair! Another time he had seen the medium sitting 
on an easy-chair with no body from the hips downwards! The fiscal (prose- 
cuting attorney) produced the undervest mentioned in the charge and asked 
him, ‘You would not say that was an ectoplasmic garment?’ ‘No,’ he 
replied; but he hastened to maintain that extraordinary things happened 
with Mrs. Duncan (the accused) —he had seen her shoes and stockings 
taken off and thrown at him! 

“The other chief witness was a Mr. Oaten of Manchester, president of 
the International Spiritualist Association, the editor of a paper dealing 
exclusively with psychic research. He was asked during his testimony how 
many spiritualists there were in Great Britain just now. He answered 
that there were 16,000 or 17,000 actual members of spiritualist societies, 
and he computed that 100,000 to 120,000 people assembled at spiritualist 
meetings every Sunday evening. 

“After a two-day hearing and a week to formulate his opinion, the 
judge found the charge proved. The crowd assembled to hear the verdict 
were mostly women who had waited in the rain outside for an hour to 
gain admittance. They were apparently deeply interested in spiritualism; 
some of them sat bowed in prayer before the judge came in. The lawyer 
for the defense asked for a light sentence because the accused had an un- 
employed husband and a family of eight dependent for income upon her 
obtaining sitters at séances. He reminded the sheriff of the tremendous 
faith which thousands of people had in Mrs. Duncan and asked him to 
impose a penalty which would shake the faith of these people as little 
as possible. 

“The sheriff imposed a fine of £10, or a month’s imprisonment. On 
leaving the dock and passing in front of the bench, she turned to him and 
said, ‘God forgive you!’” A. 

Sixty-Five Years’ Service in New York Pulpit. — Rev. G. U. 
Wenner, New York’s oldest pastor in active service and holder of the 
longest continuous pastorate in this country, announces that he has no 
intention of retiring from the pulpit of Christ Lutheran Church, New York 
City, which he founded sixty-five years ago, despite the fact that the 
congregation there has been unable to pay him any salary during the 
past two years. — Christian Century. A. 

Dr. Haldeman Deceased. — “Dr. I. M. Haldeman, eighty-eight years 
of age and for nearly fifty years pastor of the First Baptist Church, 
Borough of Manhattan, City of New York, has passed to his reward. 
Despite his failing health and ebbing strength great congregations con- 
stantly waited on his ministry. His amazing primacy in the pulpit was 
not due to the fact that he pandered to popular taste, for his preaching 
ran counter to the prevailing ideals of the day and unsparingly condemned 
every departure from God’s Holy Word. His uniqueness as a preacher 
consisted in his brilliant eloquence, his extraordinary knowledge of the 
Bible, and his profound and unshakable convictions. New York City 
being a Mecca for the people of the world, multitudes of strangers sought 
out this far-famed preacher and carried back to their homes the extra- 
ordinary. story of his remarkable ministry. While the pulpit was his 
throne, many books and countless pamphlets came from his busy pen and 
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threaded themselves to the ends of the earth. Dr. Haldeman was too much 
absorbed in the deeper things of God to be a good mixer and a hail-fellow- 
well-met. If he was not active in denominational life, it was not because 
he lacked the convictions, the courage and the consecration of an old- 
fashioned and thorough-going Baptist.” So writes the Watchman-Examiner 
reporting the death of Dr. Haldeman, which occurred September 27. As we 
think of this sturdy Fundamentalist, we thank God that even in circles 
where doctrine is much vitiated by rationalism the divine Savior is exalted. 
A. 


II. Ausland. 


Chinese Government More Favorable to Religious Instruction in 
Schools. — The usually well-informed Fides Service reports a very impor- 
tant statement of the Chinese Minister of Education under date of Novem- 
ber 25, 1932, as the Chinese Recorder for September, 1933, informs us, by 
which the former inimical attitude of the Chinese government to religious 
instruction in educational institutions is completely reversed. In the in- 
terest of freedom of conscience and of Christian education one can only hope 
that the report is well founded. The statement is said to contain the fol- 
lowing paragraphs: — 

“There is one thing more —the question of religion. Whether or not 
religion deserves to be fostered is a question apart; however, since religion 
actually exists in society and wields an influence both universal and pro- 
found, it becomes a question most intimately connected with that of 
education. 


“It is evidently impossible, therefore, so far as education is concerned, 


not to have a definite policy of one kind or another as regards this question. 
A destructive policy of intervention, such as was formerly adopted, is 
clearly not a proper way of dealing with the matter. The present laissez- 
faire policy is not good either; for, while it recognizes the religious liberty 
of the individual, it simply ignores the influence of religion upon education. 


“For this reason it is necessary that we adopt, in accordance with the 
ends and aims of education, a radically different attitude towards religion, 
so that religion may not only not obstruct the national revival, but may be 
of actual assistance to it. This Department, therefore, after having re- 
viewed in detail its aims and methods in the readjustment of national edu- 
cation, desires in passing to clarify this point regarding the administration 
of education and the question of. religion.” A. 


Development of the Turkish Language. — All friends of Christian 
missions are interested in everything that will make Turkey more acces- 
sible to Christian missionaries. Repeatedly during the last years men- 
tion has been made of attempts on the part of the Turkish government to 
make its language a more fit and pliable instrument, removing difficulties 
formidable both for natives and foreigners. A correspondent of the Chris- 
tian Century has this to say on the latest developments in this field: “The 
past few months have brought us nearer a reform which, if it is carried 
out, will probably count as one of the most remarkable in the world, It 
is the attempt fundamentally to reform the Turkish language. Every text- 
book will tell students of Turkish that what is generally understood by 
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that language is a compound of Turkish proper, Arabic, and Persian. If 
the text-book is rather old, it will add that Arabic and Persian grammar 
rules are allowed to interfere. But what in most cases it will omit to 
say is that to nine Turks out of ten written Turkish is incomprehensible. 
When the gazi decided to remedy this state of things by clearing the 
Turkish language of its foreign components, he had two objects in view. 
One was to sever the connection with the Oriental past, since for the per- 
fect knowledge of Turkish a thorough study of Arabic and Persian has, 
as a rule, been necessary. The other was to create a really popular lan- 
guage, accessible to all. To this end the whole nation was called to 
cooperate. For about one year there has been a passionate hunting for 
Turkish words, both in Turkish folk-lore and literature and, to some 
extent also, in imagination. The yield has been extraordinarily rich. Over 
100,000 words are now submitted for examination, and from these the 
new Turkish language is to evolve. Like most changes in Turkey the 
simplification of the national language, too, has been something of a natural 
progress. The gazi’s intervention represents the will to accelerate this 
evolution and to make it radical. The compilation of the new Turkish 
dictionary is very likely to be a monument of human work; but much more 
important and also much more difficult will be its practical enforcement. 
Meanwhile old expressions are ejected, and new ones are borrowed from 
the French. The result is that Turkish papers are filled with words which 
a Turk, according to his knowledge of French, may or may not under- 
stand, but which in no case he has the possibility of looking up in any 
of the existing Turkish dictionaries.” A. 

Mrs. Besant Deceased.— The Christian Century reports: “Annie 
Besant, who had identified herself with India as perhaps no other Britisher, 
died on September 21 at the advanced age of 84 at Adyar, near Madras, 
the world headquarters of the Theosophical Society. The universal tribute 
paid to her by all classes of people is a recognition of the unique ser- 
vices [?] she had done for India. She first appeared in India as an 
advocate of theosophy. Though theosophy as such has made but little 
progress among the religions of India, the able [?] way in which 
Mrs. Besant defended the religious beliefs and practises of Hinduism 
against what she and India considered at the time as the onslaughts of 
Western Christian missionaries appealed to the popular imagination. 

“The esoteric practises and associations of Annie Besant culminating 
in a famous court case about the custody of the Brahmin boy Krishna- 
murti, who later became the so-called ‘world-teacher’ of theosophy, brought 
Mrs. Besant and theosophy under a cloud. From that date, as if to regain 
the influence she had lost with the people of India, she threw herself 
heart and soul into Indian politics and worked for India’s freedom. She 
was responsible, before Mr. Gandhi came on the Indian scene, through her 
home-rule movement for India, for awakening nationalism and directing 
it along channels of persistent agitation and propaganda. For the earnest 
and devoted work she did for the political emancipation of India Annie 
Besant will be ever remembered in this country.” 

That Mrs. Besant was a bitter enemy of the Christian religion and 
that she is now facing the Judge whose truths she here denied is some- 
thing which should be added to complete the account. A. 
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His Unchanging Word. A Survey of the Bible: How to Master the 
Bible. By William Evans, Ph. D. D.D. American Sunday-school 
Union, Philadelphia, Pa. 128 pages, 5X7%4. Price, 50 cts. 


Here is a book for which we may be properly thankful; for in the 
midst of Modernism and other strange beliefs of the present time its 
contents stand out like a beacon showing the way to the old paths. The 
book is divided into two parts: I. A Survey of the Bible, with ten chapters 
discussing what the Bible calls itself, what the Bible has to say about 
itself, how our Bible came to us, how the Bible divides itself; II. How to 
Master the Bible, with another ten chapters discussing necessary qualifi- 
cations, general methods of Bible-study, close study of specific texts, and 
knowing the Bible experimentally. The material contained in these twenty 
chapters is in general of a nature to commend its study very highly, espe- 
cially to the Bible-class leader. Though there is a chiliastic atmosphere 
(pp. 15. 50. 66), yet the suggestions throughout the book are so sound as to 
challenge every lover of the Bible. Those who follow them will certainly 
find themselves to be enthusiastic students of the Book of books. Some 
of the truly splendid passages of the book are the following: “What we 
need to-day is not a new Bible; it is a new approach to the Bible. This 
is what we stand most in need of.” (P. 69.) “ ‘Search,’ John 5, 39, is 
a hunter’s word, meaning to trace out, to track out, to scent to its re- 
motest reach, as a dog searches for the hare.” (P.78.) In two instances 


the writer makes concessions which we cannot approve: “We know very 
well that the sun does not move” (p.76), and: “The general consensus of 
Christian doctrinal belief is more likely to be right than the individual 
view of one man” (p. 122). P. E. KRETZMANN. 


Kommentar gum Alten Teftament. Herausgegeben von Prof. D. Ernft 
Sellin. Band IX: Jefaia, gweite Hailfte, Kapitel 40—66, überſetzt 
und erflirt von D. Paul Volz. A. Deichertſche Verlagshudhandlung 
(D. Werner Scholl), Leipzig. 1932. XXXVIII und 310 Seiten 644 X9%. 
Preis: Geheftet, M. 14.20; gebunden, M. 16.50. 


Vor einiger Zeit ift nun auch der gweite Teil des Propheten Jeſaja in diefem 
befannten großen Kommentar erfdienen, naddem wir vor etwa zwei Jahren den 
erften Teil befprocen haben (CoNcoRDIA THEOLOGICAL MONTHLY, 2, 952). Den 
erften Teil hatte Prof. D. Prokfd in Erlangen bearbeitet; diefen zweiten Teil 
bat Prof. D. Paul Volz in Tiibingen herausgegeben. Daf man das Werk des 
größten Propheten fo auf zwei Bearbeiter verteilt hat, ift vom modern theologi- 
fhen Standpuntt aus begreiflid; denn faft die gefamte moderne Theologie — 
und fo auc) der vorliegende Kommentar — läßt den zweiten Teil des Jeſaja, 
Kap. 40—66, nicht von Jeſaja ſelbſt gefdrieben fein, fondern von dem Mann, 
oden wit in Unfenntni8 feines Namen’ ,Deuterojefaja’ nennen” (S. XV). Volz 
glaubt dann auch, die Zeit dieſes „großen Unbefannten” genau feftftellen gu finnen, 
wenn et ſagt: „Zwiſchen 546 und 538 tritt Deuterojefaja auf, und feine Lieder 
erftreden fic) wohl iiber ben Zeitraum dieſes Jahrzehnts. Genaueres läßt fid 
ſchwerlich ermitteln.“ (©. XVI.) Allerdings ift und bleibt 8 unmöglich, den Ver- 
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faffer dieſes größten prophetifden Buches gu beftimmen, wenn man ihn nidt mit 
der jüdiſchen Shnagoge, dem Neuen Teftament und der chriftliden Kirche bi8 auf 
die Zeit des Rationalismus den alten Propheten Yefaja fein ligt. Auf die Fragen: 
Wer ift diejer Deuterojefaja? Warum nennt er nicht, wie fonft alle Propheten 
tun, am Anfang feines Buches feinen Namen? Und wenn er aus irgendeinem 
Grunde anonym bleiben wollte, wie war es möglich, daß die Yuden nicht die ge- 
tingfte Nachricht über ihn iiberliefert haben, gumal es dod nicht in grauer Vorzeit 
war, fondern in der Beit, die wir fonft siemlic) genau fennen, die Beit de Cyrus? 
Auf alle diefe Fragen weif die Kritit teine Antwort gu geben. Der Verfaffer von 
Jeſ. 40—66 bleibt der ,Deuterojefaja”, der „große Unbekannte“; und Vols geht 
mit andern Kritifern fo weit, dak er nun auc) dem Deuterojefaja nidt das ganze 
Werk lift, fondern einen ,Tritojefaja” annimmt. Er fagt: ,Dubm hat mit 
meifterlidem Griff die Rapitel 56—66 von Deuterojefaja abgetrennt, und mit 
gang wenigen Ausnahmen ift ihm die wiſſenſchaftliche Welt gefolgt.. (S. 197.) — 
So diel über die ifagogifd-fritifhen Fragen in diefem neueften Sefajafommentar. 
Wenn wir uns dann gu der Auslegung des Buches wenden, fo erfennen wir 
gern an, daß der Kommentar fdhin und glatt gejdhrieben ift, nidt fo gerhadt und 
wiffenfdaftlid tednifd wie mance neuere Kommentare. Die überſetzung ift fehr 
affurat. Volz weif ſich auch gut in die Stimmung des Schreibers gu verfegen, 
und es feblt nidt an religidfer Wärme. Jn diefer Hinficht unterſcheidet fich der 
Kommentar vorteilhaft bon gar manden andern RKommentaren der Gegenwart 
und follte von feinem, der fich mit Dem gweiten Teile des Jeſaja näher beſchäftigen 
will, itberfeben werden. Und dod feblt ihm die Hauptfache. Jeſaja ift nach die- 
fem Kommentar nist der Evangelift des Alten Teftaments, wie ihn ſchon Hiero- 
nymus genannt hat;*) und wie die ganze Auslegung ,auf der religionSgefdhidt- 
ficken und der literargefdhidtliden Methode ruht“ (S. VII), fo ift auch das Zeugnis 
und Verftindnis de Neuen Teftaments nicht rückhaltlos anerfannt, fondern wird 
gerade in den widtigften Stellen abgelehnt. Das wunderbare CingangSfapitel, 
Rap. 40, 3—11, wird auf die Rückkehr aus dem Exil bezogen. Volz fagt — und 
dieſes Bitat gibt gugleid aud) eine Probe feines Stils —: „Das Gedidt 3—11, 
bas die Heimfehr befdreibt, hat einen grofartigen Aufbau. Die erfte Stropbhe, 
3—5, geigt Die Vorbereitung, die offene Tiir, den Unfang und Durchbruch; die 
Strophe ift lebhaft bewegt, Jmperativ, Wufforderung, Wufruf geben die äußere 
Form des gefdhaftigen Treibens und des wunderbaren Geſchehens. Die mittlere 
Strophe, 6—8, wirft verlangfamend und ift betradhtend. Die prophetiſche Gewif- 
heit der erften Strophe wird nidt von jedermann mit gleidher Glaubensſtärke auf- 
genommen; allerlet Fragen, Zweifel, Hemmungen ftehen im Hintergrund. Sie 
widerlegt die gweite Strophe und fiihrt gu neuer Sicherheit. Die Schlußſtrophe, 
9—11, ift wieder äußerſt dramatifd; fie fhildert den Schluß der Heimfehr, den 
Einzug in Palaftina. Das Ziel ift nun greifbar nahe; das dritdt fic) auch darin 
aus, dak die dritte Szene auf irdifdem Boden, auf dem Boden der ſichtbaren 
Wirklichkeit, fpielt, waihrend BV. 3 und 6 in die überirdiſche Sphire wiefen. In 
allen drei Strophen wird der Blick über alleS Gefdehen hinaus auf Jahwe ge- 
tidtet: Ja hwes kabod,5, Jahwes Wort, 8 ,fiehe da, euer Gott! 
9—11." (S.3.) Aber vor allem miiffen wir das tieffte Bedauern darüber aus- 
driiden, dak aud) diefer Kommentar nidt erfennt, wer der Knecht des HErrn” ift, 





*) Non tam propheta dicendus est quam evangelista; ita enim universa 
Christi ecclesiaeque mysteria ad liquidum prosecutus est, ut non putes eum de 
futuris vaticinari, sed de praeteritis historiam texere. (Praefatio ad Iesaiam.) 
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dev in Diefem zweiten Teile des Jeſaja im Vordergrund fteht. Bwar lehnt Vols 
die folleftive Faffung des Begriffs ,Ched Jahwe“ ab. Er begieht ihn nicht, wie 
jo viele neuere UuSleger tun, auf Israel, fondern er hat die individuelle Deutung 
des Begriffs. Wher wenn man nun fragt: Wer ift denn der Knecht deS HErrn? 
fo entſcheidet unfer Verfaffer fic) fiir den Deuterojefaja felbft. Er fagt: „Dem— 
entſprechend fehe id) in den Ebedliedern” — man beachte, wie Vols immer von 
Liedern redet, nidt von Weisfagungen — pein Stück Selbftbiographie des Deu⸗ 
terojefaja.” (©. 166.) Volz gibt dann eine lehrreiche, überſichtliche Zuſammen⸗ 
ftellung, eine ,Gefdhidte der Deutung”. (S. 167. 188.) Aber gerade bet dem 
einzigartigen 53. KRapitel, bem griften Rapitel des gangen Wlten Teftaments, dem 
ngoldenen Pajffionale’, wie es der treffliche lutheriſche Wusleger Polyfarp Levfer 
genannt hat, fagt Volz als erften Sak feiner Auslegung: „über dem gangen 
RKapitel liegt ein Geheimnis, das vom Dichter beabficdhtigt ift und nicht erft von 
der Tertverderbnis herrührt. Es gehirt gum urfpriingliden Sinn und gum Stil 
des Gedichts, und fo wird es der Auslegung nie gelingen, das Geheimnis gang 
gu enthiillen. Was der Dichter felbft in 53,1 andeutet und was in Act. 8, 30 
gefragt ift, gilt noch heute trok jahrhundertelanger Auslegung“. (©. 172.) Bolg 
weiß gut genug, dak „die chriftliche Exregefe der alten Beit das RKapitel auf JEſus 
Chrijtus bezieht, ebenfo Calvin” (S. 185); er hatte aud) Luther nennen finnen 
und follen (St. Qouifer Ausg. VI, 638). Cr erwähnt aud), dak ſchon alte Rab- 
biner und in neuerer Zeit namentlich Deligid und Bredenfamp — wir wiirden 
aus der amerifanifd-lutherifden Literatur nod) G. Stidhardt und UA. Pieper 
hingufiigen — die Stelle al eine flare Weisfagung des Alten Teſtaments auf das 
ftellvertretendDe Leiden und die darauf folgende Herrlicdfeit des Meſſias bezogen 
haben; aber er fann diefe Uuffaffung nicht vertreten, fondern lehnt fie ab. Und 
es bilft dann aud) nicht viel, dak er ſchließlich doch eine Art Erfüllung diefer 
Stelle in Chrifto findet; das cor cordis des Alten Teftaments ift herausgefdnitten. 
Vols fagt in feiner Unterfudhung: „Dies fiihrt gum Schluß au der Frage: Jef. 53 
und Neues Teftament. Wenn man aud bei der wiffenfdaftliden Aus- 
legung bon Jef. 53 zunächſt von der neuteftamentliden Verwendung und von det 
Erfiillung in JEſus Chriftus abfehen muh, fo bleibt es doch Tatſache, dak das 
weisſagende Wort de Alten TeftamentS hier in befonderem Mae gefdhicdtlicde 
Wahrheit geworden iſt. Man muß hierbei freilid) unterfdeiden zwiſchen dem 
Gefamtfinn von Jef. 53 und den eingelnen Biigen. Der Gefamtfinn ftimmt mit 
dem Neuen Teftament gufammen; in den eingelnen Biigen find bedeutfame Ver- 
{fchiedenheiten gwifden Bef. 53 und dem Leben JEfu. Und weiter musk man 
unterfdeiden zwiſchen der Bitierung unfer$ Rapitels im Neuen Teftament und 
feiner Erfiillung im Neuen Teftament. Wer der Meinung ift, Bef. 53 werde im 
Neuen Teftament häufig gitiert, irrt fi. Wir haben nicht viele ſichere Stellen 
dafür, Dak JEſus felbft Sef. 53 auf fich begogen hat; die eingigen wahrſcheinlichen 
Belege find Mark. 10, 45; 9, 12; Qué. 22, 37; aber auch diefe find feine gang 
fideren Bitate. Mark. 10, 45 (dodvac tay» wuyzny Adtoow avri wodd@y) wie das 
izéo xodddy, Mart. 14, 24, fann eine Glaubensformel geweſen fein, die im An⸗ 
ſchluß an Bef. 53; Dan. 12,3 aus dem altteftamentliden Stellvertretungsgedanten 
itberhaupt gefloffen ift; Mark. 9, 12 ift fehr allgemein gehalten und will wahr⸗ 
fheinlid viel mehr umfaffen als bloß Sef. 538, und ob Luk. 22, 37 aus dem Munde 
JEſu felbft ftammt, wird begweifelt werden finnen. Wus der Darftellung der 
Cvangeliften lagt fid) nur Mart. 15, 28 (Lut. 22, 37) unmittelbar beigiehen, Matth. 
8,17 ſchöpft aud) aus Yef. 53, biegt aber den Sinn frei um; Bob. 1, 29 beſchränkt 
fid) ſchwerlich auf Sef. 53 allein. ... Paulus, bon dem man etwas ganz anderes 
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erwarten würde, geht auger den allgemeinen Wendungen Rim. 15, 21; 10, 16 
nirgends auf den Wortlaut unfers RKapitels ein, und erft im erften Petrusbrief 
ift der junge Chriftusglaube ausSdriidlid) und fraftvoll mit der alten Weisfagung 
verbunden, 1 Petr. 2, 22. 24 f.; ebenfo Act. 8, 32 ff. Der Hebrierbrief ſchweigt faft 
pillig. Aus diefem auffallenden Befund wird man entnehmen miiffen, dab im 
Damaligen Sudentum Sef. 53 und die Hoffnung auf einen durch Sithnleiden er- 
löſenden Mittler nod nist im Mittelpuntt de Glaubens ftand und dak auch die 
junge driftlide Gemeinde ihren Glauben an die Chriftuswiirde JEſu nicht aus 
Sef. 53 geſchöpft hat. Buerft war ihr ja das Leiden und Sterben JEſu unver- 
ftindlid und ſchweres Ärgernis. Erſt als der Glaube an JEſus als den Chriftus 
durdhgedrungen war, wurde Sef. 53 wegen feiner merfiwiirdigen bereinftimmung 
das chriſtologiſche Heiligtum des Alten Teſtaments, Act. 8, 32.” (S. 194. 195.) 
Es ift fehr gu beflagen, dak diefer Kommentar, der fonft gar manche Vorzüge hat, 
gerade in Ddiefem Hauptſtück verfagt, die genannten neuteftamentliden Stellen 
entleert und andere, wie Matth. 27, 57 ff.; Lut. 23,34; Job. 12, 38; Rim. 4, 25; 
5, 18; 2 Ror. 5, 21; 1 Boh. 2, 1; Hebr. 9, 28, beifeite ligt; und es ware wobl 
der Mühe wert, den Begriff ,Knedht des HErrn“ im gangzen zweiten Teil des Jeſaja 
wieder einmal genau gu unterfuden und die firdlide Uuffaffung des 53. Kapitels 
eingebend gu redjtfertigen. L. Firbringer. 


Das Nene Teftament Dentfd. Neues Gittinger Bibelwerf. Das Evan-— 
gelium nad Markus, iiberfegt und erflirt von Julius 
Sdniewind. 200 Seiten 6X9%. Preis: Einzeln M.7.20; im Ge- 
famtbegug M. 4.70. 


Die tatholifden Briefe, überſetzt und erflirt von Friedrid Haud. 
158 Seiten 6X9%. Preis: M. 5.60; im Gefamtbesug M. 4.70. Banden: 


hoed & Ruprecht, Gittingen. 1933. 


Wieder finnen wir das Erſcheinen mehrerer Bände diefeS neuen, fiir das Volt 
beftimmten Kommentars gum Neuen Teftament zur Angeige bringen. Wuch hier 
treten uns die bei den andern Banden genannten Vorzüge entgegen: treffliche 
überſetzung und furze, die Hauptfacen beriihrende Erflirung. Der Standpuntt 
der Verfaffer ijt fonfervativ, was aber leider in diefem Falle nicht gleidbedeutend 
ift mit genuin lutherifh. — Es muß hier befonders hervorgehoben werden, 
dak in dem Bande iiber Markus fic) eine Ubhandlung findet über ,Entftehung 
und Wortlaut des Neuen Teſtaments“ bon Hermann Strathmann. Es ift nämlich 
diefer Band als der erfte in der ganzen Serie gedacht, wenn er auch nicht zuerſt 
erfcienen ift. In Ddiefer Wbhandlung macht der Verfaffer allerdings unnötige 
Kongeffionen, unterbreitet aber auch viel wertvolleS Material. Der Kommentar 
über die fatholijden Briefe enihalt in der Auslegung von 1 Petr. 3, 19 nicht blog 
die Irrlehre, dak Chriftus in der Hille Buße gur Vergebung der Siinden gepredigt 
habe, fondern nimmt auch an, dab die Geifter, bon denen die Rede ift, Engelwefen 
gewejen feien, mit Unlehnung an das Buch Henoch. W. Arndt. 


Cosmology. By James A. McWilliams, 8.J. The Macmillan Co., New 
York. 243 pages, 5X7%4. Price, $2.00. 


Professor McWilliams received his training in Jesuit schools, became 
a member of that order, and is now professor at St. Louis University. He 
is one of the leaders of the revival of scholastic philosophy, which has 
been fostered in France, Belgium, Germany, and America. His present 
volume discusses the material world, its extension, necessity, and composi- 
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tion, and also the specific properties of bodies. Both in its fundamental 
concepts and in its method the volume is an excellent illustration of the 
manner in which the Catholic Church is endeavoring to revitalize scholastic 
philosophy, or as Professor McWilliams would prefer to put it, to vitalize 
modern philosophy by contact with the work of St. Thomas. From the 
standpoint of philosophical study we have here an attempt to accept all 
the results of modern scientific research and pour them into the mold of 
Aristotle’s metaphysics as understood by Thomas Aquinas. To those who 
wish to delve into the modern view of the universe, its composition and its 
laws, the clear dissertation of these problems by which the author intro- 
duces the scholastic interpretation must be a delight. There is an interest- 
ing chapter or two on miracles, with scientific and syllogistic proof for the 
possibility of miracles. Each has a bibliography, with references mostly 
to Catholic texts. THEODORE GRAEBNER. 


Chriſti Sedentung fiir Luther3 Glauben. Unter Zugrundelegung des Römer— 
brief-, des Hebraerbrief-, des Galaterbrieffommentar8 von 1531 und der 
Disputationen. Von Hans Thimme. Verlag ©. Bertelsmann, Giiters- 
foh. 1933. 167 Seiten. Rartoniert. Preis: RM. 5. 


Luther hat ſchon viel von den Lutherforfdern erlitten. Nun mug er fic gar 
3u einem Ritſchlianer machen laffen. Nach diefer Schrift, von einem Schiiler des 
Ritſchlianers W. Hermann verfaßt, hat Luther nicht die wefentliche Gottheit Chrifti 
gelehrt. Gr hat allerdings das traditionelle Zweinaturenſchema benugt, aber man 
muß Luther fo verftehen: „Mit Chriftus ift alfo der Sieg über die Unfechtungs- 
mächte gegeben. Diefer Sieg lag auferhalb unferer Macht. In dem Siege Chrifti 
manifeftiert fic) eine auferhalb unferer eigenen Miglidfeit liegende, aber in unfere 
Exiſtenz fonfret eingreifende Macht. Diefe Macht ift Gott; denn nur er, weder 
Kreatur noc) Engel, fann von Tod und Siinden befreien. ... So ergibt fich die 
Gottheit Chrifti aus der Realitdt feiner Wirfungsmadht. Und um Ddiefer feiner 
als gittlid) erfahrenen Wirkungsmacht willen fann er auch die andern Pradifate 
göttlichen Weſens befommen, fann als Creator (81,8; 441, 6), al8 Dominus 
vitae et mortis (240, 13) bejeidjnet werden.” (©. 63 f.) „So ergibt ſich die An⸗ 
etfennung der Cinheit Chriſti mit Gott als Folgerung aus feiner im Glauben 
erfahrenen Bedeutfamfeit als Offenbarung Gottes.” (©. 134.) Luther hat aud 
nicht die ftellvertretende Genugtuung gelehrt. Nach Luther-Thimme ift Chrijtus 
der Erlöſer infofern, als in Chrifto die Gotteswirkſamkeit fich exemplariſch dar- 
geftellt hat, und das wird fiir den Siinder die HeilSwirtfamfeit Gottes. Nämlich 
fo: „Chriſtozentriſch ift Luther Theologie nidt, fofern JEſus Chriftus in ein- 
maliger Vergangenheit und mit ewiger Giiltigfeit den Born Gottes beſänftigt 
und das Heil erwirkt hat, fondern fofern er als exemplar der ewig gegentwartigen 
und erfahrbaren GotteSwirtfamfeit deren Wefen in vollfommener Weife offenbart 
und darum als det vollfommene Ausdruck der vöttlichen Heilswirkſamkeit und 
menſchlichen Heilswirkſamkeit mit beiden ſchlechthin in einS gefekt werden fann.“ 
(S. 150.) Wllerdings ,geriet Luther in die Gefahr, feine neuen Gedanfen in das 
traditionelle Satisfaktionsſchema zurückzuführen“. (©.151.) Wher er hat die Ge- 
fabr glücklich überwunden. „Nie vergift Luther diefen ſcheinbar mechaniſchen 
Prozeß der Heilserwerbung durch die Bedingung der fides einzuſchränken. Der 
Glaube ift ihm die LebenShaltung, die aus eigener Erfahrung um die Notwendig- 
teit und Wirklidfeit des göttlichen Gnadeneingriffs weif und die diefen an fid) wir: - 
fam erfahrenen Gnadenaft Gottes in Chriftus ſich allgemeingitltig geſetzerfüllend 
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und fiindenbefiegend auSprigen ſieht. . . Wir werden auch innerhalb des Ge- 
danfengangs der satisfactio und iustitia aliena juriidverwiefen auf den Exem— 
plargedanfen.” (©. 104.) Und das alleS wird mit reidlicen Ausſprüchen belegt. 
Wie fonnte aber Luther diefe feine Gedanfen in die Rede von dem Gottmenfden 
und ber frembden Gerechtigfeit einfleiden? Cr war eben Ritjdlianer! Er wollte, 
wie alle Moderniften, feine Worte nicht eigentlich verftanden wiffen, wenn. er die 
althergebradjten theologifden, biblifden UWusdriice gebraudte. Wenn Luther fagt, 
daß Chriftus der ganzen Welt Siinden auf feine Schultern nimmt, fo ift das ,ein 
maffid auSgefiihrtes Bild”. (S. 79.) „Alle diefe Bilder zeigen uns den Luther, 
der, in Der Situation der Unfedtung befindlich, gu derben Bildern greift, um fid 
Det Realitdt des HeilS gu vergewiffern.” (S. 80.) Unfer Fosdick erklärt ja aud, 
dah, was die alte Kirche von der Gottheit Chrifti, der Auferftehung deS Fleifches 
ausſagt, nur bildlich von ihr verftanden tourde. Aber felbft Fosdid wagt es nidt, 
Ruther ſolche Erklärungsverſuche unterzulegen. Hans Thimme aber fdeut fid 
nicht, Luther Meinung (mit Bitaten belegt) in diefe Worte gu Heiden: „Bei 
dieſer Mangelhaftigteit ber Terminologie fommt es nicht fo fehr auf die Worte an 
al8 auf den Geift deffen, der fpridt.” (©.93.) Und: ,Die in der Kirche befind- 
lichen Schwachen dürfen nidt durch die Cinfithrung neuer Formeln verwirrt 
werden.” (S. 92.) Und dieſe Schrift, auf Grund einer von der theologifden 
Fakultät Marburg ausgefdhriebenen Preisarbeit gejdrieben, hat den Preis er- 
langt! — Noch fei erwahnt, dak diefe Schrift mit der Erfahrung als dem 
Formalprinzip der chriſtlichen Erkenntnis operiert. Das follte die CErlebnis- 
theologen dod etwas ftubkia maden. Viele von ihnen behaupten, dak fie auf 
Grund des ErlebniffeS fo ziemlic alle Puntte der Lutherifden Lehre ent- 
widelt haben. H. Thimme aber behauptet, dak er — auf Grund desfelben Er- 
lebniffes — ritfdlianifdhe Refultate gewinnt (Luther natiirlich ebenfo). Wuf das 
Erlebnis als Quelle der Lehre ift alfo fein Verlag! Th. Engelder. 


Hamanns Vefehrung. Von Lic. Dr. Frig Thoms. 143 Seiten. Berlag 
von ©. BVertelSmann, Giiter$loh. 1933. Preis: RM. 4. 


Cin Bud (Veitrige zur Firderung chriſtlicher Theologie von Schlatter und 
Lütgert, Band 37, Heft 3), das fiir Religionspfydologen und folthe, die ſich fiir 
dieſen merfiwiirdigen Charafter, den ,Magus des Nordens“, intereffieren, Wert 
und Bedeutung hat. Die Frage, die Thoms entfdeiden will, ift: War Hamanns 
Bekehrung eine Befehrung im pietiftifden oder im reformatorifden Sinn? Er 
entſcheidet für das letztere — allerdings eine fonderbare Befehrung, die ihm er- 
laubte, ohne alle Gewiffensffrupel bis an fein LebenSende in wilder Che gu leben! 

Theo. Hoyer. 


Proceedings of the Fifty-Seventh Convention of the Eastern District, 
assembled at Lockport, N. Y., June 26—30, 1933. Concordia Pub- 
lishing House. 80 pages. Price, 23 cts. 


The Rev. P. Fretthold read a very interesting and timely paper on “The 
Present-day Economic Depression in the Light of God’s Word.” In the 
first part he briefly reviewed depressions in Biblical and modern times; 
in the second part the causes of depressions, particularly of the present 
depression, were considered; the third part sounded the call of repentance, 
while the fourth presented God’s comfort and consolation in times of de- 
- pression. This essay alone is worth more than the price of this booklet. 
T. LAETSCH. 
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The Bible and the Quest of Life. Fifty-two Studies in the Contribution 
of the Bible to Present-day Thought and Life. By Vruce Curry. 
1933. Oxford University Press, New York. 315 pages, 5X7. 
Price, $1.75. 


In a widely read book by a prominent educator of America we are 
told that it is good from time to time to read a book with which one 
thoroughly disagrees. It is said to sharpen the power of judgment. It is 
in this sense that we offer a review of this book by an associate professor 
of practical theology at Union Seminary, New York City. The book bears 
witness against the author as being a Liberalist or Modernist, of believing 
in evolution, in unionism, in synergism, of having a totally false conception 
of inspiration, and of holding fundamentally wrong views on practically 
every doctrine presented. Serious errors of this kind occur at the rate of 
one to about six pages. There is only one redeeming feature in the book 
which might cause a Lutheran pastor to consult it at one time or another, 
namely, the questions which are offered for study and discussion. Many of 
these are really most interesting and stimulating, and every pastor who 
is preparing his own Bible-class material as he ought to will find good 
models in this series of lessons. P. E. KRETZMANN. 


Christian Parenthood in a Changing World. By J. H. Montgomery. 
The Methodist Book Concern, New York and Chicago. 96 pages, 

4% X6%. 
While the author’s Christology is wrong, while he advocates the social 
gospel, while in other respects the modernistic spirit crops out time and 


again, there is for the discriminating pastor much thought-stimulating 
material in this little book. THEO. LAETSCH. 


Cingegangene Literatur. 


Christ’s Words from the Cross. By Samuel M. Shoemaker, Jr. 
Fleming H. Revell Company, New York, London, and Edinburgh. 54 pages, 
5X7%. Price, 60 cts. 


The Slighted Guest. A Story of the Bethlehem Innkeeper. By Rev. 
Marion Gerard Gosselink, M.A. National Publishing Co., Philadelphia. 
53 pages, 5X7%. Price, $1.00. 


Concordia Collection of Sacred Choruses and Anthems for More 
Ambitious Choral Organizations. No.35: Daughter of Zion, Rejoice. 
By M. Lochner. 10 pages, 7X10. Price, 35 cts.; dozen, $2.76, plus postage. 
No. 36: Rejoice To-day with One Accord. By F. Leslie Calver. 9 pages. 
Price, 30 cts.; dozen, $2.40, plus postage. No.37: To Thee, O Comforter 
Divine. By M.H.Schumacher. 3 pages. Price, 15 cts.; dozen, $1.20, plus 
postage. No. 38: Who Trusts in God. By Matthew N. Lundquist. 3 pages. 
Price, 15 cts.; dozen, $1.20, plus postage. 


The Trebalto Collection. Two-part and Three-part Choir Numbers, 
Mostly for Use in Church Service. No. 104: The Lesson the Lilies Teach. 
By Martin H. Schumacher. 3 pages, 7X10. Price, 15 cts.; dozen, $1.44, 
plus postage. No. 105: Our Lord’s Ascension. By Martin H. Schumacher. 
3 pages. Price, 15 cts.; dozen, $1.44, plus postage. No. 106: Hear, O Thou 
Shepherd of Israel. Ps.80. By Edw. Carstenn. 6 pages. Price, 20 cts.; 
dozen, $1.92, plus postage. Postage extra on all the above items. Con- 
cordia Publishing House, St. Louis, Mo. 


The Church and the Great Tribulation. By Wm. R. Newell. Pub- 
lished by The Scripture Press, Chicago. 32 pages, 5X7. Price, 25 cts. 
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The Christ-Child. A program for a Children’s Service at Christmas. 
Concordia Publishing House, St. Louis, Mo. 39 pages, 44%4X6. Price, 
5 cts.; dozen, 50 cts., plus postage; 100, $3.50, plus postage. 


Joy to the World. A Christmas Service. Compiled by Herman 
Voigt. 19 pages, 6X9. Concordia Publishing House, St. Louis, Mo. Price, 
7 cts.; dozen, 72 cts., plus postage; 100, $4.50, plus postage. 


Zeitſchrift für fyftematijde Theologie.  HerauSgegeben von Karl 
Stange, P. Ulthaus und andern. Bertelsmann, Giiter$loh. 11. Jahr⸗ 
gang, 1. Vierteljahrsheft. 168 Seiten. 

Vettermann: „Grundlinien der Theologie BZingendorfs"; Piper: ,Goethes 
orphiſche Urworte und die bibliſchen Urgeftalten”; Stange: „JEſus und die 
Juden“; Schmitz: ,Der Gedanke vom lebendigen Wort bei N. F. S. Grundtvig’; 
Stange: „Das Problem der Unfterblicdfeit der Seele”; Nygren: „Syntheſe oder 
Reformation?”; Stange: ,Ridhtlinien fiir das Verhaltnis von Kirche und Staat“; 
b. Löwenich: „Theologie, Geſchichte und Rircdhengefdhicdte”; Aulen: ,Pilgerlied’. 
Cingefandte Literatur. 


Nene kirchliche Zeitfdrift. Herausgegeben von L. Ihmels, Th. v. Zahn 
und andetn. Deichert, Leipzig. 44. Jahrgang, 7. Heft. 56 Seiten. 

F. Wiegand: ,Auguft Vilmars Stellung gu Kirche und Staat” (Sdhlug); 
O. Ulbredht: „Theologiſche Meditationen zu LutherS Kleinem Katechismus“ 
(Schluß); Klaus Harms: „Der Gemeindegedanfe und die praftifde Theologie” 
(I. Seil); J. Bergdoldt: Zeitſchriften-Kundſchau. — 8. Heft. 56 Seiten. Fr. 
Ulmer: „Zum Gedächtnis Theodor Zahns“; K. Harms: „Der Gemeindegedante 
und die praftifde Theologie (II. Teil); O. Eherhard: Grundfagliches gur Idee 
der RKulterziehung in der Schule”; Bornhäuſer: „Zum Verftindnis von Phil. 2, 
5—11/ (I. Teil); J. Bergdoldt: Zeitſchriften⸗Rundſchau. 


Theologie der Gegenwart. Herausgegeben von K. Beth, O. Eber= 
Hard und andern. Deichert, Leipzig. 27. Jahrgang, 6. Heft. 18 Seiten. 

K. Beth: „überſicht über Neuerfdeinungen auf dem Gebiet der Religions: 
pſychologie (erperimentelle und theoretifde Grundlagen; auf Religion, Ethos, 
Erziehung angewandte Pſychologie).“ 


Theologie der Gegenwart. Herausgegeben von K. Beth, O. Eberhard 
und andern. Deichert, Leipzig. 27. Jahrgang, 7. Heft. 

L. Roft: „Neuerſcheinungen auf dem Gebiet des Wlten Teſtaments.“ 14 Seiten. 
(Abſchaffung? Sprache, Exegefe, Eingelfragen, Iſagogik, Gefchidte.) — 8. Heft. 
W. Cichrodt: ,Neuerfdheinungen auf dem Gebiet des Wlten Teſtaments“ (alttefta- 
—* Theologie und Religionsgeſchichte; bibliſche Archäologie und Paläſtina—⸗ 

nde). 








NOTICE TO OUR SUBSCRIBERS. 


In order to render satisfactory service, we must have our current mailing- 
list correct. The expense of maintaining this list has been materially increased. 
Under present regulations we are subject to a “fine” on all parcels mailed to 
an incorrect address, inasmuch as we must pay 2 cents for every notification 
sent by the postmaster on a parcel or periodical which is undeliverable because 
no forwarding address is available or because there has been a change of address. 
This may seem insignificant, but in view of the fact that we have subscribers 
getting three or more of our periodicals and considering our large aggregate 
subscription list, it may readily be seen that it amounts to quite a sum during 
a year; for the postmaster will address a notification to each individual period- 
ical. Our subscribers can help us by notifying us— one notification (postal 
card, costing only 1 cent) will take care of the addresses for several publications. 
We shall be very grateful for your cooperation. 


CONCORDIA PUBLISHING Hovuss, St. Louis, Mo. 


Kindly consult the address label on this paper to ascertain whether your 
subscription has expired or will soon expire. “Jan 34” on the label means that 
your subscription has expired. Please pay your agent or the Publisher promptly 
in order to avoid interruption of service. It takes about two weeks before the 
address label can show change of address or acknowledgment of remittance. 

When paying your subscription, please mention name of publication desired 
and exact name and address (both old and new, if change of address is requested). 


CoNncoRDIA PUBLISHING Hovsp, St. Louis, Mo. 
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